
The Uniqueness of the War with Midyan
The war with Midyan was different from all the other wars which 
were aimed at conquering the Land. The purpose of this one was to 
take Hashem’s revenge against the wicked ones who wanted to defile 
the Jewish nation through the ugliest of sins. And just as the reason 
for this war was different, so was its execution. The Tribe of Levi was 
called upon to fight here, even though during other wars, this tribe 
was set aside purely to serve Hashem, as the Rambam teaches (Shmit-
ta Yagiv) and were released from military duty.
Furthermore, the Jews were commanded to go forth in a different 
manner, as Chazal said (Bamidbar Rabba 22). Moshe said to the Jew-
ish people: (31:4), “One thousand per tribe, one thousand per tribe, from 
each of the tribes of Israel shall you send to the army.” Why the du-
plication? To teach us that for each thousand sent forth to battle, one 
thousand were reserved for prayer.

Why Were the Warriors Equated to the Prayer Force?
The Mashgiach R’ Yechezkel Levenstein dwelt on three fine distinc-
tions in these divine orders. 1) The war against Midyan was a manda-
tory war, a Milchemes Mitzva, commanded by Hashem. In such a war, 
victory is a foregone conclusion, so why was it necessary to invest 
as much effort for prayer as for the battle itself? 2) Why did the Torah 
specify the equal number of the prayer force as for the fighters? 3) The 
Torah seems to imply that the worshippers did not do so from their 
homes but actually went forth to the battlefield together with the war-
riors. Why?
The Mashgiach prefaces his explanation with an amazing psycholog-
ical principle: A person naturally tends to lie and do evil. The heretical 
thought of ̀ my power and the might of my hand’ is deeply entrenched 
in him and were one not to exert himself to fight it, he would succumb 
to it.  That is why he must envision it and fight the tendency constant-
ly, throughout all the vicissitudes of life, especially at those critical 
stages when he might be led to believe that his success is the result of 
his own effort and not through Divine intervention.
We learn from the teachings of Chazal that in all of the mitzvah wars, 
especially this one (see Rashi 31:3 `righteous men’), only men of spiri-
tual stature, tzaddikim, were sent into battle, rather than people of 
physical brawn. The gemara (Sotah 44b) says that even a slight sin 
such as speaking out between donning the head tefillin and the arm 
tefillin was reason enough to disqualify someone from being sent 
into battle.
Since this principle is part of a person’s makeup in general, especially 
so during wartime, there is definite cause to fear that success or vic-
tory is liable to blind the eyes of the soldiers. They may have a high 
spiritual level yet their evil inclination is still liable to attribute victory 
to `my strength and the might of my arm’. This is why Moshe ordered 
the number of fighters be equal to those who prayed, with exactness, 
so that all along during battle the soldiers would see before their very 
eyes that it was not their might in battle but precisely the prayers of 
their compatriots on the very battlefield which was winning the war.

The Importance of Prayer in Every Situation
To be sure, prayer is not only vital during wartime, but equally during 

times when everything seems to be going `smoothly’. We can learn 
this from Eliezer, servant of Avraham, who, even when going 

forth upon a mission for his master to seek a wife for his son 
Yitzchak, he felt it necessary to pray to Hashem for success. 

“Make it happen before me today, and do a kindness with 

my master Avraham” (Bereishis 24:2). This is in spite of the fact that he 
knew that one who goes forth on a holy mission – to find a wife who is 
destined to become the mother of our entire people and, furthermore, 
to obey the command of Avraham, the beloved one of Hashem – still 
needs to pray for success. And we see that this was not unusual since 
Heaven immediately showed a sign that he was correct in praying, 
and everything he had requested was fulfilled at once.
Actually, every person can testify that there are times when he goes 
from place to place in search of something he needs or wants, which 
should not pose any difficulty. And yet, so many things seem to stand 
in his way, so many unexpected impediments. This is because aside 
from natural effort, he is also in need of prayer, for without it, no 
amount of effort can result in success!
We express this in the Slichos prayers of the Tenth of Teves: “My fore-
fathers who trusted in Hashem… grew and prospered and [their ef-
forts] bore fruit.” However, “When they were deposed and believed in 
circumstances – they lacked and diminished constantly…” (R’ Reuven 
Dov Dessler, `Beis Kelm’ Avodas Hatefilla p 113).
Chazal expressed this in Pesachim (117b), that when the Children of 
Israel stood on the shores of the sea, they declared, “Not unto us, Hash-
em, not unto us.” The Rashbam there comments that the Jews said this 
prayer after they had already crossed the sea and asked Hashem not 
to let Pharaoh and his armies cross as well. We see that even after the 
miracle was performed for them and they emerged from the sea, leav-
ing the Egyptians to drown in the turbulent waters, they still needed 
to pray.
This can be better understood by the explanation of Rabbenu Yona 
in Brachos that tzaddikim are accustomed to be in a constant state of 
fear lest they sin. Therefore, even after the Jews experienced so many 
miracles, they still felt the need to pray up to the very last minute. 
(`Knesses Yisrael’ p 163 in the name of R’ Y. Landau)

What is the Form of Proper Effort
Chazal taught us that faith and trust, as well as prayer, are not a con-
tradiction to personal exertion.  The faith and realization that this war, 
which they were sent to fight by Hashem’s command, would end in 
victory, did not contradict the obligation to go forth and fight with 
sword and spear. This should be an indication of how personal effort 
should look.
Let us first say that trust in Hashem is necessary even after we see that 
we have achieved everything. The perfect man should know and ac-
knowledge to himself that even when the plate is placed before him 
on the table, he still needs Hashem’s mercy in order to be able to enjoy 
what is on it. This is because at all times, everything still ultimately re-
mains in Hashem’s hands, whether for the good or the better. The Zo-
har states (Vayetzei 193a) on the verse (Mishlei 28:20) “A faithful man 
shall abound with blessings,” that this is directed to a person who con-
ducts himself like R’ Yaysa Saba whose belief in Hashem was etched 
so deeply in his heart that even when his food found its way to his 
table in bounty, he would not begin the meal before asking permis-
sion from the Creator. When the food was served to him, he would say 
to his family, “We will not eat until our food is granted to us from the 
palace of the King.”
But just like it was in the war with Midyan, when a person busies 
himself with natural effort, hishtadlus, he is obligated to make 
an additional effort or act which will remind him that the real 
cause for success is Hashem’s Providence. This way, his 
faith will not waver to the point that he feels that it is his 
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Prayer is a Condition for Success in Financial Effort
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The Ohev Yisrael of Apta lived in a courtyard 
surrounded by apartments occupied by his 
close adherents, astute Torah scholars totally 
devoted to their Rebbe. They drank avidly 
from his fountains of Torah and were sup-
ported by him as well.
One of the most outstanding of these scholars 
was R’ Hirsh who was already famous in his 
own right for his piety and scholarship and 
was singled out by the Rebbe. One time, when 
R’ Hirsh was standing during Shemone Esrei, 
he came to the blessing of `Shma Koleinu’ 
and wished to add the special prayer estab-
lished by the Arizal for livelihood, as he was 
accustomed every time. He was suddenly 
struck by a thought: This prayer must surely 
have been intended to be said by those who 
toil for their livelihood, like shopkeepers 
and laborers, the one -- who needs custom-
ers and the other, who needs work, whereas I 
am taken care of. My support comes from the 
Rebbe’s monthly stipend. Perhaps this prayer 
is superfluous for me?
He decided to skip it from then on. Time 
passed and the day came when he was sup-
posed to receive his monthly stipend. The 
young scholars who were supported by the 
Rebbe came and stood outside his room, 
waiting for their turn to enter and receive 
their money. They went in and came out, and 
the sack of coins in the Rebbe’s hand became 
lighter and lighter. When R’ Hirsh’s turn came 
to ask for his stipend, the Rebbe discovered 
to his surprise that his pouch was empty. Not 
one single coin remained! 
The Rebbe went into a small inner room and 
came back with some more coins, which he 
continued to distribute to the scholars as they 
entered. But he deliberately skipped over R’ 
Hirsh time after time, telling the next person 
in line to enter.

R’ Hirsh was alarmed. His face turned al-
ternately white and flushed, as if the 

tzaddik had slapped him in the face. 
The Rebbe finished the distribu-

tion and was about to leave the 
room. R’ Hirsch summoned 

up his courage and called after the Rebbe, 
whose figure was receding. “But Rebbe, I 
didn’t get my portion yet.”
The Rebbe turned around and looked at him 
piercingly and motioned to him to follow 
him back into the room. All the Chassidim 
were amazed. What a strange situation. Ev-
eryone knew how the Rebbe cherished R’ 
Hirsh. Had he suddenly fallen out of favor? 
Had he done something wrong to deserve it?
Even more surprised 
and dismayed was 
R’ Hirsch himself. In-
deed, what wrong had 
he done to have the 
Rebbe embarrass him 
before all the other 
Chassidim?
Once he entered the 
room, his fears van-
ished. The Rebbe 
spoke to him in a 
gentle tone. “My dear 
son, I called you in to 
hear your explanation 
to this riddle. Never 
before has it hap-
pened that the money 
I prepared ran out be-
fore all the Chassidim 
received their share. 
Never has it happened 
that I overlooked any 
one of you – until this 
very time. Maybe you 
can explain it to me?”
R’ Hirsh was at a loss 
for words. No, he 
couldn’t explain this 
strange thing. The 
Rebbe pressed him 
and said, “Something 
must have happened 
and you are the only 
one who knows what 
it is.”
R’ Hirsh thought 

deeply for a moment and then he suddenly 
remembered. Indeed, he had stopped saying 
the special prayer of the Ari for parnassa, 
thinking that it did not apply to him. Now he 
realized that his livelihood did not depend on 
the Rebbe after all, but came from Hashem. 
The Rebbe nodded and then handed him the 
monthly stipend with a smile.

(`Maayan Hashavua’ Pinchas) 
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Why Was R’ Hirsh Forgotten

`might and the strength of [his] hand’… (`Imrei Pinchas, 
Toras HeAdam 138)

They tell the story of R’ Kalman Baron, Mashgiach in Yeshi-
vas Ponevizh in Lithuania, whose wife became seriously ill and 

had to be taken to the specialists in Vienna. He accompanied her 
and upon their arrival, began looking for a doctor. Curiously enough, 

he did not go to the best doctor in the field but to an average physician. 
When he was asked why, he replied, “I want to leave an opening and 
show my reliance in Hashem. If I sought the best doctor, one of flesh 
and blood, I would tend to rely on him instead.”
It is similarly told of the Baal Shem Tov who once sent his trusted dis-
ciple, R’ David Leikis, to make wine under the most vigilant supervi-
sion, from the choice grapes of Serbia. R’ David undertook the mis-
sion with utmost devotion and, step by step, saw to it that the wine 
be produced with the highest level of kashrus. After several months, 
when the process was satisfactorily completed, he filled a barrel of 
this superior wine and began the trip home, very pleased with him-
self for the mission well done. Throughout the journey, he kept special 
vigil over this precious wine lest it become contaminated by a gentile 
coming in close contact with it. Thus, he finally arrived in Mezibuz. 
He stationed the wagon in front of the Rebbe’s house and ran in joy-
fully with the good news of the mission accomplished. Just then, one 
of the officials of the local governor passed by on horseback. Suspect-
ing that this wine was being illegally smuggled, he insisted on hav-
ing the barrel inspected. None of the people’s fervent entreaties would 
make him change his mind. He ordered the barrel opened and took 

a taste of its contents. In one brief moment, the select 
wine, which had taken months of special care and effort 
to produce – became impure and forbidden, yayin nessech, 
forever more.
Who can describe R’ David’s deep anguish. Months of toil, of vigil, 
of superhuman effort, went down the drain in one moment and he 
burst into bitter tears.
His master, the Baal Shem Tov, said to him, “You truly watched over 
the wine body and soul, but you apparently forgot to pray over it. `If 
Hashem does not watch over…, in vain does the watchman watch.’” 
(`Misod Siach Chassidim’ Vol. I p 236)

`Amen’ in the Parsha
It is brought in Tana Dvei Eliyahu (Rabba 11): “Through whom does 
Hashem punish the nations of the world because of His people? In the 
merit of those who rise early in the morning and go at night to the beis 
knesses and the beis medrash and answer `Amen’, and bless Hashem 
with `Amen’. Of them is it said (Tehillim 55:19): `He delivered my soul 
in peace from the battle that was against me, for there were many who 
strove with me.’”
We can find a hint to Chazal’s words in a verse in our parsha (31:50): 
“Your servants counted the heads of the men [who fought] in the war 
and not one man was missing.” The acrostic of `nifkad mimenu eish’ 
spell out the letters of A-Me-N. Thus we learn that in the merit of the 
`Amen’ which they said, the Jews were victorious in the war. (`Amu-
nas Yitzchak’ Matos)
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Tales of Emunim: A story about Amen and Prayer
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Let us then strengthen 
ourselves in answering 

Amen a er every blessing 
and prayer, and hopefully, 
measure for measure, may 
we see the end of this exile 

and the rebuilding of the 
Beis Hamikdash speedily 
and in our days. AMEN!

יבּו,  ַמע ֵהׁשִ ה ְוִנׁשְ ר ַנֲעׂשֶ "ָזְכָרה ְזַמן ֲאׁשֶ
ה ֲענֹות ָאֵמן לֹא ָאבּו..." (מתוך הקינות לתשעה באב) ְוַעּתָ
Chazal said (`Sifrei Devarim 220) that one of the sins of the Jewish 
people was their not answering `Amen’ a er the blessings of the 
Prophets. A hint to this is brought by the Baalei Hatosfos from 
a verse in Megillas Eicha (2:7) about the Churban, “Hashem 
has cast off [zanach] His altar; He has abhorred His sanctuary.” 
The Hebrew word `zanach’ inverts to `chazzan’, while the words 
`Ado… Mizbecho Ne’air’ spell the acros c of `AMeN’ to teach 
us that one of the reasons for the Churban was that the Jews 
were lax in this important mitzvah of responding Amen a er the 

blessings recited by the chazzan.
The paytan (liturgical poet) bemoaned this and said, “She 
remembered the me when they responded with `Naaseh 
v’nishma’ and now, they did not want to answer  `Amen’” 

(Kinos Tisha B’Av: Eicha Yashva)


