
Don’t Begin With the Name of Hashem
”אדם כי יקריב מכם קרבן לה‘“ (א, ב)

The Midrash (Pliah) notes that Chazal cite the words 
of Tehillim (144:4) on this passuk: “Adam lahevel 
damah yamav ketzel over, man is like a breath, his 
days are like a fleeting shadow.” The connection 
between the two is puzzling.
Harav Aryeh Leib Katzenellebogen, the Av Bais Din 
of Brisk, Lithuania, two hundred years ago, explains:
In Maseches Nedarim (10b) the Sages warned that 
when one offers a korban, the person should not 
say “l’Hashem ha’olah, to Hashem is this olah,” 
lest he pass away after saying “l’Hashem” before 
completing the word “olah,” and then the Name of 
Hashem will have been uttered in vain. Instead, he 
should say “olah l’Hashem, a korban for Hashem.”
Bearing this in mind, we can now explain that when 
the Midrash states that the reason for saying “Korban 
l’Hashem,” as this passuk does, as opposed to 
“l’Hashem korban” is that a person is like a breath and 
his days are fleeting and if he passes away suddenly, 
he will have uttered Hashem’s name in vain. 


* * *

Similarly, the Yeshuos Yaakov (Yoreh Deah 148) 
explains the widespread custom (said in the tefillah 
of Kiddush Levanah) that when one meets a friend he 
should greet him with the words “Shalom Aleichem,” 
and his friend should reply with “Aleichem shalom.”
Shalom is one of the Names of Hashem (Shabbos 
10b), and how, if so, does a person not fear that 
perhaps he will die after saying the word “shalom” 
and then he will have uttered the Name in vain? 
However, being that greeting a person is a segulah 
for a long life (see Maseches Derech Eretz Zuta Sof 
Perek Hashalom) there is no reason to fear that he 
will die at that moment.
As such, only the person who opens the greeting has 
the privilege of preceding the Shalom to Aleichem 
without fearing he might expire. But the respondent 
was given no such leniency, because he was not the 
first to greet his friend, and he must fear that perhaps 
he could die between “Shalom” and “Aleichem” and 
will have thus uttered the Name in vain.
According to this premise, Harav Shmelke of 
Nicholsburg, zy”a, explained the words we recite 
numerous times each day: “Hashem Melech, Hashem 
malach, Hashem yimloch l’olam vaed.” It appears 
that the order is puzzling: why is the present stated 
before the past?
However, if a person would say the past first, 
“Hashem malach” then there is place to fear that 
he might pass away right after that, and he would 
be uttering a profane statement [as though chalilah 

Hashem has ruled, in the past tense], and therefore, 
it is preceded by Hashem Melech, which can also 

be a Name of Hashem [not only the present tense of 
ruling]. 



One Hundred Brachos as a Korban
In this passuk, one can ask why the word “mikem” is 
here; why does it not just say “adam ki yakriv korban 
l’Hashem”?
The Maon Geonim explains in the Midrash: this 
comes to teach us that everyone who recites one 
hundred brachos a day—with the numerical 
equivalent of mikem being 100—it is as though he 
brought a korban, a sacrifice, on the mizbeach.



* * * 
Similarly, the author of Sefer Hagan (Yom Sheini) 
brings down: Anyone who raises his voice and recites 
brachos aloud is considered to have sacrificed all the 
korbanos listed in Parashas Vayikra. That is because 
each day, we recite one hundred brachos that have 
the Name of Hashem, and there are those who say 
additional brachos in Baruch She’amar, which 
does not have Hashem’s Name, bringing the total to 
111 brachos, corresponding to the 111 pesukim in 
Parashas Vayikra.

The Prayer of the Man
 Who Is Poor in Wisdom Is Accepted

”ונפש כי תקריב קרבן מנחה לה‘“ (ב, א)
The Midrash here (Vayikra Rabba 3:2) says that just 
like the korban of the poor man is willingly accepted, 
so, too is the prayer of the poor man accepted, as it 
says (Tehillim 22:25) “Ki lo vazah velo shikatz enus 
ani velo histir panav mimenu beshavo eilav shamea, 
For He has neither despised nor abhorred the cry of 

the poor, neither has He hidden His countenance from 
him; and when he cried out to Him, He listened.”
Harav Leib Chasman, zt”l, asks: Even if it says that 
with a korban there is place to prefer the sacrifice of 
the rich man for its expensive quality, why would 
there be grounds to say that the tefillah of the rich 
man would be preferable to that of a poor man? 
He explained that the intention of Chazal here is not 
a man poor in money, but rather one who is poor 
in knowledge, and his prayers, like his actions, are 
on a lower level, lacking intensity and kavanah. 
Nevertheless Chazal said that even a prayer of such 
a person can be accepted willingly.



Forgiveness A Segulah For Tefillos to be Accepted
”וכל קרבן מנחתך במלח תמלח“ (ב, יג)

The Pele Yoetz explains: “Bamelach timlach” is 
comprised of the same letters as “bimechol timchol.” 
The passuk hints to us that one who is forgiving of 
those who have offended or shamed him will have his 
tefillos accepted On High.



Spilling One’s Heart—Like Water
”ולא תשבית מלח ברית אלקיך מעל מנחתך“ (ב, יג)

“This covenant is set from the Six Days of Creation, 
when the lower waters were promised that they would 
be sanctified on the mizbeach as salt, and with the 
pouring of the water on the festivals.” (Rashi)
The Tikkunei Zohar (19, 20, cited in Yalkut Reuveni 
here) explains the reason that Hashem forged a 
covenant of salt: During Creation, when Hashem 
divided between the upper waters and the lower 
waters, the latter cried and said, why should our share 
be less, and we are destined to be relegated far from 
our Creator?! In order to appease them, Hashem 
forged the salt covenant with them, that they would 
be used for Nisuch Hamayim during the holidays and 
that the salt that was extracted from the water would 
be used to salt the sacrifices.
The Yitav Panim explained the passuk in Eichah (2:19) 
with a drash: “Shifchi kamayim libeich nochach pnei 
Hashem, spill your heart like water before Hashem.” 
Just like the water cried before Hashem and sought to 
be close to the Creator, we too, should spill our hearts 
to Hashem that we want to be close to Him.

Avodas Hashem in Elul
”אחד לחטאת ואחד לעלה“ (ה, ז)

Rabbeinu Ephraim wrote that the words “אחד לחטאת 
.are an acronym for Elul ”ואחד לעולה
The Chida explains that we learn from here that the 
Avodas Hashem demanded of each person during Elul 
is to repent for his sins and to rise to higher levels of 
Torah and Yiras Shamayim. 
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IN THE PATHWAYS OF FAITH Divrei Torah About Amen and Tefillah in the Parashah

Answering Amen
 Is Like Bringing a Korban

”אדם כי יקריב מכם קרבן לה‘“ (א, ב)

In the parashah of korbanos we read about 
three types of sacrifices: Isheh, Minchah and 
Nesachim. These korbanos are sometimes 
combined, like in a Korban Mussaf, where 
one has to add a Minchah and Nesachim. 
The acronym of the words “Isheh, Minchah, 
Nesech” is “amen,” hinting that the yichud 
and tikkun that is done in the Bais HaMikdash 
by these three korbanos is an essence of the 
yichud that is performed by replying amen, 
which unifies the Names of Hashem.



            A hint to this can be found in the passuk (Esther 2:7):

is an acronym for ”ויהי אמן את הדסה“

,וכאשר יענו הקהל יחדיו אמן אזי תיגאל הדסה“

 when the congregation will respond amen together, 

then Hadassah will be redeemed.”

[Hadassah is a reference to Knesses Yisrael (Vayikra Rabba 30:12)]

Yemei Hapurim

“The exiles 
will only be 
redeemed as 
a reward for 
emunah”.

Tanchuma, Beshalach 10
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Hameichin Mitzadei Gaver
There is a well known story of a chassid caught in the street in wartime, when there was 
a curfew in effect. When the soldiers asked him where he was going, he replied: “I don’t 
know!”
The soldiers took him for interrogation, and he was asked about his strange response. 
“Why are you asking? Don’t your eyes see that even though I was headed in one direction, 
I ended up here, at the police station…Aren’t I right for replying that “I don’t know”?
A person needs Divine assistance for every single step that he takes, as David Hamelech 
says in Tehillim (37:23): “MeiHashem Mitzadei gaver konanu, vedarko yechpatz, From 
Hashem a mighty man’s steps are established, for He delights in his way” and we thank 
Hashem for this help in the brachah of Hameichin Mitzadei Gaver.

The Wondrous Nature of Man’s Legs
The word “hameichin” teaches us about the wondrous wisdom concealed in the human 
legs, which, by contrast to the legs of other living creatures, are built in a remarkably 
complex fashion that enables man to walk on them safely, without needed help from his 
hands. This way, man can always walk upright, with his eyes raised heavenward. (Aruch 
Hashulchan)
Rabbeinu Manoach of Narvona, one of the leading Rishonim, wrote: “See what a 
wondrous preparation Hashem created for us in our legs, that they have many tendons that 
help us move and feel, because they need a lot of flexibility, and they have many joints 
with strong connections, because if there would be only one joint, it would break easily 
from so much walking, and as there are many joints, they can easily turn to any direction 
that the man wants. Hashem prepared the skin of the sole to be tough because one has to 
step on thorns and brambles and walk on hard ground.” (Telalei Oros)
We thank Hashem for “preparing” for us a foundation (from the same language as the 
kiyor vekano, a base or foundation) that is firm on healthy, strong legs that can sustain 
our body while standing and walking. Furthermore, He gave us the ability to maintain our 
balance, through which we can walk in a stable way without wavering from side to side. 
(Ha’er Eineinu-Otzar Hatefillos Eitz Yosef)

She’asah Li Kol Tzarki
In the order of Creation, man was created last, so that when he came into the world, all his 
needs were already waiting for him. This is apparent from the fact that HaKadosh Baruch 
Hu first created the basic things necessary for life in this world, such as light, air and 
water, and then the plants that animals can eat, and then the birds, the fish and the animals, 
and only then did He create man who could enjoy all the previous creations. 
In our time, when a person slaughters a bird or animal to eat them, he manifests his 
advantage over the animals, which presents by the fact that Hashem gave man control 
over animals so that he can use them for his needs.
This advantage is especially apparent when man dons leather shoes, because with that he 
expresses his absolute control over the animal world, whose skin we put on the lowest 
place on our bodies, beneath the soles, as the passuk states (Tehillim 8:7-8): “Tamshileihu 
bemasei yadecha kol shatah tachas raglav. Tzoneh v’alafim kulam gam bahamos sadai, 
You give him dominion over the work of Your hands; You have placed everything beneath 
his feet. Flocks and cattle all of them and also the beasts of the field.” (The Gra, Imrei 
Noam, Brachos 60b)

The Creator Provides for All Our Needs
In addition, we must thank Hashem for the fact that He helps us acquire shoes, through 
which we can easily walk on the roads in order to accomplish everything we need to. That 
is why the words “sheasah li kol tzarki” are used, because if a person would be barefoot 
he would not be able to go anywhere, and once he can put his shoes on and attend to his 
affairs, it is as though all his needs have been taken care of. (Avudraham)
The Yesod Veshoresh Ha’avodah writes: “It is incumbent upon a person to make this 
brachah with exceptional happiness, and he should put great emunah in Hashem that He 
will provide his needs. This is especially so when a person has food, clothing, a home and 
everything else; that person should make this brachah with tremendous joy and praise for 
the past and express faith for the future. Even though this brachah was formulated for 
wearing shoes, a person must thank in his mind for all the good that Hashem has granted 
him.”

Special Brachah for Shoes
The Maharal (Gur Aryeh, Ekev) explains why Chazal composed a special brachah for 
shoes, and did not suffice with Malbish Arumim to include shoes as well. There is a 
difference between clothing and shoes; clothes have an advantage that they cover the 
places that need to be covered, and add to a person’s dignity and holiness. By contrast, 
shoes do not add dignity and holiness to a person. On the contrary, in a place of holiness, 
one takes off his shoes, as it says (Shemos 3:5) “Take your shoes off your feet because the 
place where you are standing is holy ground.”
As the entire purpose of the shoes is to make it easier for people to walk and be busy with 
their needs, we make a general brachah of Malbish Arumim for clothing, because clothing 
adds to our dignity. However, for shoes, we add a specific brachah of gratitude because 
their creation was only done out of a need, and not for for our dignity. (Maharal – Gur 
Aryeh, Ekev)

The Brachos of Hameichin Mitzadei Gaver and She’asah Li Kol Tzarkihin Mitz

A Story of FaithPrayer of Faith A Weekly Story About 
Amen and TefillahA Glance at the Seder Hatefillah

It was Erev Shabbos in the A. home, and the clock read 4:30 p.m. 
The Shabbos food was ready on the hotplate, filling the home with 
tantalizing aromas. The scent of Shabbos hung in the air.
In the dining room, the father of the family sat at the elegantly laid 
table, fervently chanting the words of Shir Hashirim, accompanied 
by his older sons. In the kitchen, his wife was finishing up the last 
few details before Shabbos.
The little children scampered about, dressed in their Shabbos 
finery. The candles were ready, and as soon as the siren sounded, 
the mother would cover her eyes and make the brachah, offering a 
prayer for her home and her children.
Everything seemed as tranquil as could be, until …
A panicked shriek from the dining room brought the mother 
running to see what had happened. The scene that met her eyes 
stopped her in her tracks. Her husband lay on the floor in a deep 
faint. The children surrounded him fearfully.
In a split second, she gathered her wits and called emergency 
services. Within a few minutes, a few paramedics dashed into the 
house, having dropped what they were doing to come and save a 
life.
Meanwhile, the older daughter gathered the children together to 
recite Tehillim. Suddenly, miraculously, the father awoke, and 
gazed around him, as though unsure of what the ruckus was about.
“It must be dehydration!” declared the doctor who had arrived on 
the scene. The father nodded weakly. True, he had been running 
around shopping earlier in the day, when the sun was high in the 
sky. For some reason, he had forgotten to drink sufficiently.
“He requires hospitalization,” the doctor announced, even though 
Rabbi A. was feeling better. Fortunately, the A.’s lived just a short 
drive from the hospital, and within a few minutes, he was at the 
emergency room, accompanied by his sister who had been hastily 
summoned.
Time passed. Shabbos was descending, and the mother lit candles, 
offering a tearful prayer for her husband. Right afterwards, she 
packed up some of the food she had prepared for Shabbos—fish, 
salads, challos and wine—so she could take them to her husband 
and his sister.
One of the neighbors volunteered to watch the little ones, and the 
mother was ready to leave the house. But then, one of the little 
girls asked her mother to wait: “Mommy, please answer amen to 
my brachah!”
Before we continue, let us note that the A. family is scrupulous 
about replying amen with kavanah for every brachah that a family 
member makes. Even the younger children know that every amen 
creates an angel, and now, as they feared for the welfare of their 
father, this knowledge took on increased significance for them.
The mother hurried to answer the amen, but then the little girl 
decided to make another brachah…Then her brother decided 
to make a brachah as well, so that his mother could reply amen 
again…Even though time was of the essence, and she had a half 
hour walk ahead of her, Mrs. A. decided to wait patiently and 
comply.
A few more advocating angels could only help her husband’s 
recovery, she thought.
A few precious moments passed before she left the house carrying 
the food packages, escorted on either side by the pure angels 
created by the amens she had replied.
Before she could even get out of the building she was dumbstruck 
to meet her husband walking up the path calmly, returning from 
the hospital…
“When I came into the emergency room they connected me to an 
IV with fluids, and at the same time, they did a bunch of tests,” 
Rabbi A. said to his surprised wife. “At the end they decided to 
release me right away, and here I am. And I feel fine.”
“As we walked from the hospital,” Rabbi A. continued, “we 
decided to take a longer route to avoid the hill that we would have 
to climb if we took the regular route.”
“Another siyata diShmaya from amen!” his wife 
exclaimed, still in shock at the turn of events.
Rabbi A. wasn’t surprised. In the time that had passed since they 
had started becoming more aware of responding amen, they had 
gotten used to seeing miraculous things happen.
“What now?!” he asked. “Did you say amen for my recovery?” he 
tried to understand.
“This time, I saw an immediate reward for answering amen,” his 
wife replied. “When you mentioned that you came the other way, I 
realized that had I not been delayed in order to answer amen to the 
children’s brachos, I would have walked all the way to the hospital, 
carrying these heavy bags, only to hear that baruch Hashem you 
were released already. I would have had to walk back in the dark 
by myself, and the family would have been waiting anxiously for 
me to be able to start the seudah.
“How much agmas nefesh I and the rest of the family were spared 
because I waited to answer amen!”

Tiv Hakehillah, Tetzaveh 5776

A Surprising Yeshuah in the Merit of Amen


