
What Should We Learn from Bilam?
”לא אוכל לעבר את פי ה‘ אלקי לעשות קטנה או גדולה“ (כב, 

יח)
The Chofetz Chaim said:
When reading the pesukim in this parashah we 
are stunned by the corruption of the evil Bilam. 
He even declares “righteously” that he cannot 
take even one small step that does not fit with the 
Will of Hashem, while in his heart, he connived 
to make Am Yisrael sin with the Baal Pe’or. The 
Torah certainly did not write this so that we should 
recoil from his acts, but rather so that we should 
earn a lesson from it. Before we say Shemoneh 
Esrei we ask: “Hashem Sefasai tiftach ufi yaggid 
tehilasecha,” as though we are unable to open our 
mouths even to praise Hashem without Him. How 
is that actually possible, if, on all other worldly 
matters our lips are unrestrained and we speak 
constantly, even when it is forbidden speech?!

Chofetz Chaim Hachadash al HaTorah

One Who Davens Needs to Have
 Kavanah With His Heart

”ויחר אף אלקים כי הולך הוא“ (כבכ ב)
One can wonder: How is it possible that Hashem 
became angry at Bilam at that time? Chazal say 
(Brachos 7a) that throughout that time that Bilam 
went with Balak, HaKadosh Baruch Hu was 
not angry at all, so that Bilam would not take 
advantage of this time to curse Klal Yisrael.
The Chacham Tzvi explained: The Mishnah 
(Brachos 28b) explains that a person must not 
daven while he is riding on a donkey, because 
his attention to the riding prevents the necessary 
kavanah when davening. So now we can explain 
that at the time that Bilam was riding on the 
donkey, he could not pay attention to cursing Klal 
Yisrael, therefore HaKadosh Baruch Hu was able 
to be angry at that moment
This is clearly indicated in the passuk: “Vayichar 
af Elokim” – even though He was not angry in 
those days, why? “Ki holech hu!” – because at 
that moment Bilam was riding on his donkey and 
could not concentrate on cursing.

Kerem Shlomo, Shanah 11, Booklet 9

Three Regalim Correspond 
to the Sin of the Eigel

”מה עשיתי לך כי הכיתני זה שלש רגלים“ (כבכ ח)

“He hinted to him, you want to uproot a nation 
that celebrates three festivals a year.” (Rashi)
Why did the donkey allude specifically this 
mitzvah to Bilam? Is there a lack of other mitzvos 
that Bnei Yisrael are strict about observing?
Harav Shaul of Amsterdam explained on the 
passuk (later, 24:1): “Vayashes el hamidbar 
panav”, and Targum Yonasan ben Uziel explains: 
“Veshavi lemadbera anpoi lemadkar aleihon uvda 
d’eigla d’avadu taman.” In other words, Bilam 
wanted to remind Hashem about the sin of the 
Eigel in order to prosecute against Am Yisrael. In 
the Yotzros of the second day of Pesach we ask: 
“Yechupar eileh b’eileh heim moadai”, meaning 
the sin of the Eigel –where it says “Eileh Elohecha 
Yisrael” (Shemos 32:4) –should be atoned with the 
mitzvah of the festivals, of which is says “Eileh 
heim moadai.” (Vayikra 23:2).
According to this we can understand why the 
donkey alluded to Bilam specifically about the 
mitzvah of the three regalim. She was hinting that 
if he wanted to come with claims against Yisrael 
for the sin of the Eigel, he had to know that this 

sin was atoned for with the mitzvah of the Shalosh 
Regalim. Binyan Ariel

Reciting Parashas Balak with Alacrity
”מה אקב לא קבה א-ל“ (כג ח)

The Rebbe Harav Menachem Mendel of Riminov 
said:
Because the brachos of Bilam were only said 
forcedly, as lip service, therefore, in order for them 
to be valid for us, the baal korei should read them 
with kavanah, with love and with complete emunah.
Indeed, Harav Elchanan Halperin, the Rav of the 
Golders Green neighborhood in London, said of 
his grandfather, Harav Shmuel Engel, the gaon of 
Radomishle, never became as emotional during the 
reading of the Torah as he did when he would read 
Parashas Balak.

Sichasan shel Avdei Avos, Vol. II, p. 34

Bilam “Blessed” the Days of Judgment
”לקב איבי לקחתיך והנה ברכת ברך“ (כג יא)

The Chasam Sofer offered a beautiful explanation 
by way of remez, citing his father-in-law, Rav 
Akiva Eiger, for this passuk:
In a normal year, there are 222 days when we 
say Tachanun, which have the essence of “yemei 
din”, days of judgment. By contrast, there are 
132 days in which we do not say Tachanun, and 
which are the essence of days of mercy. This is 
why Balak got angry at Bilam: “Lakov (132) oyvai 
lekachticha” – I asked you to transform those 132 
days of mercy into days of judgment, and not only 
did you leave those days of mercy intact, you also 
added “Vehinei beirachta”, the “barech (222)” 
days of judgment.

Toras Moshe

Tefillah in the Bais Medrash of a Tzaddik
”מה טבו אהליך יעקב משכנתיך ישראל“ (כד ה)

“Kamah yavan hinun batei medrasheichon 
bemashkena di shamesh behon Yaakov avuchon” 
(Targum Yonasan).
From the words of the Targum, Harav Yissachar 
Dov Babad, the Rav of Buska, learned a source 
for the custom of Am Yisrael to try and daven in 
a place where a great person davened in the past.

Otzar Yad Hachaim, p. 177
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How Wonderful
 is the Reward for Amen

”מה טבו אהליך יעקב“ (כד ה)
“Tovu ohalecha” is numerically equivalent to 
“amen” [with the kollel]. This is an allusion to 
the words of the Midrash (Agadas Bereishis 
79) on the passuk (Shir Hashirim 4:3): 
“Umidbarech naveh”: “These are the ignorant 
people who do not know how to read or review 
or speak in Torah, like a desert that does not 
bring forth fruits. Yet, they enter the shuls and 
the batei medrash and make the brachah of 
Yotzer Hame’oros and Mechayeh Meisim, that 
He created and gives life to the dead, and they 
answer after them amen, and they say ‘we 
believe that He resurrects life, and that He 
created the world’ – even though they only 
have the merit of amen, it is enough!” That is 
what the passuk alludes to here: “Mah tovu” 
how good is the reward of Yisrael, that in the 
merit of answering amen in the shuls and 
batei medrash, called “ohalecha”, then they 
merit life in the World to Come.

Parparaos Lechochmah

"חטאו בכפלים... ולקו בכפלים... ומתנחמים בכפלים..." (איכ"ר א נז)

The Midrash (Rus Rabbah Pesichasa 4) says that the sin of Yisrael in 

the generation prior to the Churban was that they did not reply amen. 

It is known that amen is numerically equivalent to the two Names, 

Havayah and Adnus, and this was the reference of they “sinned 

doubly and were punished doubly.” They are also “consoled doubly” 

in that they will merit the complete Redemption in the zechus of 

answering amen with the right kavanah.זMegillas Eliyahu [Rabi 

Eliyahu Hakohen of Izmir, author of Shevet Mussar] Drush lePurim

During the Three Weeks, 
when we yearn, together 

with all of Am Yisrael, 
for the arrival of the 

Geulah, let us strengthen 
ourselves in replying 

amen, and through that 
we will merit a complete 
Redemption, speedily in 

our day. Amen.
Amen. Answer,

 and see the Geulah.
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The Virtue of the Brachah of 
Ahavah Rabbah

One of the more moving and poignant 
parts of the tefillah is the brachah of 
Ahavah Rabbah. This wondrous brachah 
includes several requests and praises, as 
the Avudraham writes: “And you will 
find that this brachah includes many 
things because Hashem loves us from 
among all the nations, and gave us the 
Torah, and to believe in His Oneness and 
that He is the Master of everything.”
The Mishnah Berurah (47 10) says: 
“And the tefillah of the father and mother 
should always be fluent in their mouth to 
daven for their children that they should 
be Torah scholars and tzaddikim and 
have good middos. One should have a 
lot of kavanah in the brachah of Ahavah 
Rabbah and in Birchas HaTorah when 
saying “and we and our children” and thus 
when he says in Uva Letzion “lema’an lo 
niga larik velo neled labehalah.”

The Secret of Success in Torah
The Shefa Chaim of Sanz would often 
say: In order to learn and understand 
Torah, it is not enough for a person to 
review his studies 101 times; he must 
also ask for Mercy from the One to 
Whom all wisdom belongs, as Chazal 
said (Megillah 6b): “L’ukami girsa – 
siyata min Shemaya hie.” If a person 
learns Torah without pouring out his 
heart in Ahavah Rabbah and without 
davening to Hashem to help him and 
have mercy on him that he should 
remember what he learns, then he will 
forget everything. (Drashos Chumash 
Rashi Beha’alosecha).
Indeed, it is told how many gedolei 
Yisrael recited the brachah with great 
emotion, and some of them even 
attributed their success in learning to it. 
Thus, the Maharsham testified that 
Harav Shmelka of Nikolsburg would 
often say that someone who did not say 
the brachah of Ahavah Rabbah and the 
brachah of Atah Chonen with kavanah 
cannot possibly be mechadesh a true 
chiddush that day. When one of his 
students told his rebbi that he had been 
mechadesh a true chiddush that day, even 
though he had forgotten to have kavanah 
in these brachos, the Rav listened to the 
chiddush and on the spot, he refuted it 
and proved that it was not derived from 
truth. (Shemen Hatov [Michelson] p. 
30b)
Harav Isser Zalman Meltzer said that all 
who saw and knew the Netziv of Volozhin 
knew how great his desire and love for 
Torah was. They marveled when they 
saw him sobbing tearfully like a child 
and pleading before his Father in Heaven 
as he pleaded in the brachah of Ahavah 
Rabbah “Ve’haer einenu besorasecha.” 
The Netziv would say that on the day 
that he didn’t cry by Ahavah Rabbah, he 
did not merit to be mechadesh in Torah. 
He once even cancelled his regular shiur 
because that morning, he was not moved 
to tears when saying Ahavah Rabbah.
When guests would arrive at Yeshivas 
Volozhin, and would want to return home 
towards evening, the Netziv’s grandson, 
Harav Chaim of Brisk, would advise 
them to remain in Volozhin overnight 
just so they could witness his grandfather 
reciting the brachah of Ahavah Rabbah. 
(Bais Hayayin, 9; Uvdos Vehanhagos 
Vol. II, p. 163).
The Chazon Ish testified about one of the 
people who came to his home: “I stood 

behind his chair during Shacharis of 
the Yom Tov of Shavuous and saw that 
when he reached the brachah of Ahavah 
Rabbah, his whole body trembled and 
he melted into tears like a little child.” 
(Maaseh Ish, Vol. V, p. 116)

It’s Not Enough to Ask…
Before we get to the actual brachah, 
we will mention the incisive parable of 
the Chofetz Chaim that is very relevant: 
There was a very poor man, and when 
it came time to marry off his daughter, 
he did not have a penny to his name. He 
remembered that one of his childhood 
friends became very wealthy. The poor 
man thought to himself that perhaps this 
man could be his salvation. He found out 
the man’s address, knocked at the door, 
and presented himself. The wealthy man 
was very happy to see him and asked 
what he wanted. The poor man burst into 
tears and began to describe his long life of 
poverty, which was especially acute now 
that his daughter was of marriageable age 
and he had no money to pay for anything. 
He pleaded with his friend to help him.
The wealthy man was overcome with 
compassion for his old friend, but 
because he didn’t have the sum at home 
that his friend needed, he asked that he 
come to his office at the same time the 
next day. Then, he would give him a 
generous donation that would hopefully 
cover the expenses. The next day, the 
wealthy man waited for his friend at the 
appointed hour, with the sum of money, 
but the man did not arrive. “Who knows,” 
the wealthy man thought. “Perhaps 
something came up that prevented him 
from coming.” The but next day the two 
met, and the poor man pretended it was 
the first time they were seeing each other. 
Once again, he began to present his entire 
story all over again. Once again, the 
wealthy man felt bad for his friend and 
made an appointment with him for the 
next day at his office.
But once again, the poor man didn’t 
show up. As he did the day before, when 
the two friends met again, the poor man 
began to cry to his friend about his 
dismal situation. The rich man set up a 
third appointment, but again the poor 
man did not come. When the two met 
again the fourth time the next day and 
the poor man began to cry to his friend 
again, the wealthy man’s patience ran out 
and he said: “For three days I waited for 
you to no avail. I want to help you but 
now I realize that you didn’t come on 
purpose, because you don’t really want 
to be helped out of your trouble; so why 
do I need to do this for you?” 
We also plead tearfully each day 
“Ahavah Rabbah ahavtanu…Avinu 
Malkeinu…vesein belibeinu binah 
lehavin ulehaskil…lishmor velaasos…
kol divrei Talmud Torasechah…” When 
a Jew stands and pleads like that, then 
certainly great Heavenly Mercy is 
aroused and there is willingness to fulfill 
his requests. But right after the tefillah, 
the person folds up his tefillin and runs to 
do the work of the day…In Shamayim, 
there is anticipation that he will set aside 
time to learn Torah so that he can receive 
all the abundance that is prepared for 
him Above, but the man does not appear. 
Unbelievably, he dares to return the 
next day with the same brokenhearted 
request… (Lehaggid – Chumash 
Hamaggidim, Parashas V’eschanan).

Birchas Ahavah Rabbah (Introduction)
b

vah Rabba

Prayer of Faith A Story of Faith A Weekly Story About 
Amen and Tefillah

A Glance at the 
Seder Hatefillah

Many are aware of the tremendous 
power of tefillah recited from the depths 
of the heart, but not always does the 
person merit to see immediate results 
to his tefillah, like in this story, related 
by the maggid Rav Shlomo Levinstein, 
shlita. He heard it from Harav Dovid 
Schmidel, shlita, the chairman of the 
Asra Kaddisha: 
In 5758/1998, the news arrived in 
Eretz Yisrael from far off Belarussia: 
in the city of Grodna, a prominent 
Jewish center prior to the Holocaust, 
the authorities decided to build a large 
public building on the grounds of the 
old Jewish cemetery. Before any of the 
askanim could protest the move, the 
evildoers had already emptied hundreds 
of graves of their remains that had been 
resting there for hundreds of years, and 
placed them in the municipality’s storage 
rooms.
When Harav Dovid Shmidel, shlita, 
chairman of the Asra Kaddisha 
organization that works to protect Jewish 
graves, heard about this, he didn’t waste 
a moment. He immediately raised a huge 
and cry and began working feverishly to 
save the human remains. After calling 
anyone who could have influence with 
the Belarussian authorities, he came to 
the right address, and the person began 
exhaustive negotiations. Ultimately, the 
authorities agreed to release the remains 
so they could be buried with dignity.
Rav Shmidel’s extensive experience with 
authorities taught him that the element of 
time is critical in such rescue missions. 
Therefore, he hurriedly appointed a 
special envoy, from among his close 
confidants, and instructed him to fly 
quickly to Belarussia to save the bones.
“Please, do what you can so that the burial 
of the bones should take place on the day 
you arrive,” Rav Shmidel entreated his 
envoy, as he cited the passuk: “Ki kavor 
tikberenu bayom hahu, because you 
should bury him on that day,” (Devarim 
21:23). From here the poskim learn (see 
Shulchan Aruch Yoreh Deah 357 1) that 
there is an obligation to try and bury the 
dead on the same day.
After a long and difficult flight, which 
included a stopover in Russia, the 
emissary arrived in Belarussia. He was 
not spared the infamous bureaucracy of 
getting into the country, but with siyata 
diShmaya, after extensive efforts, he was 
able to reach the office of the supervisor 
of the old cemetery in Grodna.
“I have been sent from Israel with 
regards of the Jewish bones that were 
cleared out of the cemetery,” he told 
the indifferent clerks who were sitting 
idly in the office. They gaped at him as 
though they did not understand what he 
was talking about. One of them finally 
deigned to remark: “The one in charge 
isn’t here.”
“No problem, I’ll wait for him to come 
back,” the emissary said and sat down 
on the nearest empty chair. The clerk 
tried to be more evasive: “You don’t 
understand, he will only be back in two 
weeks!” But the envoy from Israel was 
hardly impressed: “No problem. I have 
enough food to last me that long…” 
When the clerk saw that it would not 
be so easy to get rid of this man he 
capitulated and began making phone 
calls to his supervisors. After a few long 
minutes of conversation he said: “No 
problem. I have the necessary permits 
for you. You can go right now to the 
storage room with a truck and take the 
caskets of remains.”
The emissary didn’t wait a minute. He 
went right out to the street and quickly 
located a local who had a truck. For a 
generous fee he agreed to do the work. 

Before they set out, the envoy made it 
clear that he needed to complete the 
burial that very day, and promised 
the driver even more money if he 
would complete the mission on time.
The driver agreed and the two loaded 
the boxes of bones onto the truck and 
brought them to the designated cemetery 
site. “Now,” the emissary said, “we have 
to finish the burial as we agreed, before 
the sun sets.”
“So fast?” the driver pretended to be 
surprised. “But that’s impossible!”
“But I agreed with you that we would 
do so,” the emissary tried to protest. But 
the driver clasped his hands as he gazed 
alternately at his watch and at the loaded 
truck. “There’s no reasonable way for 
me to do it,” he said, “unless I would 
have a few dozen workers right here who 
could help me,” he added cynically.
A quick glance at the job ahead of 
them made it clear to the envoy that the 
driver was right; the task was mission 
impossible.
He was about to give up, but then a 
thought entered his mind: “How can I 
allow myself to give up before I try?!”
The thought translated into action. He 
walked over to the corner of the cemetery 
and began to daven fervently: “Ribbono 
shel Olam, I have done everything 
possible to rescue the dignity of the 
deceased. I have traveled from Israel, 
was stubborn and persistent to the clerks, 
hired this driver and truck and even told 
him ahead of time that I must complete 
the burial today. More than that I cannot 
do. Now You do Your part!”
Before he finished davening, he felt a 
tap on his shoulder He looked and saw 
a young avreich who seemed to have 
landed there from the Heavens.
“Where is the kever of the gaon, So and 
So?” the man asked. 
“I do not know,” the emissary replied, and 
then asked: “Where have you come from?” 
“We’ve come to daven,” the man replied, 
with emphasis on the “we” and pointed 
to a bus full of young bnei yeshivah 
parked right nearby.
The man could not suppress his shock. 
“How many people are on the bus?” he 
asked. 
“Fifty,” the avreich replied.
The emissary needed to hear no more. 
He leaped towards the bus as the young 
man followed behind. He boarded and 
stood near the driver. The passengers 
looked at him with surprise and he 
began to speak: “Let me tell you what 
I am doing here…” he began. After 
relating the story about his mission, he 
told them the surprising end: “I’m not a 
miracle worker, but I just finished asking 
Hashem that after all my efforts, He 
should do His part and complete the task. 
And then you appeared before my eyes, 
fifty young, strong men, who can help us 
complete the task before the sun sets. I 
see this as a sign from Above, but you 
can do as you please…”
The scene that unfolded in the next 
few minutes was nothing less than 
remarkable. Fifty young bachurim 
rolled up their sleeves and began 
to work energetically under the 
direction of the envoy from Israel. 
Before the sun set, all the bones were 
buried once again, and the emissary 
could call Rabbi Schmidel in Israel 
to report that his mission had been 
accomplished, with Hashem’s help.

L’Or Haner, Shavuous 5771

Fifty Workers In a Minute


