
Salvation Comes in the Blink of an Eye
”וישלח פרעה ויקרא את יוסף ויריצהו מן הבור“ (מא, יד)

The word “vayeritzuhu” is explained by the 
Sforno: “Like every yeshuah of Hashem that is 
done in like a moment.” The sefer Succas Dovid 
further explains: If the yeshuah would have 
evolved slowly, in the way of the world, it could 
have been attributed to natural forces. But when 
it is done quickly and surprisingly, everyone 
recognizes that it is from Hashem.
Harav Avraham Pam, Rosh Yeshivas Torah 
Vodaas, would explain the twelfth of the Thirteen 
Principles recited each morning after davening, 
based on this idea: “I believe…in the arrival of 
Mashiach, and even though he may be delayed, 
I will still wait for him every day to come.” A 
significant part of our emunah in the arrival of 
Mashiach is the recognition that his arrival can 
occur suddenly – in one minute, and “every day” – 
with a total surprise, even at a time that it appears 
far and “not the right time” to the human eye.

Haggadah Shel Pesach, Mareh Kohein, p. 107
When Harav Yechezkel Abramsky was 
imprisoned by the Communists, the rabbanim 
of Moscow added to him the name “Yosef” as 
a segulah, so that just like Yosef Hatzaddik was 
spared from the pit, the Rav should also emerge 
from the pit of his prison cell.
Indeed, in time, Rav Abramasky noted that his 
release was as it says in the Seforno about Yosef: 
“Like the way of every yeshuah of Hashem, done 
like a moment.” So much so was this the case, that 
when he was “expelled” from the Moscow prison 
on Erev Yom Kippur 5692/1932, he did not even 
have time to put his shoes on before he was thrown 
into the street.

Melech Beyofyo, Vol. I, p. 216

“She’asah Li Kol Tzorki” – 
For Good and For Better

”וירא יוסף את אחיו ויכרם ויתנכר אליהם וידבר אתם קשות“ 
(מב, ז)

Why was Yosef distant to his brothers? Did he 
not recognize the fact that his exile to Egypt was 
the result of Hashgachah pratis, as he said to 
his brothers (45:5): “And now, do not be sad…
because Hashem sent me before you for support”?

The Sifsei Tzaddik of Pilitz explains: Even 
though it was clear that Yosef Hatzaddik bore 

no grudge toward his brothers, he chose to pretend 
not to know them, because he knew that that was 
the only way they would have full regret for their 
deeds and their sins would be forgiven.
The Rebbe of Piltz adds: Hashem acts to us with 
hester panim, with His Face hidden, because He 
knows that only good will come out of it for us. 
It is like the story with Reb Bunim of Peshischa: 
A Jew who suffered greatly came to him and said, 
‘How can I make the brachah of ‘she’asah li 
kol tzorki’ when I have no good in my life and 

certainly don’t feel like all my needs have been 
fulfilled?’
Rav Bunim replied: On the contrary, the fact that 
your troubles were sent to you from Hashem 
proves that you need those troubles, because 
Hashem does not give one troubles for no reason. 
Therefore, you need to accept the decrees from 
Above and make the brachah of “she’asah li kol 
torki” with love and warmth.

Viduy From the Depths of the Heart
”ויאמרו איש אל אחיו אבל אשמים אנחנו“ (מב, כא)

The meaning of the word “aval, but”, appears 
superfluous. However, the Divrei Yisrael of 
Modzhitz explains it according to early sefarim 
that when we say “Tafalnu sheker,” we are 
admitting that the Viduy itself was lip service and 
insincere. 
Here, too, after the brothers expressed their regret 
for the sale of Yosef, they were not calm until they 
added to each other, ‘But we are to blame.’ The 
word ‘but’ means ‘b’emes,’ really, (Onkelos) – we 
really regret selling our brother, and are not just 
saying it.

Levasik V’Oseh Chessed Beyom Din
”וכסף משנה קחו בידכם...וא-ל שקי יתן לכם רחמים“ (מג יב-יד)

Harav Yitzchak Schwadron, father of the renowned 
Maggid Rav Shalom Schwadron, related: 
One day of Chol Hamoed Succos, my father, the 
Maharsham of Brezhan was sleeping in the 
sukkah, as is the mitzvah. In his dream, he saw the 
Heavenly Court sitting and deliberating regarding 
a deceased person whose sin is one that the poskim 
held differing opinions as to whether a person 
deserves death from Above as a punishment. 
When the Maharsham entered the room, the 
dayanim turned to him and asked to hear his 
opinion. In his dream, he replied that the Kessef 
Mishneh (Pesulei Hamukdashim 16 9) already 
wrote the halachah that in any case of doubt one 
does not punish the person from Above. Here, 
too, the person should be exonerated because the 
poskim were in doubt about his din. The dayanim 
listened and exempted the person.
When he woke up he said the passuk: “V’kesef 
mishneh kechu beyadchem…V’Kel Shakai yiten 
lachem rachamim” – in the merit of the Kessef 
Mishneh that person was acquitted and received 
Heavenly mercy.
The Maharsham found an allusion to the words 
of the Kessef Mishneh in the words we recite on 
Yamim Noraim: “L’Hogeh deios badin, l’vasik 
v’oseh chessed beyom din.” In other words, when 
there are several opinions Above, Hashem does a 
chessed and exempts the person, lifnim mishuras 
hadin.
Techeiles Mordechai Vol. I, introduction by the author’s so
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Yosef and the Secret of Amen
”ויאמר פרעה אל יוסף אחרי הודיע אלקים אותך את כל 

זאת אין נבון וחכם כמוך“ (מא, לט)

The Megaleh Amukos (Vayeishev 37 7, ofen 
35) explains that Yosef’s power was in the 
secret of answering amen.
An allusion to this can be found from the 
fact that the numerical value of “navon 
vechacham” is twice the value of amen (182) 
– once corresponding to amen of brachos 
and one corresponding to amen of Kaddish, 
which, as mekubalim learn, have different 
kavanos one from another.

Emunas Yitzchak, p. 182

Amen as a Segulah for Parnassah
עם  לכל  המשביר  הוא  הארץ  על  השליט  הוא  ”ויוסף 

הארץ“ (מב, ו)

The acronym of “Veyosef hu hashalit al 
ha’aretz” is numerically equivalent to 
amen. From here we learn that the zechus 
of replying amen brings upon a person an 
abundance of brachah from Above, as the 
rest of the passuk infers: “Hu hamashbir 
lechal am ha’aretz.”

Betzel Yehudah

The sefer Paamon Zahav , one of the early giants 
of Yemen, cites an ancient Midrash:

The tefillah of Ein K’Elokeinu begins with the same letters as amen: “Ein k’Elokeinu…Mi K’Elokeinu…
Nodeh L’Elokeinu,” and concludes with “Baruch Atah” – Baruch Elokeinu, Atah Hu Elokienu. 
During the decrees of the Greeks, they wanted to uproot Am Yisrael’s emunah, therefore, they decreed 
that anyone who replies amen after the brachah – would be killed. In order that Torah should not be 

forgotten from Am Yisrael, Chazal established this tefillah in which the brachah and the reply 
of amen is alluded to.

                                                                              Mai Chanukah p. 28
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Amen. Bayamim hahem bazman hazeh.
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Why Is the Miracle of the Flask 
of Oil Not Mentioned 

in Al Hanissim?
“Mai Chanukah? (=Rashi: For what 
miracle was it established?) Chazal 
say: On 25 Kislev are the eight days of 
Chanukah, during which we do not say 
eulogies and we do not fast. When the 
Greeks entered the Heichal they defiled 
all the oil there, and when the House 
of Chashmonai prevailed over them, 
they searched and found just one flask 
of oil that had the seal of the Kohein 
Gadol intact. There was only enough 
oil for one day, and a miracle occurred 
and they were able to light with it for 
eight days. In other years, they made 
this a Yom Tov of praise and gratitude.” 
(Shabbos 21b)
From the words of Chazal it is apparent 
that the primary reason the gratitude was 
established on the days of Chanukah is 
for the miracle of the flask of oil, which 
had enough oil for one day but lit for 
eight. The mitzvah of lighting candles 
on Chanukah is also symbolic of this 
miracle. Thus, many wonder why this 
miracle is not mentioned at all in the 
tefillah of Al Hanissim, which was 
composed only to thank Hashem for the 
miracles of Chanukah.
Many commentators grappled with this 
question. This is the explanation of the 
Maharal of Prague:
Indeed, the crux of the miracle done 
for Am Yisrael during the days of 
Chanukah is the miracle of the salvation 
and the victory over the Greeks. 
However, it was done as a nes nistar, 
a hidden miracle, because they did not 
have a lot of emunah and could have 
claimed that even though the Greeks 
outnumbered the Chashmonaim, it is 
possible that the special war strategies 
that the Chashmonaim implemented 
were what helped them win. Therefore, 
Hashem added the miracle of the flask 
of oil, and the fact that the oil sufficed 
for eight days was an ‘open miracle’ 
so that through this everyone would 
understand that this was from Hashem, 
and then also recognize the thank 
Hashem for the mitzvos that occurred 
during the war. (Ner Mitzvah p. 22)
In light of this we can understand that 
although the custom of lighting candles 
was established through the open 
miracle of the flask of oil, all this is in 
order that we should the hidden and most 
important miracle of the salvation from 
the war, for which we thank Hashem by 
reciting Hallel and Al Hanissim. (Sifsei 
Chaim, Moadim II, p. 14)

To Make them Forget Your 
Torah and Transgress Your Will

In the tefillah of Bimei Mattisyahu, we 
describe the evil designs of the Greeks: 
“To make them forget Your Torah and 
to get them to transgress the laws of 
Your Will.” What is the difference 
between “l’hashkicham Torasecha” and 
“le’haaviram meichukei retzonecha”?
The Chasam Sofer explained: The 
Greeks were able to force Am Yisrael 
to transgress the mitzvos lo saaseh, such 
as eating treif, Shabbos and suchlike, 
but they could not force them not to do 

the mitzvos aseh. Even if they would 
forbid Am Yisrael from fulfilling the 
mitzvos, Am Yisrael could fulfill them 
by learning the halachos, as Chazal 
say (Menachos 110a): “Anyone who 
learns the Toras Chatas it is as though 
he sacrificed a chatas.” Therefore, in 
order to force “le’haaviram meichukei 
retzonecha” – from mitzvos aseh, the 
Greeks worked “to make them forget 
the Torah” and thus to cause that Am 
Yisrael should not have the possibility 
to even learn halachos. (Siddur Chasam 
Sofer)
In another way, the Satmar Rebbe, the 
Divrei Yoel explained according to 
the Midrash (Shemos Rabba 30 12): 
Achilles once came before Hadrian the 
King and said to him: I want to convert 
to become a Jew. Hadrian asked him: 
what do you find in this nation? Is it not 
the most humiliated of all the nations? 
Achilles said: Even the smallest of them 
knows and understands the Creation 
of the world, and I want to learn their 
Torah. The king said to him, if so, go 
and learn Torah but don’t convert. Said 
Achilles: Even the wisest man in your 
kingdom, even if he is one hundred 
years old, cannot understand the Torah 
if he is not circumcised, as it says 
(Tehillim 147, 19-20): “Maggid devarav 
l’Yaakov chukav umishpatav l’Yisrael: 
that is not the case lechol goy, and they 
do not know the mishaptim.”
Now we can understand why one of the 
central decrees that the Greeks imposed 
on Am Yisrael was the annulment of the 
mitzvah of milah. This is what we say 
in this tefillah: The Greeks wanted to 
get them to forget the Torah. How could 
they do this? By “l’haaviram meichukei 
retzonecha: - annulling the mitzvah 
of milah, which is called a chok (see 
Shabbos 137b), and through its strength 
Yisrael can understand the Torah, as 
Achilles said to Hadrian. (Divrei Yoel, 
Chanukah 101)

The Secret Power of Am Yisrael
Let us conclude with a wonderful 
concept that was presented by the 
Mashgaich, Harav Meir Chadash, zt”l, 
from this tefillah:
In the first two details that we thank 
for in the tefillah of Bimei Mattisayhu, 
“You gave the strong in the hands of the 
weak, and many in the hands of few,” 
there is an open miracle that we have 
to thank for. But the three additional 
descriptions: the impure in the hands 
of the pure, the evil in the hands of the 
righteous and the heretics in the hands 
of those who learn Your Torah,” do not 
express a particular miracle. Why do we 
have to thank for it?
The Mashgiach explained: When saying 
“You gave the strong in the hands of the 
weak,” we are expressing the reason for 
our victory over the Greeks. By contrast 
to the way the world thinks, that strength 
prevails in war, we believe that the piety 
of the tzaddikim is the reason the evil 
ones fell, and the diligence of the Torah 
learners is the reason for the fall of the 
strong. The passuk says (Zecharyah 
4:6): “Not with an army and not with 
strength, but with My spirit, Hashem 
says.” It is not strength and power 
that will win the war, it is the spirit of 
Hashem that will prevail.

Tefillas Al Hanissim (Part II)Al Hani
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Amen and Tefillah

A Glance at the 
Seder Hatefillah

This story was told by Rav Mordechai 
Yozevitz, zt”l, the meshamesh and 
trusted confidant of Harav Aharon 
Roth, zy”a, the Shomer Emunim, who 
was a witness to it:
It was 5688/1928. The reputation of 
Harav Ahre’le Roth who had recently 
come to Eretz Yisrael had already 
become renowned among the pious 
people of Yerushalayim. Young 
and old gathered around his house, 
seeking to absorb some of his holiness 
and imbibe from his wisdom. In time, 
this group would become known as 
Shomrei Emunim.
Chanukah arrived. Rav Aharon was, 
as always, was extremely busy with 
his avodas Hashem. His disciples 
sat around his table and spoke divrei 
Torah and chassidus with him. The 
first three days of Chanukah passed 
with great joy and enthusiasm. Then 
the fourth night came. The Rebbe 
davened Maariv with great fervency, 
as was his habit, glowing with the 
joy of the mitzvah. As soon as the 
tefillah ended, the Rebbe went to his 
room, where he wanted to spend a 
few minutes preparing himself for the 
mitzvah.
Suddenly, a thud was heard through 
the closed door. The talmidim were 
alarmed, and hurried to break down 
the door. They saw their Rebbe laying 
on the floor in a deep faint. A few of 
them hastily sprayed him with cold 
water and rubbed his hands and body 
with whisky to revive him. He opened 
his eyes but could not move a single 
limb; he was completely exhausted.
The disciples carefully carried him 
to his bed, and in his weak state, he 
made it clear that they should call a 
doctor. One of them ran to fulfill the 
request, and in a short time, a balding 
figure appeared. It was Dr. Yasmin, a 
doctor from the Rothschild Hospital, 
who was passing and happily agreed 
to come and help.
The doctor carefully examined 
the Rebbe, and he shook his head. 
“Things look bad,” he said grimly. 
“His heartbeat is very faint.” Then he 
added, “Medically, there is nothing I 
can do, but as soon as I come to the 
hospital, I will consult with my fellow 
doctors. Maybe we will be able to do 
something for the Rebbe.”
The doctor left the house, leaving the 
Rebbe in his bed, pale and weak and 
unable to move. The disciples stood 
a short distance away, following his 
weakening breaths. Suddenly, one 
of them noticed that the Rebbe was 
blinking with his eyes, trying to get 
a message across. Everyone tried to 
understand what the Rebbe wanted but 
no one could figure it out.
Harav Avraham Shayish, a man of 
tremendous knowledge, and one of the 
closest talmidim, was summoned. Rav 
Avraham approached the Rebbe’s bed, 
and finally was able to understand: 
“The Rebbe wants his Chanukah 
menorah to be brought here…”
The students hurried to bring the 
menorah and placed it next to the 
bed. They filled its cups with oil and 
prepared the wicks. The Rebbe still 
lay unmoving, but a spark appeared 
in his eyes. Someone lit the shamash 
and put it in the Rebbe’s hands. A 
wondrous thing happened: Weak as 
he was, the Rebbe began to murmur: 
“Ba-ruch…At-ah…” At first the words 
emerged in a whisper that could hardly 
be heard, broken and unclear, but from 
word to word, his voice grew stronger. 
By the time he finished the brachah 
the talmidim could clearly hear and 

respond, “amen” loudly and with 
kavanah.
When the Rebbe began making the 
second brachah, his voice was clearly 
heard, growing louder. By the time 
he finished the brachah, the Rebbe 
jumped out of his bed and concluded 
enthusiastically, with a fiery cry: 
“She’asah nissim l’avoseinu bayamim 
hahem bazman hazeh!”
In front of the shocked eyes of his 
talmidim, the Rebbe lit the candles 
and began his holy avodah as was his 
habit every day of Chanukah: he said 
the mizmorim with deep emotion, and 
then danced together with his talmidim 
in great joy.
In the midst of the dancing, the Rebbe 
suddenly stopped and asked that Dr. 
Yasmin be summoned. He wanted to 
show him that there was a G-d in the 
world.
One of the students hurried to call the 
doctor. He quickly put on his hat and 
hastened to the Rebbe’s home, sure 
that the situation had deteriorated and 
these were the Rebbe’s last moments. 
But as he got closer, he realized that 
the situation had changed. Sounds of 
joy emerged from the house, where 
just an hour before, it had been 
fearfully silent.
The doctor dashed into the room and 
his eyes opened in shock. The same 
Rebbe, who, a short time before had 
seemed ready to leave this world, 
was standing with his disciples and 
dancing with enthusiasm. His face 
was the picture of life and joy.
The unbelievable scene penetrated 
the doctor’s heart like an arrow, and 
from the moment he left the house he 
did not stop thinking about it. Slowly, 
thoughts of teshuvah began flooding 
his heart, until, within a short time, 
he became one of the Rebbe’s closest 
Chassidim. When the Rebbe needed 
to return abroad after a few years, 
the doctor escorted him to the ship, 
and found it difficult to part from the 
wondrous person who had helped him 
return to his heritage.
In time, the Rebbe explained what 
had happened in his room those few 
minutes: “True, my situation was 
terrible and I was resigned to the fact 
that I would be leaving this world. 
But suddenly a thought entered my 
mind of how wonderful it would be if 
I would leave this world while doing 
the mitzvah of lighting the Chanukah 
candles and making the brachos, 
which would be a final opportunity to 
add merits that would advocate for me 
in the afterlife.
“I decided to muster up the bit of 
energy I had left, with mesirus nefesh, 
for this final mitzvah of my life. But 
apparently it is the mitzvah that 
suddenly infused me with new energy, 
until Hashem helped and restored my 
strength.”
From then on, until the end of his life, 
the Rebbe made a seudas hodaah each 
year on the fourth night of Chanukah to 
mark the miracle and to thank Hashem 
for the miracle that he experienced in 
those days in this time.
Kovetz Kol Emunim 6-7, p. 162

A Brachah That Performed Miracles


