
Maligning Between Man and His Creator
”זאת תהיה תורת המצרע“ (ויקרא יד, ב)

Resh Lakish says: Why does it say “this will be the 
Torah of the metzora”? This should be the Torah of 
one who is motzi shem ra (maligns another.) (Erchin 
15b)
Harav Yisrael of Modzitz, zt”l, said: Just like there 
is a person who maligns between man and his fellow 
man, there is also a “motzi shem ra” between man 
and his Creator. That is because a person who is 
davening and reciting “Baruch Atah Hashem,” but is 
not concentrating on his tefillos, his legs are standing 
in the shul but his thoughts are in the marketplace, or 
in an overseas land, he is then reciting the Name of 
Hashem without thinking. This person has an essence 
of a “motzi Shem ra” because without thought and 
concentration, he is reciting Hashem’s Name for bad, 
chalilah. Divrei Yisrael

So That His Name Is Not Forgotten
The Chovos Halevavos (Shaar Hakeniah 7) says that 
when a person speaks lashon hara about a friend, the 
sins of the person he spoke badly about are credited 
to the account of the speaker, and the merits of the 
speaker are transferred to the person he spoke about.
According to the this, the Chafetz Chaim (Shemiras 
Halashon 2:8) explains a reason for the segulah 
brought down to recite in Elokai Netzor the passuk that 
begins and ends with the same letters as the beginning 
and end of a person’s name. [For example, Binyamin 
or Ben Tzion would say the passuk (Tehillim 41:14) 
“Baruch Hashem Elokai Yisrael mei’haolam v’ad 
haolam amen v’amen”] so that the person should not 
forget his name in the World to Come, when he comes 
before the Heavenly Court.
Indeed, why should one fear that he might forget his 
own name?
The Chafetz Chaim explains: When a person who 
speaks lashon hara comes before the Heavenly 
Court, he will be surprised to see many sins in his 
“account” even though he knows that he was not the 
one who did them. Thus, he may forget his real name.
Therefore, he was told to recite the passuk that will 
remind him of his name specifically in the tefillah of 
Elokai Netzor, which asks Hashem to help us guard 
our tongue, in order to hint that if he does not guard his 
tongue, he may forget his name in the World to Come.

One Who Repents—Cries Out and Is Answered
”זאת תורת המצרע ביום טהרתו והובא אל הכהן“ (יד, ב)

The Chida explains as a remez, a hint: “Vehuva” and 
he is brought, is made up of the same letters and 

“v’ahuv”, and he is beloved, to teach you that 

“on the day that he becomes pure” when a person is 
purified of his sins, he immediately becomes “ahuv”, 
beloved, like a Kohein who serves Hashem. As the 
Rambam writes (teshuvah 6:6) “How great is the 
attribute of teshuvah, yesterday he was separated 
from Hashem…he cried out and there was no 
answer…and today, he cleaves to the Shechinah…he 
cries and is immediately answered, as it says, ‘and it 
will be before he calls and I will respond.’…”

Chomas Anach
Obligation of Acquiring Humility in Prayer
”ולקח למטהר שתי צפרים חיות טהרות ועץ ארץ זו שני תולעת ואזב“ (יד, ב)
“What is his rectification, and he will be healed? He 
should lower himself from his pride, like a worm and 
a moss plant.” (Rashi)
The attribute of humility is necessary in the service of 
tefillah, as it says in Shulchan Aruch (Orach Chaim 
98, 3): “A person should pray with pleas, like a 
pauper begging at the door.”
We can further explain: When a person stands in 
tefillah before HaKadosh Baruch Hu with his full 
height, in other words, as though he does not lack for 
anything, why should he receive Heavenly Mercy?! 
His actions and his pride prove that he does not need 

help, and he is only asking for extras, for luxuries. But 
when he submits himself and bends over, he shows 
that he has nothing of his own and needs support 
every step of the way, and therefore, his requests are 
accepted by Hashem, just like l’havdil, a flesh and 
blood human would have compassion on him if he 
would see the person in such a state.

In order to reach this necessary level of humility, 
Chazal established various points in the tefillah 
where we bow, so that as high as a person’s level 
is, he should have to lower himself, as Chazal said 
(Brachos 34b): A common person bows at Avos, and 
at the beginning and end of Modim, and a Kohein 
Gadol bows at the beginning of each brachah, and the 
King, remains bowed for the entire Shemoneh Esrei. 
As such, each person must introspect into his soul: the 
higher he feels he is, in the same measure he will have 
to reduce and lower himself before davening, so that 
his tefillah will be accepted.
How important is it, if so, not to fall into habit on 
this vital subject, and not to bow simply out of 
rote. Rather, we should bow with the feeling and 
recognition of what it means and how powerful it is. 
May we merit to humble ourselves suitably, and then 
our tefillos will surely be accepted.

Tiferes Shimshon

A Wealthy Man Davening
 the Poor Man’s Prayer

”ואם דל הוא ואין ידו משגת“ (יד, כא)
The Chafetz Chaim says: There  are people whose 
tefillos are not conducted properly, but they console 
themselves in their hearts when they see that their 
friends also don’t serve Hashem properly, and 
sometimes, even at a lower level than they do.
But they are ignoring one important detail: Their 
friends can suffice with this level because they are 
not very wise and they cannot attain a higher level, 
by contrast to this person, who is rich in wisdom. 
As the Mishnah says: (Negaim 14, 11): “A rich man 
who brings a poor man’s korban has not fulfilled his 
obligation.”

Chafetz Chaim

The Kohein Davens for the Nega
”וצוה הכהן ופנו את הבית בטרם יבא הכהן לראות את הנגע“ (יד, לו)
The Sforno writes: The Torah instructed us to clear 
out the house before the Kohein sees the blemish, so 
that during the clearing out, the owner of the house 
will have time to do teshuvah and daven to Hashem 
to remove the blemish before the Kohein renders a 
ruling. The Kohein would daven for the same thing. 
Harav Shmuel Halevi Wosner, zt”l, explained that 
because the Kohein was descended from Aharon, 
who was a man of chessed, the middah of chessed 
was so ingrained in his soul that it was very hard 
for him to render a house impure by the word of his 
mouth. Therefore, the Sforno explains, he also joins 
the owner of the house in his tefillah.
When indeed the tefillah is accepted and the house is 
found to be pure, his joy is even greater, as the passuk 
says, “Vehinei nirpa nega hatzaraas min hatzarua,” 
the word vehinei is a form of joyous language. 
(Bamidbar Rabba 3, 4)
Otzar Ephraim, see introduction to Shu”t Shevet Halevi, vol. 3
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Opening the Gates of Abundance
”זאת תהיה תורת המצרע...“ (יד, ב)

The holy Zohar explains that the translation of 
the word metzora is “sagira”, closed, which 
indicates that the sin of lashon hara causes the 
gates of abundance to be closed.
The Zohar’s words can be interpreted to mean 
those gates that are opened by responding 
amen (as cited in the Zohar, Vayeilech 288b) 
and a hint to this can be derived from the fact 
that the acronym of the three partners to the 
sin of lashon hara: omer (aleph), neemar (the 
subject of the story) and mekabel--is “amen.” 
Furthermore, when the metzora repents and is 
purified from the tzaraas, the gates are opened 
before him once again, and in order to purify 
himself, he has to bring tziporim (tzaddik) and 
eizov (aleph), whose acronym is “tzeh” or 91, 
the numerical value of amen.

Magen Avraham (Trisker Maggid) Metzora

“Just like when one enters the month of 
Adar he feels an abundance of joy, when one 
enters Nissan, there is an abundance of faith, 
because in Nissan, Yisrael was redeemed 
from Egypt, in the merit of emunah, and in 
Nissan, we are destined to be redeemed in 
the future – in the merit of faith.”

(Tiferes Menachem, Harav Menachem Nachum 
of Boyan, Pesach, 5695)

“the main point of emunah is 
dependent on the response of amen.”

 (Megaleh Amukos, Haazinu)
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Shetargileinu Besorasecha—Make Your Torah a Habit for Us
“Ben Azai says: Run for an easy mitzvah like a hard one and flee from sin, because one mitzvah 
leads to another and one sin leads to another and the reward for a mitzvah is a mitzvah and the 
reward for an aveirah is another sin.” (Avos 4:2)
The Torah and the mitzvos protect a person from sin (see Sotah 21a), therefore, after we ask Hashem to 
habituate us in His Torah and help us cleave to His mitzvos, we then ask that He continue to protect us 
from sin. (Shiras Dovid)
Here, we continue and ask Hashem: “And do not bring us to chet, or aveirah or avon.” There is a 
question: although we cannot ask Him to prevent us from doing these sins, because “Everything is in the 
Hands of Heaven except Yiras Shamayim—fear of Heaven” (Brachos 33b), can we possibly think that 
HaKadosh Baruch Hu Himself would bring us to aveirah and avon?
The holy Shelah explains: This is not our intention; rather, we are asking that He remove those obstacles 
that stand in our way, and those who actively try to make us fail every step of the way. We do this even 
though it says, “Haba letamei poschim lo, one who comes to defile, it is opened for him “ (Shabbos 
104a). Even if a person does stumble, Hashem will help ensure that there will be no open door to his sin, 
and on the contrary, Hashem will help us find the ways to serve Him with all our hearts, and this way, 
we will not stumble in sin. (Siddur Hashelah)
In our request that Hashem not bring us to “cheit…aveirah, v’avon” we express the way the yetzer hara 
operates: firsts he tempts a person with a chet, which is unintentional and not so serious. Then, when the 
person stumbles and his fear of Hashem cools off, the yetzer hara causes him to continue with avreirah 
and avon (intentional sins) which are much more serious (Kalla Rabasi 4, 15). Therefore, we first ask 
that Hashem should prevent us from stumbling on a chet, and even if we do, He should make sure we do 
not continue to deteriorate towards the more serious kinds of sins. (Siach Yitzchak)

We Should Not Be Confronted With a Test
The passuk says (Tehillim 11:5), “Hashem tzaddik yivchan, Hashem tests a tzaddik,” the higher of a level 
that a person attains, the more difficult the tests he is given. Therefore, after asking that we not fall into 
doing sins, we then ask that we not be given tests, and even if we do come to a test, we add that we not 
“come into a humiliation”, that we not be humiliated by our failures.
Along the same vein, we can also explain the next part of our request: “distance us from the yetzer hara,” 
because Chazal have said (Sukkah 52a): “One who is greater than his friend, his yetzer is bigger than 
him.” If so, after we reach the level of withstanding the tests, we need even more strength in order to 
overcome the yetzer. (Siddur Hashelah)

Caution Against Bad Friends
During life, we encounter bad people, some of whom are easier to protect ourselves from. However, 
we need siyatta diShmaya in order to be saved from them, and therefore we ask, “distance us from a 
bad person.” But we need even greater siyatta diShmaya in order not to be dragged after “bad friends,” 
people who appear to be our friends who want the best for us, but in actuality, they distance us from 
Torah and mitzvos, and therefore, we ask that Hashem should distance us also from a “bad friend.” 
(Siach Yitzchak)

Compel Our Yetzer
As the brachah continues we ask that we should “cleave to our yetzer tov and to good deeds and compel 
our yetzer to submit to You.” As Chazal said (Brachos 54a) on the passuk (Devarim 6:5): “V’ahavta es 
Hashem Elokecha bechol levavcha” – bishnei yitzrecha.
Our job in this world does not conclude with cleaving to the yetzer tov and overcoming the yetzer hara, 
because the yetzer hara also plays a role in this world, and if not for him, a person would not want to eat 
or drink, and do other physical activities.
Our primary goal is to control the yetzer hara and channel it for positive purpose, and that he should 
not control us, as we asked earlier. This means that we should eat l’shem Shamayim, and not only to 
fulfill our desires, and thus, he will be submitted by us in a way that we will use him to increase Kavod 
Shamayim. (Siach Yitzchak, according to Imrei Noam , Gra, Brachos, ibid.)

And Grant us Many Chassadim Tovim
At the end of the brachah we ask Hashem to grant us “good chassadim.” The question is obvious: is 
there such a thing as chessed that is not good?
The Mashgiach, Harav Leib Chasman explained this according to a parable: There was once a wealthy 
man who lost all his money and literally could not afford to buy bread. He had to go from door to door to 
collect money to buy food. But because he was embarrassed to do this, he decided to become a peddler.
From that day on, the man went from house to house selling sewing items, and many people purchased 
his merchandise. Nevertheless, he never earned enough money because the items he dealt with by nature 
involved a lot of effort and minimal profit.
As such, his friend advised him: sell your merchandise at a price that is double or triple what it is worth, 
and thus you’ll make a bigger profit. The man followed his friend’s advice, and wondrously enough, 
instead of people stopping to buy from him because of his higher prices, they continued to be loyal 
customers.
It turned out that the many people who knew him and for whom he had performed a lot of chessed 
when he had been affluent, wanted to now repay that kindness. On the other hand, they did not want to 
humiliate him by giving him charity, so when they were presented with an opportunity to help him by 
purchasing his goods, they did so.
These kinds of chassadim can be called “chassadim tovim,” because although they are chessed, there 
is no humiliation for the recipient. Therefore, we ask that Hashem “grant us good chassadim.” The 
chassadim that Hashem does for us should be as a reward for the mitzvos that we do, and not by way of 
“nahama dikesufa”, when you take without giving. (Telalei Oros, citing Rav A. Lopian)

L’Amo Yisrael—To His Nation Yisrael
The end of the brachah, “l’amo Yisrael,” teaches us that specifically to Am Yisrael, the chassadim that 
we thanked for are classified as “good” ones. As we explained in a previous week, when Hashem brings 
us out of our sleep and renewing our energy, we can toil in Torah, mitzvos and good deeds. But the non-
Jews, of whom it is said, “sleep is a pleasure for the evil, and a benefit for the world,” that is not a good 
chessed, because as long as they are awake, they can continue to sin. (Tzelosa D’Avraham)
There is a well known parable on this subject about two people who came before the Heavenly Court 
after 120 years. The first was a G-d fearing Jew, and when he listed his deeds from when he arose in the 
morning until the end of the day, he received reward even for the simple acts that he did, like eating, 
drinking and walking. The second one, who was not mitzvah observant, received a punishment for those 
same acts.
When he wondered about this he was told: the first person ate so that he should have strength to do 
Hashem’s will, and therefore, he received a reward, while the second one ate and that gave him strength 
to do bad deeds. Therefore, it is only right that he be punished for eating and suchlike.
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It was a routine morning in the home of the tzaddik Rav Tzvi Hirsch of Liska. The 
Rebbe sat at his table, wrapped in his tallis and tefillin, deeply immersed in the sugya, 
when he heard a quiet knock.
As usual, the gabbai stood up to open the door. Many downtrodden, brokenhearted 
people came to the Rebbe’s home, seeking a balm for their pain, and the Rebbe never 
turned anyone away. He listened to their woes, and offered warmth and consolation.
Standing at the door was a bent over woman, whose shabby clothes and wrinkled face 
indicated her poverty.
The gabbai invited the woman to come in but she hesitated. “I don’t want to go into 
the Rebbe,” she said and explained, “Regretfully, I don’t have enough mitzvos and 
good deeds to see the face of the king. I just want to speak to the Rebbe from behind 
the door; perhaps he will hear me.”
The gabbai entered and asked the Rebbe’s permission, and the Rebbe agreed. The 
woman began her story:
“Holy Rebbe, I’m a poor and wretched woman, and together with my dear husband, 
we live in a shack on the outskirts of the nearby town. My husband is a simple porter, 
and each morning, he leaves the house to do his hard work. He spends his days 
carrying heavy loads to and from the train station in the city, on his own back. It is 
backbreaking work and he earns just a few pennies from it, which, even in normal 
days are hardly enough to support our large family.
“We’ve gotten used to living on the poorest of standards, and to somehow manage, 
but now, Rebbe, our situation has deteriorated drastically. The days and years that 
have passed have taken a toll on my husband, and his strength is waning. Despite his 
strong willpower, he is forced to cut back on his work hours more and more, and I 
can’t stand by anymore and see how my family is suffering…”
“So what would you like to ask me?” the Rebbe interjected. “I’m a simple Jew and I 
don’t have the power to perform miracles,” he added humbly.
“I’m not asking something that is too big to do,” the woman replied. “I just ask that 
the Rebbe daven to Hashem to save us from our troubles. Since I’m a young child, I 
have had a strong faith in the power of prayer of tzaddikim and I have no doubt that 
if the Rebbe will ask, Hashem will answer!”
The Rebbe thought this over and then said: “You should know, my daughter, that 
Hashem’s way is not to perform a lot of miracles, but just like every merciful father 
loves his sons and wants the best for them, so, too, our Father in Heaven will not 
refrain from sending His salvation to those who sincerely follow in His path.
“This is what I can tell you: try to follow the path of your fathers and maintain a 
true Jewish home, and your husband should also start going to shul in the morning 
and evening to daven with a minyan, and I am sure that in this merit you will see 
salvation.”

*
The woman hurried back to her home where she told her husband what the 
tzaddik of Liska had said. Together the porter and his wife decided to obey 
the Rebbe, and from that day on they became complete baalei teshuvah.
The woman began to observe mitzvos and the husband began to daven with a minyan 
morning and evening. It was not easy for him, because there is an unwritten rule in 
the world of porters that whoever comes earlier to the train station gets jobs first, and 
the ones who come late have to wait at the end of the line.
Spending the early morning hours in shul meant that the porter found himself losing 
morning work almost every day, and waiting until midday for a job.
As such, the poverty in their home only intensified; they used up every last penny and 
their situation went from bad to worse. Still, they did not despair, and withstood the 
challenge valiantly. With great faith they continued to adhere to the Rebbe’s advice.

*
It was a morning like any other, when the news spread among the mispallelim that an 
important guest was going to visit them that day. It was none other than the manager 
of a large sugar factory in the districted, a wealthy, highly respect Jew. He no longer 
observed mitzvos, but in honor of his father’s yahrtzeit, he had come to shul to recite 
Kaddish and then to serve a bit of cake and old wine to the mispallelim so that their 
brachos would be an aliyah for the soul.
Our porter was especially moved by this news, because he was a childhood friend of 
the factory manager. However, over the years, their ways had parted and they never 
met. But who knew, perhaps he could renew those ties again?
As soon as davening was over, people began to walk over to the guest to make 
a brachah for the aliyah of his father’s soul, as is the custom. The porter waited 
along with them. When it was his turn, the manager looked at him and remembered. 
Compassionately, he looked at him from top to bottom and then said, “I’d be happy if 
you could come to my office at eight o’clock this morning. I have something for you.”

*
At exactly eight o’clock the porter arrived at the wealthy man’s office, thinking that 
the man wanted to use his porter services to transport something. He brought strong 
ropes with him to help with the task, but he was stunned when the wealthy man 
opened the door, smiling widely, and invited him to come inside. 
“My friend, throw away those ropes, because you won’t need them anymore! You 
won’t have to schlep heavy loads from here to there, because you have just been 
hired as the chief gatekeeper of this factory. You’ll get your new uniform right away, 
and on the first of the next month you will receive a generous salary, like the other 
workers here.
Overjoyed, the man returned home, filled with praise to his Father in Heaven, whom 
he had learned to recognize in the recent weeks, since obeying the Liska Rebbe’s 
guidance and davening with a minyan each morning.
He straightened his back, bent over form so many years of work, and felt the song 
humming in his mind, “Karov Hashem lechol korav, lechol asher yikre’uhu b’emes.”

Sefer Hazichronos L’Bais Liska, p. 63

A Yeshuah In the Merit of Davening With a Minyan


