
The pasuk before the Song of the Sea reads as follows: “And Yisrael 
saw the great Hand which Hashem had performed in Egypt and the 
nation feared Hashem and they believed in Hashem and in Moshe His 
servant” (14:31).
Rabbenu Bechaye, one of the famous commentators, writes: “Since 
emuna is a fundamental principle of the entire Torah, our Sages insti-
tuted the saying of ̀ Amen’ in the prayers and blessings. ̀ Amen’ shares 
a root with `emuna’ and is also a confirmation of the listener to what 
was said by the one who made the blessing.”
From here we can clearly see that the significance of answering 
`Amen’ is actually a declaration of faith in Hashem, and as was writ-
ten by the Baal “Megale Amukos” (Voes’chanan) , the main show of 
faith is dependent on the `Amen’ response.
We can find a concrete expression of this in 
the ruling of the Shulchan Aruch (Orach Chaim 
24:12) about the thoughts one should have 
while answering `Amen’: “And they should an-
swer `Amen’ after every blessing… and with 
concentration – in his heart that… The blessing 
I just heard is TRUE and I BELIEVE IT TO BE 
SO.”
The “Aruch Hashulchan” (Orach Chaim 24:11) 
writes: “It is obligatory for everyone who hears 
a blessing recited to answer `Amen’… and one 
who does not answer `Amen’ has sinned great-
ly… for the core of our emuna is dependent 
upon `Amen’. Therefore, one should teach his 
small children to be vigil in answering `Amen’ 
because as soon as a young child begins an-
swering `Amen’, he gains a portion in Olam 
Haba.”

“UNRELIABLE SONS -- WITHOUT – EMUN – 
AMEN”

Since answering ̀ Amen’ is so fundamental and 
basic, we can understand why our Sages were 
so strict in describing the punishment of one 
who takes this lightly. They went so far as to 
say that the bitter exile in which we find our-
selves was decreed as a result of negligence in 
answering `Amen’. It is written (“Sifrei Haazinu” 
Piska 320): “And He said: I will conceal My face from them… they are 
sons without reliability” (Devarim 32:20): R’ Dostai ben Yehuda says: 

Do not read: `without reliability – eimun – but – בם אמן   they do – לא 

not have `Amen’ in their midst. This comes to teach us that because 
they refused to answer `Amen’ to the words of the prophets, Hashem 
concealed His face from them and exiled them from their land.”
We cannot help wondering why simply not answering `Amen’ was 
considered such a grave sin that it led to their exile. But in the light 
of the above we can understand that an `Amen’ is a very strong af-
firmation of faith, therefore, those who refused to answer `Amen’ to 
the words of the prophets were considered to be lacking in emuna. 
When one does not fully believe, he is punished by Hashem’s turning 
His face away from him, the result of which was the destruction of 
the Beis Hamikdash and the ensuing exile (“Vedarashta Vechakarta” 
Beshalach 5743).

A DEEPLY ROOTED EMUNA
The fact that answering `Amen’ is such a basic 
foundation of emuna is the very reason for the 
tremendous reward promised those who are 
scrupulous in keeping it:
The Maharal writes amazing things about 
`Amen’ in his work, “Nesivos Olam” (“Nesiv 
Emuna” chap. 1), based on the words of Re-
ish Lakish (Shabbos 119b): “Whoever answers 
`Amen’ with all his might has the gates of Gan 
Eden opened for him.” Because the implica-
tion and significance of answering `Amen’ 
is a show of emuna, therefore one must say it 
with all his might. The very object of emuna 
is that a person believe in Hashem with all his 
might, heart and soul; it must be an indestruc-
tible faith to the point that all the winds in the 
world cannot budge a man from his belief, trust 
and adherence to Hashem. This, then, is why 
such a person is rewarded so immensely by 
having the gates of Gan Eden opened wide for 
him to enter. Gan Eden is the `garden’ where all 
the tzaddikim and all those who cleaved unto 
Hashem are planted forever after. Whoever 
answers `Amen’ and has been steadfast in his 
emuna in Hashem during his life belongs in 
Gan Eden since this is the very place suited for 

such people.
The Sfas Emes (Ki Savo 641) explains that the reward for answering 
`Amen’ is measure-for-measure: A person is expressing a deep and 
ingrained emuna through his `Amen’, showing that he confirms the 
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Parshas Beshalach, in which Bnei Yisrael reached exalted heights of solid emuna, as is written, 
“And they believed in Hashem and in Moshe His servant”, is always read on the Shabbos before 

Tu BiShvat, the Rosh Hashana of Trees.
The Yetev Lev of Sighet said by way of hidden reference that אילן is the same gematriya as 

`Amen’ to teach that this day is very conducive to the strengthening of emuna, a day in which, 
each year, a man’s obligation is renewed to fortify himself at all times in a firmly founded 

emuna in Hashem (“Yetev Panim” Vol. II for the `Shovavmim’ period).

Dear Yid! 
On Tu BiShvat – Rosh Hashana for Emuna

Be very alert in answering `Amen’ many times, since 
this is a fundamental principle of emuna.

May you have a blessed Shana Tova – AMEN! 

BOUNTY FROM HEAVEN
“Lo, I am about to rain down upon you 
bread from heaven, and all the people 
shall go out to gather…” (16:4).
 the end letters spell out – ”מן השמים ויצא“
`AMeN’, hinting to what is written in the 
Zohar (Vayelech 285b) that in the merit of 
responding `Amen’, Hashem channels 
down to the Jews bounty from Heaven 

(“Keren LeDavid Ulezaro” Beshalach).
SHOMER EMUNIM 

“And they shall gather from it, each 
man according to his needs, an omer-
measure per person, per number of 
people in each one’s tent, and they shall 
take” (16:16).
 the initial first and – ”מספר נפשותיכם איש“
last letters spell out `Amen’ and `Shmor’ 
to teach us that each person should be 
`Shomer Emunim’ (Yeshaya 26:21), that is, 
vigilant in properly answering `Amen’, 
in which merit he, himself, will be 
guarded and watched over 

(“Tiferes Avos” Beshalach).
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The village which we are visiting in this story bedecked itself in glory on that 
evening and enveloped itself in an aura of holiness. A big parade of children, 
feeling very important, excited but solemn, marched along, holding their 
flags high. They were the tail end of a procession of the townsfolk: in front 
of them were the youths, holding flaming torches, and heading the march 
were the esteemed members of the community bearing sifrei Torah.
When this festive welcome parade was over, the hundreds of villagers filled 
the benches of the Beis Medrash which was decorated accordingly in honor 
of the Torah. The town scholars mingled with the plain folk, as everyone 
crowded in to hear the welcoming sermon of their new Rav.
They were not at all disappointed. The Rav intertwined Torah and Aggada 
with skill, incisiveness and depth, creating a beautiful tapestry that 
illuminated their eyes and gladdened their hearts and souls, leaving them 
openmouthed with amazement.
At the end of his drasha, all the townspeople crowded around the Rav to greet 
him, bless him and receive his blessings in return. Some sought to engage 
him in scholarly discussion, among them Shmerel, a simple, unlearned 
fellow. To everyone’s surprise, he did not suffice with a mere welcoming 
greeting but actually praised and thanked the Rav for his enlightening 
words which had been so pleasing to the ear.
The person in line after him, a young energetic avreich, was displeased 
with Shmerel’s familiarity towards the Rav. He angrily grabbed hold of 
his sleeve and pushed Shmerel to the side, saying, “How do you presume 
to compliment the Rav on his scholarliness when we all know that you are 
nothing but an ignoramus?”
Shmerel replied very honestly and painfully, “The truth is that I really did 
not understand a single word, not even from the simple Aggados which 
the Rav combined with his more scholarly words, but why does that make 
any difference? Does it detract at all from the quality of his drasha? Our Rav 
is already famous for many years for his vast knowledge and marvelous 
public speaking, and even I know that! So why should I think that this time 
his sermon was any less brilliant than usual and that he would disappoint 
us?”
In their heated argument, the two did not realize that a third person was 
listening in, his face lit up with amazement. It was none other than the Rav 
himself.
“Reb Yid,” he said, turned to Shmerel, who blushed with embarrassment. “I 
am greatly impressed by your pure heart and I wish to invite you to my home 
tomorrow at this time. I will be very glad to repeat my drasha to you in very 
simple terms until you can understand it fully, even if it takes a few hours.”
On the following day, Shmerel went to the Rav and thanked him very heartily 
for his wonderful drasha. But this time, it was a perfect and genuine thanks 
because he was now able to appreciate what the Rav had said.
This story is but a parable to what Chazal taught us (Tanchuma 96 9): “Whoever 
says `Amen’ in this world will merit answering `Amen’ in the World to 
Come.” By answering `Amen’ through full knowledge, a person expresses 
his faith in Hashem’s conduct in this world, even though such knowledge of 
Hashem’s Providence is unfathomable to us, since it is “Deep, deep; who can 
find it?” In the World to Come, he will be rewarded that Hashem in Person 
will show him and prove to him that His ways and laws are true and His 
judgment, righteous, and then he will be able to answer a knowledgeable 
`Amen’, a corroboration out of true understanding and realization

 (“Darash Av” Ekev, Drush 31).

“The wilderness has shut them in”

“And Pharaoh said to Bnei Yisrael: They are entangled in the land; 
the wilderness has shut them in” (Shmos 14:3).
The Chessed Avraham of Radomsk extracted a hidden meaning in 
the above words and said: When Jewry becomes entangled and con-
fused – in the `land’, that is, earthliness and materialism, then – the 
wilderness – המדבר: which can also be read: `hamedaber’, the speaker 
--  is shut in and Jews are unable to say words of Torah or prayer 

(“Chessed L’Avraham” Voayra).

SILENCE IS GOOD DURING PRAYER
“Hashem will fight for you and you shall remain silent” (14:14).
The Shulchan Aruch ruled (“Orach Chaim” 124:7) as follows: “One 
should not speak idle talk while the shaliach tzibbur is repeating the 
Shemone Esrei, and if he does, he is sinning, and his sin is too great 
to bear, and he must be rebuked.”
R’ Yaakov Yosef of Ostrow derived a fascinating reference to the 
merit of those who refrain from idle talk during prayer from the 
above pasuk: “Hashem will fight for you” – He will do battle with 
your enemies and those who seek to harm you – on condition that 
“you remain silent” and refrain from idle speech during the prayers 

(“Rav Yaivi”, Essay on “Mora Hamikdash”).

?WHAT BLESSING DID THEY SAY OVER THE MAN
“And they said to one another: `Man-hu’? What is this? For they did 
not know what it was” (16:15).
Commentators offered this homiletic explanation:  The letters of 
“MaN” are the initials of “נברך  what blessing shall we say over – ”מה 
it? They didn’t know what kind of food it was (“Zekan Aharon” Beshal-
ach). Many of the rabbanim dealt with the question of what blessings 
the Jews made before eating the man. Following are several of their 
answers:
1. “Who gives bread from heaven” (“Sefer Chassidim”); 2. “Hamotzi lech-
em min hashamayim” (the Rama of Pano, “Maamar Shabbasos”); 3: “Who 
rains down bread from heaven” (the Ba”ch, Responsa “Torah Lishma” 63); 4. 
“Hamotzi lechem min ha’aretz” (“Sifsei Tzaddik” Beshalach 67); 5. “Borei 
Pri Ha’adama” (“Chemdas Yisrael” Vol. II, Siman 14); 6. On weekdays they 
said no blessing at all because it was totally absorbed into their 
bones, but on Shabbos they said, “Asher kiddeshanu bemitzvosav 
v’tzivanu le’echol seudas Shabbos” (“Bnei Yissoschor Maamarei  HaShab-
bosos” 3:3); 7. There was no steadfast blessing; each one said the bra-
cha according to the taste of that particular man-portion (“Merkeves 
Hamishna” on Mechilta Beshalach p. 68).

TO DIFFERENTIATE BETWEEN ONE `AMEN’ AND ANOTHER

Chazal said (Berachos 53b) “One who answers `Amen’ is greater than the 
one who says the blessing.” The commentators were puzzled: How can 
this be? To all appearances, the initiator of the `Amen’ is the one who 
says the bracha itself. Without his utterance, there would be no cause to 
respond with `Amen’.

This week we will bring the explanations of the Tzemach Tzedek and:
An angel is created from each mitzvah that a Jew performs; its body is 
formed from the actual performance of the mitzvah and its soul is created 
from his kavana during the actual deed. When a Jew makes a beracha, he 
creates the body of an angel, but its soul enters that body only by the `Amen’ 
which follows it, for that soul includes the inner thought behind the beracha. 
This is why the one who answers `Amen’ is greater than the one who said the 
blessing 

(from the writings of the Tzemach Tzedek
, quoted in “Eden Zion” p.196).
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words of the blesser even if he cannot fully grasp the deep implica-
tions of that blessing. That is why he merits his portion in Olam Haba 
even if he, himself, is not on such a high level of understanding. 
The Kehillos Yaakov used to advise those who admitttd having 
questions in emuna to be very scrupulous in answering `Amen’ and 
`Yehei Shmei Rabba’ out loud and with concentration for he will 
thus firmly implant emuna in his heart and banish the evil thoughts 
which confuse him. This goes so far, that Chazal stated that even 
if a person has a smattering of heresy within him, he is forgiven 
(“Kreina D’Igresa” Vol I, Letter 80).
Our Sages said that in our generation, the era of ‘the footsteps of 
Mashiach’, the test of emuna will be very difficult. As an antidote, 
it is fitting that we fortify ourselves by answering `Amen’ with the 
proper concentration and kavana. Thereby, our emuna will be firm-
ly implanted in us like a stave that cannot be budged, and thus shall 
we succeed, b’ezras Hashem, to overcome the trials of the genera-
tion and to ultimately find our place among the tzaddikim in Olam 
Haba.

  CONTINUATION IN THE PATHWAYS OF `EMUNIM'


