
Pinchas’ Zealotry Atones for Klal Yisrael
”תחת אשר קנא לאלקיו ויכפר על בני ישראל“ (כה יג)

The Pirkei DeRabi Eliezer (end of chapter 29) 
explains that after Eliyahu was zealous before 
Hashem over the fact that during the time of 
Achav’s reign, Bnei Yisrael abandoned the 
mitzvah of bris milah (Melachim I, 19:10, see 
Zohar Noach, p. 66 2), HaKadosh Baruch Hu said 
to him: “You are forever being zealous; you were 
zealous at Shitim (Pinchas is Eliyahu)…and here 
you are being zealous. I swear to you that Yisrael 
will not do a bris milah until you see it with your 
eyes.”
The Bnei Yissaschar cites another Midrash that 
he heard in the name of the Rebbe Harav Shlomo 
of Karlin: 
“When HaKadosh Baruch Hu told Eliyahu that 
he would need to be at every bris milah in Am 
Yisrael, Eliyahu said: ‘You know that I am zealous 
for the sake of Your holy Name, if the one making 
the bris is a sinner, I will not be able to tolerate 
being there!’ Hashem promised him that He will 
atone for the baal bris and he will be empty of 
sins. Eliyahu further replied: ‘What if the mohel is 
a sinner?’ Hashem promised that He would atone 
for the mohel as well. He replied again: ‘Perhaps 
the people standing there will have sins and I will 
not be able to tolerate it.’ Hashem promised him 
that He would atone for all that are assembled.”
An allusion to this can be learned from the words 
of this passuk: “Tachas asher kinei l’Elokav,” 
because of Pinchas’ zealotry—and Pinchas is 
Eliyahu – for Hashem, then Hashem answered his 
request and “He atoned for Bnei Yisrael” so that 
he could participate with them at the bris milah.

Agra DePirka, 146

If He Sinned – Surely He
 Will Return, “Yashuv”

”לישוב משפחת הישבי“ (כו כד)
“Yashuv” is “Yov” (Bereishis 46:13), and he is 
called “Yashuv” because they had a yeshivah. 
(Baal Haturim)
If indeed they had a yeshivah, then why did the 
passuk not call them “yoshev?”
Harav Dov Levlovitz, the Rav of the town of 

Kishkarash in Hungary, explained: In Maseches 
Brachos (19a) the Gemara says: “Tanna Devei 

Rabi Yishmael: If you see a talmid chacham who 
sinned at night – don’t think about him during 
the day…he surely repented.” According to this 
we can understand why the family was called 
“yashuv”, to teach us that they because they were 
Torah scholars, then even if they sinned, they 
surely repented.

Divuvei Chen

Tzelafchad Did Not Make 
a “Baruch Shepeterani”

”כי בחטאו מת ובנים לא היו לו“ (כז ג)
We need to understand the words of the daughters 
of Tzelafchad: What is the connection between the 
fact that he died from his sins and the fact that he 
did not have sons?
Harav Yitzchak Yehudah Tronk, the Rav of 
Kutna, a beautiful explanation for this in his sefer 
Mikras Meforash:
The Rema (Orach Chaim 225 2) rules that on the 
day that a person’s son becomes bar mitzvah, he 
should make the brachah “Baruch shepetarani 
mei’onsho shel zeh, blessed is He Who has 
exempted me from the punishment of this one.” 

The reason is brought by the Magen Avraham 
(siman katan 5): Until the age of bar mitzvah, the 
father is punished for his son’s sins. When the son 
becomes obligated in mitzvos, the father is exempt 
from the punishment, and thus he must thank for 
it. But the Pri Megadim asks (Eishel Avraham 5): 
If so, why don’t we make a brachah for a daughter 
who becomes bas mitzvah? He explains: Because 
a woman is exempt from the mitzvos aseh that are 
contingent on time, therefore, the father has very 
few mitzvos that he is obligated to teach her when 
she is younger than bas mitzvah age, and therefore, 
he is not punished for her sins, and thus does not 
have to make a brachah like one does for a son.
From the words of the poskim it appears that a 
person does not die from the sins of his daughters, 
while it is possible that he will die because of the 
sins of his daughters. Now we can understand 
what the daughters of Tzelafchad said to Moshe: 
How do we know that “with his sin he died?” 
Because “he had no sons” for whose sins he could 
be punished, and if he was punished, it was surely 
for his own sins.

And the Mussaf of Yom Hashabbos “Hazeh”
”עלת שבת בשבתו על עלת התמיד ונסכה“ (כח י)

In Tefillas Mussaf of Shabbos and Yom Tov we 
daven: “And the Mussaf of [the day] hazeh we 
should do and sacrifice before You…” What is the 
meaning of this added word, hazeh?
The Rebbe Harav Shlomo of Radomsk 
explained:
The early sages wrote (see Sefer Hamanhig, 
p. 263) that when the Bais HaMikdash will be 
rebuilt, Yisrael will sacrifice all the korbanos that 
were withheld from them since the destruction. 
Now we can understand why it says “hazeh”, 
because the korban of each Shabbos and Yom Tov 
in and of itself will be sacrificed by us when the 
Bais HaMikdash will be rebuilt, may it be speedily 
in our day.

Tiferes Shlomo, Shabbos Kodesh

Another explanation for this is brought down in 
the sefer Alei Tzion (Tanyana):
With the addition of the word “hazeh” we express 
our request that the Third Bais HaMikdash should 
descend fully built from the Heavens today, and 
thus we will merit to sacrifice the korbanos of this 
day, today, “bayom hazeh.”
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Through the Reward of 100 Brachos 
We Merit “Brisi Shalom”
”לכן אמר הנני נתן לו את בריתי שלום“ (כה יב)

An allusion to the great reward of one who is 
careful to say 100 brachos a day is explained 
by Harav Aharon Hakohen of Lunil in his 
sefer Orchos Chaim (din Meah Brachos): One 
who says 100 brachos each day is guaranteed 
to earn Olam Haba, as it says “lachen emor” – 
say “lachen” (numerically equivalent to 100) 
brachos and you are guaranteed to receive “es 
brisi shalom.”
Harav Yitzchak Majaled one of the 
Rabbanim of Baghdad, added in his sefer 
Tzelach Rechav: The word “amen” is 
concealed between the words “lachen emor” 
to teach us that because the brachah is not 
complete if amen is not replied after it, we 
find that answering amen is an integral part 
of this takanah.

Answering Amen Elevates the BrachahAnswering Amen Elevates the Brachah

Amen. Completing the Brachah.

On Sunday,15 Tammuz, is the yahrtzeit of the gaon and mekubal 
Rabi Moshe Cordovero, zy”a. In his sefer, Sefer Geirushin (22) he cites what he learned 

when learning with the “Maggid” sent to him from Above:
Chazal said that one who answers amen is greater than the one making the brachah. Even 
though to our eyes it seems that one who answers amen is less important than the one making 
the brachah, know that according to Sod, the brachah in and of itself cannot rise on High the 

way it should, and the one who answers amen is what gives it the power to propel itself 
higher and higher and be accepted willingly before HaKadosh Baruch Hu.
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Light is Torah
The reason why the brachah of 
Ahavah Rabbah is recited right after 
Yotzer Ohr is explained by Haav 
Aharon of Lunil (Orchos Chaim, 
Vol. I, Din Barchu 2): “In it one 
mentions…the giving of the Torah is 
more illuminating than all the lights, 
because the sun lights only during the 
day and the Torah lights during the 
day and at night.” He later writes that 
Chapter 19 in Tehillim corresponds 
to the order of the brachos of 
Krias Shema: It starts out with the 
passuk “Hashamayim mesaprim” 
– corresponding to the brachah of 
Yotzer Ohr, and later says “Toras 
Hashem temimah meshivas nefesh,” 
corresponding to the brachah of 
Ahavah Rabbah. It ends with “Eidus 
Hashem ne’emanah” corresponding 
to the Yichud Hashem in Krias 
Shema.

Another explanation, according to 
the words of Dovid Hamelech in 
Tehillim, is brought by the Chasam 
Sofer (in He’arah Latalmidim printed 
in the new Shu”t Chasham Sofer, Vol. 
VIII, 26):

Dovid Hamelech begins the perek 
by praising the Heavenly armies, 
especially the sun that is like “a 
chassan emerging from his chuppah, 
rejoicing like a strong person… From 
the end of the heavens is its source, 
and its circuit is to their ends.” But 
then he continues to say that with 
all the great benefit that we derive 
from the sun, there is still a drawbacl 
because “ein nistar meichamaso, 
nothing can hide from its heat,” and 
it might cause damage to people.
By contrast, what is better than the 
sun is the Toras Hashem, which is 
also the essence of light, (“orah zo 
Torah” Megillah 16b), but its benefit 
and virtue is “temimah” (from the 
language of shleimus, completion), 
and meshivas nefesh, it revives the 
soul, and there is no detrimental side 
to it at all.

Because the Anshei Knesses 
Hagedolah arranged the parts of 
tefillah in order of their importance, 
in ascending order, they first placed 
the brachah of Yotzer Ohr, about 
the virtues of the Heavenly lights, 
followed by the brachah of Ahavah 
Rabbah, on the Torah, whose virtue is 
higher than that of the lights.

Ahavah Rabbah
 or Ahavas Olam

The Gemara (Brachos 11b) cites 
a dispute among the Amoraim on 
the wording of the opening of the 
brachah: According to Rav Yehudah 
in the name of Shmuel, we say 
Ahavah Rabbah, while Rabbanan say 
that we should say Ahavas Olam. The 
Rosh, in his rulings, (ibid chapter 1, 
siman 13) rules like the Gaonim that 
one should fulfill both versions, and 

determined the minhag Ashkenaz that 
is practiced today (according to the 
psak of the Rema Orach Chaim 60 1): 
In Shacharis we say Ahavah Rabbah 
and in Arvis we say Ahavas Olam.

In the nusach Sefard siddurim, there 
is the same nusach for both Shacharis 
and Arvis: “Ahavas Olam” according 
to the nusach of the Arizal, which is 
sourced in Kabbalah. The Shaarei 
Teshuvah (ibid) brings that some say 
that according to nusach Ari, during 
the week one says Ahavas Olam, 
while on Shabbos they say Ahavah 
Rabbah.

The decision of the Gaonim is 
explained by the Maharal (Nesivos 
Olam, Nesiv Ha’avodah 87): 
Ahavah Rabbah is an expression 
of the greatness of the love, and 
Ahavas Olam is the expression of 
its eternality. Because the greatness 
and eternality of the love are two 
individual virtues, therefore, the 
sages of the Gemara were divided as 
to which of them should be mentioned 
in the brachah. The Gaonim decided 
to mention both, and determined that 
in the morning, Ahvah Rabbah would 
be said, corresponding to the middah 
of the daytime, that the existence of 
the light in the day is an expression 
of the love, in the essence of panim 
me’iros. At night we mention Ahavas 
Olam because that is when there is no 
panim me’iros and we need to believe 
that Hashem’s love for us is eternal, 
Ahavas Olam, and even when it is 
hidden from our eyes, it is still strong 
and exists forever.

The Gaon of Vilna (Commentary 
on Haggadah Shel Pesach, Vehi 
She’amdah) explains this differently:

The Torah: 
A Symbol of Love

The Chofetz Chaim (Shem Olam, 
Vol. I, ch. 14) writes: “Because 
HaKadosh Baruch Hu loves us with 
eternal love, He gave us the Torah 
and its mitzvos, so that we should live 
by its light forever.” Indeed, for this 
reason, at the beginning of Ahavah 
Rabbah, which was composed 
about the Torah (see Brachos 11b) 
we expound with lofty words about 
the love of Hashem to us: “Ahavah 
rabbah ahavtanu…chemlah gedolah 
ve’yeseirah chamalta aleinu.”

In the words of the Chofetz Chaim, 
the greatest expression for Hashem’s 
love was at the time when He gave 
us the holy Torah, the “chemdah 
genuzah that was under His Hand 
for nine hundred and seventy four 
generations that preceded the 
Creation of the world” (Shabbos 
88b). As Rabbeinu Bechayei says in 
his sefer Chovos Halevavos (Shaar 
Habechinah chapter 5): “And the 
greatest of the good things that the 
Creator did for a person…was the 
Torah that was given to Moshe.”

Birchas Ahavah Rabbah (1)Ahavah R
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A Glance at the 
Seder Hatefillah

It was late at night on Tuesday of 
Parashas Mishpatim, the eve of 25 
Shevat 5696/1936. Harav Yitzchak 
Alafia was busy, as he was each night, 
learning with his eminent disciples in 
the Yeshivas Mekubalim that he headed. 
Suddenly, a large fire broke out that 
almost destroyed the bais medrash, and 
would have caused extensive injuries if 
not for the fact that Hashem heard his 
tefillos and hastened the salvation with 
a great miracle.
Harav Yitzchak Alafia, zt”l, was one of 
the heads of the mekubalim community 
in Yerushalayim’s old city. He was 
born in 5638/1878 in Aleppo, Syria. At 
a young age, he came to Eretz Yisrael 
with his father, and began to learn in 
the Beit El Yeshivat Mekubalim, where 
he made great strikes in his study of 
Toras Hasod, as well as in Nigleh. In 
5670/1910, he established the Ohr 
Chadash Vetzemach Tzaddik yeshivah 
for mekubalim in the Sdei Chemed 
shul that was located in the Misgav 
Ladach Hospital building. The sound 
of Torah resonated in the building until 
the Jewish Quarter was captured by the 
Jordanians in 5708/1948. 
This story happened on one of the many 
nights that Rav Yitzchak and his group 
sat and learned until dawn, as was their 
habit. This is how he described it:
“Suddenly, in the middle of the 
learning, a big fire broke out from the 
kerosene lamp that hung in the middle 
of the yeshivah. The flames rose and 
began to spread in every direction. A 
strong explosion occurred as the lamp 
exploded, and kerosene splattered in 
all direction. Everyone who was there, 
may Hashem protect them, began to 
flee in terror. I was left alone, standing 
in tremendous panic, and fearing for 
the sifrei kodesh and sifrei Torah, and 
the aron kodesh that was right there.”
The gaon then relates that he tried to 
ask the shamash to give him buckets 
of water that he could use to extinguish 
the fire so that it should not burn the 
entire bais medrash with its sifrei 
kodesh. But the attendant did not find 
water in the area nearby. The fire grew 
more intense and began to spread, and 
Rav Yitzchak began to fear for his life. 
He ran from his place to the entrance of 
the bais medrash, which was adjacent 
to the hospital, and tried to alert the 
staff to ask for their help. But the door 
was locked and no one heard his calls.
Rav Yitzchak’s eyes gazed in alarm as 
the flames began to lick at the bimah near 
the aron kodesh. In minutes, it would 
consume the entire bais medrash. He 
was at a loss for ideas; no one was there 
to help. There was only one option: to 
turn to the Almighty, On High, Who 
listens to the tefillos of His nation, 
Yisrael, with compassion, and could 
send assistance to stop the raging fire.
Rav Yitzchak raised his eyes 
Heavenward in prayer and began to 
cry:
“Ribbono shel Olam! You know 
that we learn Torah lishmah in this 
bais medrash, day and night. Please, 
hasten Your salvation because You are 
Almighty, and there is nothing that can 
stop You from sending salvation!”

Rav Yitzchak had just finished his 
short prayer when he noticed a hand 
emerging from over the aron kodesh; 
it remained suspended in the air…At 
that moment, in a totally unfathomable 
miracle, the fire began to recede.
When the attendant finally arrived with 
a vessel with a bit of water, there was 
not much work left for him. He was 
able to pour the water on a few burning 
embers that were left, and that put out 
the fire completely. The staff of the 
Misgav Ladach Hospital that arrived a 
moment later holding buckets of water, 
had nothing to do with them…
Harav Yitzchak, who had clearly 
seen that hand sent from Above to 
extinguish the fire, needed no proof. 
But if someone did need proof as to 
the magnitude of this miracle, the 
continuation of the story left no doubts 
in his mind.
“I thought,” he related, “that because 
HaKadosh Baruch Hu had performed 
such a miracle for us, and saved us 
from damage and harm, it was then our 
obligation to honor the shul and clean 
up the water that was poured on the 
floor and the shattered glass that fell 
from the lamp when it exploded, so 
that when people would arrive in the 
morning to daven, they would find the 
shul as they were used to.”
Rav Yitzchak turned to the attendant 
and asked to help him clean the place. 
But he was stunned when the shamash 
pointed to the bimah, where the large, 
heavy glass of the kerosene lamp stood, 
intact, without a scratch. It appeared as 
though someone had detached it from 
the high ceiling and gently placed it on 
the bimah.
It was a completely unfathomable 
miracle, because while the glass was 
whole, the receptacle for the kerosene 
that was connected to it had shattered 
into smithereens, even though it was 
made of strong metal. That was the 
thunderous explosion that had been 
heard far and wide.
Who had put the glass on the bimah? 
This question remained unanswered. 
But the gaon who clearly saw the 
invisible hand sent from Above 
because of his tefillah, knew that it had 
been sent to extinguish the fire, and in 
the same way, had been sent to detach 
the glass from the burning lamp and 
place it on the bimah. This was to serve 
as an everlasting memory that Hashem 
does not abandon His Chassidim, and 
will answer their tefillos when they cry 
to Him.
Rav Yitzchak and all the others who 
were there burst out in a song of praise 
to Hashem for His many chassadim and 
great benevolence, and for the merit of 
Torah that was learned there l’Shem 
Shamayim for decades advocated for 
them and saved them from a certain 
fate.

Introduction to the sefer Yair Netiv 
[Rav Yitzchak Alafia]

A Hand from Above Extinguished the Fire


