
A Kadosh and One Who Desecrates Hashem’s 
Name—Separated by a Hairsbreadth

”קדשים יהיו לאלקיהם ולא יחללו שם אלקיהם“ (כא, ו)
Harav Yaakov Neiman, Rosh Yeshivah of Ohr 
Yisrael in Petach Tikva, asks:
After the Torah instructed the Kohanim to be purer 
than all of Am Yisrael, is it not self understood that 
they must not decline to the lower level of chillul 
Hashem?
He replied that there is a great lesson here. In avodas 
Hashem, there is no concept of “middle of the road.” 
A person can be one of two: Kedoshim tihiyu, you 
shall be holy, or a “mechallel Shem Elokav” one who 
desecrates his G-d’s Name! We can see proof of this 
from the words in Vehayah Im Shamoa, where the 
level of “l’ovdo bechol levavchem, serve Him with 
all your heart,” is followed immediately by “beware, 
lest your heart is tempted and you will stray and serve 
other deities.”
This sheds light on why we read the parashah of 
arayos on Yom Kippur, specifically at Minchah, 
near the end of the holy day. At that time, a person 
must remind himself: although now you are on a 
very elevated level, if you don’t guard yourself every 
day of the year to maintain this level, you can easily 
decline to the lowest levels and transgress the terrible 
sin of illicit relationships, chalilah.

Darkei Mussar
Brachah on Kiddush Hashem

”ונקדשתי בתוך בני ישראל“ (כב, לב)
From this passuk, Chazal derived (Sanhedrin 74a) 
a person’s obligation to give up his life in order to 
sanctify the Name of Hashem. The Mekubal, Rabi 
Menachem Rekanati, one of the great Rishonim 
(Psakim, 70), wrote: “Those who sanctify Hashem 
are obligated to make a brachah al Kiddush Hashem 
Hanechbad Vehanora, because it is a mitzvas 
aseh d’Oraisa, as it says “Venikdashti besoch Bnei 
Yisrael.”
However, haven’t the Rishonim determined that 
we do not recite a brachah on a mitzvah that is not 
entirely dependent on the one who performs it (Shu”t 
Harashb”a, 1, 18), and if so, why do we make a 
brachah on the mitzvah of Kiddush Hashem that is 
also dependent on the one performing the execution?
The Shelah (Shaar Ha’osios 1: 59) explains that the 
minute a person expresses willingness to give up his 
life for the Name of Hashem, he has performed this 

positive commandment, even if ultimately a miracle 
occurred and he was spared, like happened to 

Daniel and his friends.
Regarding the nusach of the brachah, the Shelah 
writes (ibid): “Whoever is presented with the mitzvah 
of Kiddush Hashem and performs this mitzvas aseh of 
venikdashti besoch Bnei Yisrael—and it is publicized 
to ten Jewish people—then before he is killed he 
should joyfully recite the brachah: “Baruch Atah 
Hashem…asher kidshanu bemitzvosav vetzivanu 
lekadesh Shem Shamayim berabbim.”
The sefer Yosef Ometz (483) brings a different 
nusach for the brachah: “Baruch Atah…asher 
kidshanu…le’ehov Shem Hanechbad Vehanora 
– Hahayah Vehahoveh Veha’asid lihyos -- bechol 
levaveinu uvechol nafsheinu ulekadesh Shemo 
berabbim, Baruch Atah Hashem, Mekadesh Shimcha 
Berabbim.”
Harav Ephraim Oshri, zt”l, noted in the name of 

Harav Eliyahu of Warsaw, Hy”d, that before the 
kedoshim, Harav Elchanan Wasserman, and his son, 
Rav Naftali, Hy”d, perished, the gaon taught his son 
what he had heard from the Chafetz Chaim, zy”a, 
during World War One, that when a person merits 
to give his life al Kiddush Hashem, he should make 

the brachah using the nusach brought down by the 
Shelah.

Shu”t Mimaamakim, Vol. II, 4
A Positive Commandment to Daven

 With Minyan on Yom Tov
”מועדי ה‘ אשר תקראו אתם מקראי קדש“ (כג, ב)

There si a well known dispute between the Ramban 
and the Rambam as to whether the tefillos we recite 
each day are obligatory d’Oraisa or derabbanan. The 
Rambam says (Tefillah 1, 1) is that it is a mitzvas aseh 
from the Torah, while the Ramban upholds (Hasagos 
al Sefer Hamitzvos, Aseh 5) that the tefillos we recite 
each day are derabbanan, and the d’Oraisa obligation 
to daven is only in a time of trouble. 
The Pri Megadim wrote a beautiful chiddush 
(Orach Chaim 490 in Mishbetzos Zahav 2) in light 
of the words of the Ramban in his explanation on this 
passuk: Even according to his opinion that throughout 
the year, davening is only derabbanan, on Yom Tov, 
he concedes that there is a positive commandment in 
the Torah to daven with a minyan. As the Ramban 
explains the words of the passuk here “asher tikre’u 
osam mikra’ei kodesh”: that on this day they should 
all be called and gathered to sanctify it because it is 
a mitzvah upon Am Yisrael to gather in the House of 
Hashem on a festival to sanctify the day publicly 
with tefillah and praise to Hashem…”

Four Middos of Perfection
”ולקחתם לכם ביום הראשון פרי עץ הדר“ (כג, מ)

It is known that the essence of the esrog is perfection 
and as indicated by halachah, an esrog that is lacking 
even something is unfit for use for a mitzvah. (Succah 
34b).
It is brought down that the word “esrog” indicates 
four matters that are associated with perfection:
 Emunah shelemiah – the faith in the Creator :א
needs to be absolute! There is no such thing as 
partial emunah, as we say “Ani maamnim b’emunah 
sheleimah.”
 Teshuvah sheleimah: a person must return to his :ת
Creator wholeheartedly, as we say in Shemoneh Esrei: 
“Vehachazireinu beteshuvah sheleimah lefanecha”.
 Refuah sheleimah: as we ask in the brachah :ר
of Refaeinu, “Vehaaleh refuah sheleimah lechol 
makoseinu.”
 ,Geulah sheleimah: as the brachah of geulah says :ג
“Ugealeinu geulah sheleimah.”

Chaim Sheyesh Bahem, Vol. II, p. 453
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IN THE PATHWAYS OF FAITH Divrei Torah About Amen and Tefillah in the Parashah

Ninety Amens Corresponding to 
Ninety Blemishes

”איש מזרעך לדרתם אשר יהיה בו מום לא יקרב להקריב 
לחם אלקיו“ (כא, יז)

In this parashah, the Torah lists several 
blemishes that disqualify the kohanim from 
performing the avodah, and the Rambam (Bias 
Mikdash 8, 1) added and counted ninety various 
blemishes that disqualify the kohein that suffers 
from them.
Harav Yitzchak Silberstein, shlita, says 
the takanah of one hundred brachos was 
established in order to save Am Yisrael from 
the one hundred curses that are mentioned in 
the Torah. If so, it can be said that the takanah 
to reply ninety amens in a day (Tikkunei Zohar 
18 p. 33a) is also to spare us from the ninety 
blemishes that disqualify a kohein.

Aleinu Leshabeiach, Vol. III, Shu”t 78

One can add a remez that the word “hamum” 
(the blemish) is numerically equivalent to 91 – 
or amen.

Meoros Daf Hayomi, Bechoros 43a

During the days of Sefiras Ha’omer, when we increase our holiness 
and purify ourselves, we rise one level and another, in Torah and 

yiras Shamayim, and we will continue with the holy custom of 
preserving and counting more and more brachos and amens.

Through this, may an abundance be bestowed upon all the worlds, and our souls 
and spirits should be rectified and healed from all blemishes. And may we be 

purified and sanctified with Your Holiness. Amen.

“And one who has kavanah on each and every brachah that he utters, 
and replies amen with kavanah and as per halachah, he generates 
much holiness, and an abundance of good for all the worlds, because 
he opens the Upper Source, the mekor mayim chaim…” 

(Shelah, Maseches Tamid 80)
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After the parashah of the akeidah, it is customary to recite the tefillah of L’Olam Yehei 
Adam. The source of this tefillah is extremely ancient, as cited by the Shibbolei Haleket 
(Tefillah 6):
“It says in the Seder Eliyahu Rabba: ‘Ha’atufim bera’av berosh kol chutzos” (Eichah 
2:19), there is no hunger except for divrei Torah, as it says (Amos 8:11): “Hinei yamim 
ba’im, Behold, days are coming, Hashem says, and I will send famine into the land, 
not a famine for bread nor a thirst for water, but to hear the word of Hashem.’ Of the 
same generation it says: a person should always be a yarei Shamayim in secret and 
admit to the truth and speak truth in his heart; he should rise early and say: Ribbon kol 
HaOlamim, not because of our righteousness are we presenting our pleas before You, 
but rather because of Your great compassion. Our early sages, z”l, would recite this 
each day before beginning the zemiros.”
The Levush (Orach Chaim 46:8) wrote: “This brachah was established for the 
generations when there was shemad, and they could not recite it aloud, and they 
had to say it covertly, therefore it begins, “a person should always be G-d fearing in 
secret,” meaning that even after the decree is annulled, and they were permitted to fear 
Hashem openly, in any case, we mention that a person should be a yarei Shamayim 
even covertly—his insides should be like his outside. 
It then concludes: “Mekadesh Shimcha berabbim,” we give thanks to Hashem that 
the shemad decrees were annulled and we are permitted to sanctify Hashem’s name 
publicly and openly.”

The Meaning of Yarei Shamayim
The meaning of the concept “yarei Shamayim” is explained by Harav Chaim of 
Volozhin, zt”l, (Ruach Chaim, Avos 4:4) as a person who is afraid of the ruin caused 
in the upper worlds as the result of every negative act that a person does, as Rabbeinu 
Chaim Vital explained on the words of the passuk (Bamidbar 30:3): “Lo yachel devaro 
kechol hayotzei mipiv veyaaseh”: a person should be careful not to defile even his most 
minor speech, because everything that comes out of his mouth makes an impression 
in the upper worlds.
The Siddur Iyun Tefillah, written by the author of Haksav Vehakabbalah, explains that 
yiras Shamayim means yiras harommemus mipnei pachad Hashem vehadar ge’ono, 
fear of the awesomeness due to the fear of Hashem and His gloriousness. The reason 
we say “l’olam” is because there is no person who does not need this middah of yiras 
Shamayim in order to protect himself from sin. Even the greatest scholar or sage, who 
is busy with Torah and mitzvos and knows the ways of Hashem, must have fear of 
Heaven. That is because not all times are equally good, and even a wise person may 
slump and become dejected about his service of Hashem, and then he will have bad 
thoughts, and when his yetzer hara attacks him and he does not have the strength 
to withstand the attack, he will chalilah fall to the temptations of the yetzer hara. If 
that happens, his Torah and avodah will not be able to help him. So you must admit 
that there is no other way for a person to be spared from sin other than to have yiras 
Hashem and fear of punishment, which is why it says “l’olam.”

Covertly and Overtly
According to the order of importance, the “galui, the overt” should have preceded 
the “seser, covert,” because is it not easier for a person to fear Hashem openly than 
in secret?
Harav Azaryah Figo, in his sefer Binah L’Itim (Vol. I, Drush 37) writes: It is easier 
for a person to fulfill the mitzvos out of yiras Shamayim when the reasons for those 
mitzvos are hidden from him. However, when he thinks he understands the reasons for 
the mitzvos, he usually observes those mitzvos out of understanding and not an internal 
sense of yiras Shamayim. That is why we say: “L’olam yehei adam yarei Shamayim 
beseser uvegaluy,” a person should not only perform the mitzvos whose reasons he 
does not know with yiras Shamayim; he should observe even those whose reasons he 
does know out of yiras Shamayim, in order to fulfill the decree of the King of all kings.
Differently, the Yismach Moshe (Parashas Noach) explained: It would seem that service 
of Hashem done covertly, without any acclaim or glory, is harder to carry out than public 
service Hashem, but in reality, one who carries out his deeds secretly can more easily 
have in mind to do so l’Shem Shamayim. One must work on carrying out those acts that 
he does publicly for the Sake of Hashem and not for the honor they award the person.
Therefore we say: “A person should always be a yarei Shamayim in secret and 
openly” that a person should not withhold himself from carrying out those acts that 
need to be done publicly because he fears the honor; rather, he should force himself to 
cleave to his love of Hashem and to have in mind to do the deeds l’Shem Shamayim.

Even Overtly, It’s Impossible Without Yiras Shamayim
During the era when the Haskalah movement ensnared large numbers of victims from 
the Jewish communities in Europe, community rabbanim and roshei yeshivah faced a 
complex reality under which the evil people infused the poison of their writings into 
the bastions of Torah.
Several rabbanim came before the tzaddik Rav Itzele Blazer, zt”l, and told him 
with great admiration, of the greatness of several of the yeshivah bachurim who had 
found an idea to ward off the ravages of that era. The moved their lodgings from the 
accommodations provided to them by local laymen to the bais medrash, where they 
would be exposed to constant scrutiny, and thus, it would be easier to avoid reading 
forbidden books.
“That is very good,” Reb Itzele replied, “but you are obligated to ensure that they do 
not neglect their study of mussar, because without mussar, even if they sleep inside the 
aron kodesh, they will light a candle and read whatever they want…”

The Tefillah of L’Olam Yehei Adamof L’O
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Harav Pinchas Epstein, zt”l, the Raavad of the Eidah Hachareidis in 
Yerushalayim was known for his zealousness for everything holy. As part of 
his job on the bais din, he was responsible for issuing a kashrus certificates 
to businesses and factories that passed his strict inspections.
It wasn’t easy to get him to issue such a certificate because he was extremely 
scrupulous to ensure that all of the bais din’s directives be upheld with no 
compromises whatsoever. His leadership is what cemented the reputation 
of the Badatz Eidah Hachareidis as a kashrus organization relied upon 
across the board. 
Aside for his kashrus strictness, the Raavad refrained from giving a 
hechsher to factories that produced items considered luxuries, and claimed 
that there was no reason to take such a heavy responsibility for something 
that was not necessary.
From time to time, he would conduct surprise inspections on the 
establishments under the hechsher. Together with his fellow Badatz 
members, he would appear to make sure they were adhering to the bais 
din’s instructions. Often, an entire factory was disqualified and lost its 
hechsher following such inspections.
Once, the Raavad arrived for a surprise inspection at a candy factory 
owned by a truly G-d fearing Jew who had immigrated from one of the 
communities in Romania.
When they entered the factory, the owner was surprised to see them, but was 
pleased to join them for an extensive tour in all the factory’s departments, 
while standing on the side tremulously, fearing that perhaps something 
wrong would be found and his hechsher would be rescinded.
For a long time, the Raavad and the members of the bais din walked 
through the factory, studying each machine, checking the storage rooms 
and the production halls and listening to the explanations of the on-site 
kashrus supervisor.
Finally the inspection came to an end, and the members of the bais din were 
pleased to see that all the kashrus specifications were being met. They even 
expressed their admiration for the exemplary kashrus standards.
Before they left, the Raavad came to the owner’s office to take leave of 
him. The Badatz members were surprised when the man turned to them 
and said: “Rabbosai, the Gemara in Brachos (31b) expounds on the words 
of Eli HaKohen to Chana, the mother of Shmuel, after he thought her to be 
inebriated (Shmuel I, 1:17): “Go in peace and the G-d of Israel will give 
you your request that you asked Him.” From here we derive that one who 
suspects his friend of something he did not do has to appease him and then 
needs to give him a brachah.” From that brachah, as is known, Chana 
merited a supernatural miracle and she was blessed with a son.”
Here the man burst into tears, and continued: “When you came here for a 
surprise inspection, you did so because you suspected my trustworthiness. 
Now that the inspection has passed successfully baruch Hashem I am like 
Chana, having been suspected of something I did not do. My wife and I 
have been married many years without children, and the doctors have given 
up all hope. Therefore, I ask you that, like Eli HaKohen in his time, appease 
me and issue a decree from the bais din that I be granted the gift of a child 
from Above!”
A deep silence hung in the air of the office; the man spoke emotionally but 
he claim was clear!
After a short consultation, Rav Epstein declared: “After  discussing it 
together, the members of the bais din have found that indeed, you are right, 
and we have to appease and bless you Therefore, we guarantee that in a 
short time, you and your wife will merit a son, b’ezras Hashem.”
Indeed, against all the doctors’ predictions, one year later, the couple had 
a son.
Right after the birth, the joyful father hurried to the home of the Raavad in 
order to inform him that the brachah had been fulfilled and to invite him 
to serve as sandak for the bris. The rav rejoiced with him, affirmed his 
attendance and blessed him warmly.
After the man left, the Raavad said to the kashrus supervisor Rabbi Avraham 
Aharon Sheinberger, seated beside him: “Soon everyone will probably be 
talking about the mofess that happened here, but you should know that this 
is no mofess.”
The Raavad then continued: “When I returned home after our factory 
inspection, I mulled over the tremendous responsibility I had undertaken 
on myself. This simple Yid thinks I’m a great person and is sure that the 
Raavad has the power to decree in the Heavenly Court, and what will be if 
my words would not be fulfilled? It would be a terrible chillul Hashem…
“Therefore, I took a Tehillim, and for several hours, I tearfully davened that 
Hashem should send a yeshuah to this man, and baruch Hashem my tefillos 
were accepted and the man saw a yeshuah.”

Vayaamod Pinchas Vayepallel, Vol. I, p. 168; Tiv Hakehillah, Succos, 5775

A Male Son – Decreed by the Bais Din


