
Noach’s Memory – Because of the 
Wickedness of Those in His Generation

”נח איש צדיק תמים היה בדרתיו“ (ו ט)
“In his generation” – some in Chazal explain this 
to be a praise for him…and others as a criticism: 
based on his generation he was a tzaddik, while 
had he been in the generation of Avraham he would 
not have been considered anything.” (Rashi)
In the Zichronos section of Mussaf of Rosh 
Hashanah we say: “And Noach, too, with love 
You remebered, and You remembered him with 
salvation and mercy, when You brought the 
waters of the flood to destroy all of mankind 
because of the evil of their actions, and therefore, 
his memory comes before You…” What is the 
meaning of these added words: “Al kein zichrono 
ba lefanecha”? Have we not already said: “Vegam 
es Noach b’ahavah zacharta?”
Harav Baruch Epstein of Pinsk explains:
Those who arranged this tefillah thought like the 
second opinion brought by Rashi, that the word 
“in his generation” was a criticism, and that only 
because his generation was so bad was Noach 
considered a tzaddik worthy of being saved. 
Therefore, they added the reason for his salvation: 
“because of the evil of their deeds – therefore his 
memory came before You.”

Torah Temimah

The Secret of Teshuvah – Haloch Vashov
”והמים היו הלוך וחסור“ (ח ה)

The Torah mentions the word “haloch” four times, 
all of them in Sefer Bereishis: 1. “Haloch vashov” 
(8:3); 2. “Haloch vechasor” (ibid 5), 3. “Haloch 
venasoa” (12:9) and 4. “Haloch vegadel” (26:13).
The connection between these pesukim is 
explained by Rabi Eliezer Papo, author of the 
Pele Yoetz, by way of drush:
One who understands and internalizes that his 
entire life is the essence of “haloch venasoa”, 
going and traveling to his eternal world, merits to 
have the words “haloch vashov” that he will repent 
completely, fulfilled. But someone who thinks that 
the goal in life is to be “haloch vegadel,” to keep 
growing in this world, will discover at the end of 
his life that instead, the words “haloch vechasor” 
were fulfilled with him, and he will return to the 

eternal world lacking everything, chalilah.
Aleph Hamagen

The Song of the Dove – Testimony 
That the Mabul Was Over

”ותבא אליו היונה לעת ערב והנה עלה זית טרף בפיה וידע נח 
כי קלו המים מעל הארץ“ (ח יא)

How did Noach derive that the “waters had 
subsided”? Was it not possible that the dove had 
found the leaf floating above the surface of the 
water?
Harav Hillel Lichtenstein of Kolomaya explains:
In his commentary on this passuk, Rashi cites the 
words of the Gemara in Sanhedrin (108b) that 
when the dove brought the olive leaf to Noach she 
was saying, “Ribbono shel Olam, my sustenance 
should be bitter as the olive and from Your Hand, 
rather than be as sweet as honey and given through 
a human being’s hand.”
In Perek Shirah (4), it says that these words are 
the song of the dove. Now we can understand 
that when Noach saw that the dove was saying 
shirah to Hashem, he assumed that the flood 
had subsided. If not, she would not have said 
shirah, as the Gemara says (Megillah 10a) that 
when the Egyptians drowned in the sea, the 
Ministering Angels wanted to say shirah, and 
Hashem prevented them from doing so, saying, 
“My creations are drowning in the sea and you are 
singing praise?!”

Mikra Dardaki

When One Spills His Own 
Blood to Refrain from Sin

”ואך את דמכם לנפשתיכם אדרש מיד כל חיה אדרשנו“ 
(בראשית ט ה)

“”I will require retribution – from one who spills 
his own blood.” (Rashi)
In the commentary of the Baalei Hatosafos on 

the Torah, there is a dispute in the Rishonim as to 
whether a person may take his own life in a time 
of shmad, for fear that he will not withstand the 
tests of the times. Some permitted it, and others 
hold that even at such a time – one who commits 
suicide transgresses the issur in this passuk.
In the Kinnos of Tisha B’Av, the lamentation of 
“Amarti Sha’u Meni” describes the troubles that 
enveloped Yisrael during the first crusade (in 
4866), during which many Jews killed themselves 
and even their children, for fear that the crusaders 
would force them to give up their religion. Thus 
we lament, “The father suppressed his compassion 
for the sacrifices, his children he…slaughtered, 
prepared for his sons a massacre.”
But Harav Avraham Dovid Horowitz, the Rav 
of Strasbourg, wrote, that we should not conclude 
from this lamentation that it is like those who 
permitted, because it is possible that on the 
contrary, what we are bemoaning is the fact that 
the fear of the decrees and the persecution drove 
Am Yisrael to act in contravention to the law.

Shu”t Kinyan Torah, vol. I, 151, 7

Ne’eman Bevriso Vekayam Bema’amaro
”והקמתי את בריתי אתכם ולא יכרת כל בשר עוד ממי המבול 

ולא יהיה עוד מבול לשחת הארץ“ (ט יא)
The Sefer Yeshayah (54:9, see Radak there) 
explains that aside for the covenant that HaKadosh 
Baruch Hu forged with Noach and his children 
that He would not destroy the land again, He 
added a vow that there would never be another 
mabul in the world, as it says (Yeshaya 54:9): “As 
I promised when the waters of Noach were still 
passing over the land.” 
The Gemara in Shavuous (36a) explains that this 
vow was also stated in this passuk, by using the 
word “velo” twice, as when the word “lo” is used 
twice, it is an oath.
Thus, we can understand the nusach of the brachah 
said when seeing a rainbow: “Zocher habris 
vene’eman bivriso vekayam bema’amaro.” The 
word “zocher habris vene’eman bivriso” is self 
understood, but what is “vekayam bema’amaro”?
But as stated, aside for the clearly stated covenant 
in the passuk there was also a vow, but because 
it was not clearly stated as a vow, we call it a 
“maamar.”

Megillas Sefer [Rav M. Deutsch] Al HaTorah
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A Brachah On Any Food
”ואתה קח לך מכל מאכל אשר יאכל ואספת אליך“ (ו כא)
The acronym of the word “mikol maachal 
asher yei’achel” amounts to 91, which is the 
same as the value of amen. This is an allusion 
to the obligation of a person to answer amen 
after Birchos Hanehenin.

Kerem D”L, Parashas Noach

For this middah of answering 
amen, Yisrael were called 
tzaddikim, as it says (Yeshaya 22:2): 
“Pischu shearim vayavo goy 
tzaddik shomer emunim.”

Kad Hakemach, Emunah

The Sages write that in the End of Days, every person will 
be asked if he was a “tzaddik”, meaning if he completed 
each day the quota of holy things that are alluded to in 
the letters of tzaddik: 90 amens, 4 kedushos, 10 times 
Kaddish, and 100 brachos. A person is not called a tzaddik 
unless he is careful about these things.

Derech Moshe for Day 11

"נַֹח ִאיׁש ַצִּדיק ָּתִמים ָהָיה ְּבדֹרָֹתיו""ֹנַח ִאיׁש ַצִּדיק ָּתִמים ָהָיה ְּבֹדֹרָתיו" (ו ט) (ו ט)

Ninety Amens. Every Day.
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“Rabi Samlai explained: six hundred and 
thirteen mitzvos were related to Moshe: 
three hundred and sixty five negative 
commandments in the number of the 
days of the solar year, and two hundred 
and forty eight positive commandments 
equal to the number of a person’s 
limbs…Chavakuk came and [boiled it 
down into one], as it says: “Vetzaddik 
b’emunaso yichyeh.’” (Makkos 23b – 24a)
In explanation of the words of Rabi Samlai, 
the Ritva writes (ibid): The mitzvah of 
emunah is unique in that one who fulfills it 
– fulfills the entire Torah, and its essence is 
the “faith in Hashem Yisbarach as is worthy 
and accepting His G-dliness and His Yichud 
and the Yoke of His Kingship, as we were 
commanded in the passage of Krias Shema, 
which includes the entire Torah.”
The Baal Hatanya added (Likutei Amarim – 
Tanya 33): The Navi certainly didn’t come 
to annul the obligation of the other mitzvos; 
rather his intention was that through the 
mitzvah of emunah, a person will come 
to fulfill all the 613 mitzvos. Because one 
who is able to develop in his heart deep 
faith in Hashem, as he experiences deep 
joy in finding the purpose of his existence 
through this emunah, he will overcome all 
the obstacles en route to full fulfillment of 
all the other mitzvos.

The Importance of the Mitzvah 
of Krias Shema

In light of these words, it can be understood 
why Chazal held the mitzvah of Krias 
Shema in such great esteem, and as 
stated, all its essence is emunah. Indeed, 
throughout the generations, this mitzvah 
was the foundation of the faith of every Jew, 
wherever he was. During times of shemad, 
as well as in good days, this wondrous 
passuk of “Shema Yisrael Hashem Elokeinu 
Hashem Echad” was always on a person’s 
lips.
The Ruzhiner Rebbe would say that 
Chavakuk, the last of the Neviim, intended 
his prophecies especially for the later 
generations prior to the arrival of Mashiach, 
when the Jew will have no other support to 
grab onto except emunah. At that time, only 
someone who will be strong in the mitzvah 
of emunah will be worthy of being crowned 
with the title of tzaddik. (Oros Yisrael, 
Likutim, Erech Tzaddik)
As such, it surely behooves us to pay more 
attention to the mitzvah of Krias Shema, 
which we merit to fulfill twice each day, 
and chalilah we should not perform it 
by rote. The Maharsha writes (Vol. I, 
Menachos 99b) that even an ignoramus – 
if he understands the value of this mitzvah, 
then he will surely hasten to be more 
scrupulous about it, and how much more so 
does it behoove us to pay more attention to 
its great virtues.
Chazal offer a parable in the Midrash 
(Tanchuma Emor 10): “It can be compared 
to a king who sent a letter to a land; what 
did the people of the land do? They took 
it and let their hair grow long and read 
it with awe and fear and trembling and 
perspiration. Thus, HaKadosh Baruch Hu 
told Yisrael: My sons, Krias Shema is My 
letter, I did not ask too much of you and 
didn’t tell you that you should read it while 
standing on your legs and not to let your 
hair grow long, but “when you sit at home 
and when you go on the way and when you 
retire and when you rise…”
In the segments ahead, we will try to 
encapsulate, as much as space allows, the 
main principles of Krias Shema, and may 
this arouse our souls to perform the mitzvah 
with pride- and if we accomplish that, it 
will be sufficient.
The Objective of the Mitzvah of 

Krias Shema
We will begin with the words of the Sefer 
Hachinuch (Mitzvah 420) that explains the 

root and reason or the mitzvah:
“Hashem wanted to give His nation the 
merit to accept His Yoke and Yichud each 
day and night, every day of their lives. As 
a person is physical, he is tempted by the 
trivialities of the world and drawn to his 
desires, and therefore, he needs a constant 
reminder in the Kingship of Heaven to 
protect him from sin. Therefore, it is a 
chessed of Hashem that He gave us this 
merit, and that He commanded us to 
remember Him twice a day regularly and 
with absolute kavanah, once during the 
day to benefit all our actions during the 
day, because when a person remembers in 
the morning the Achdus Hashem and that 
His Hashgachah is extant on everything, he 
will pay attention and keep his eyes open 
on all his ways, and he will count his steps 
and will not ignore anything, and will not 
be able to hide from Him even one of his 
thoughts, this will protect his thoughts…
And he will have the oral admission at 
night to protect him all night. And because 
of the foundation of the mitzvah is what is 
remembered, Chazal obligated us to do it 
with kavanah of the heart, and said that if 
a person did not concentrate in his heart, 
he did not fulfill it, because a person is 
not remembered by anything unless he 
concentrates on it…”
It Is Equivalent to the Mitzvah of 

Learning Torah
There is a beautiful statement that expresses 
the value of this mitzvah by Chazal in 
Maseches Brachos (10b): “One who recites 
Krias Shema in time is greater than one 
who learns Torah.” He brings in the sefer 
Menoras Hamaor (53 23 Vol. I 86) in the 
name of the Midrash: 
“Why did Chazal establish Krias Shema of 
Shacharis and Arvis: Because HaKadosh 
Baruch Hu said to Yisrael: ‘Lo yamush 
sefer haTorah hazeh mipicha vehagisa bo 
yomam velaylah.’ And then it says, ‘Six 
days you should work.’ How can both 
these pesukim be fulfilled? Therefore, it 
was established that we recite Krias Shema 
in the morning and evening, and everyone 
who does so it is as though he read the 
entire Torah.
It can be compared to a king who gave 
his son many fields in which to toil. When 
the king saw that his son was toiling in 
the fields, he set aside a vineyard for him, 
and brought all the delicacies of the world 
and planted them in it. Thus, HaKaodsh 
Baruch Hu gave Yisrael Torah, Neviim 
and Kesuvim and said, anyone who toils in 
these, will have endless reward, and anyone 
who does not toil in them, it is enough for 
him to recite Krias Shema of Shacharis and 
Arvis.
When Yisrael recites Krias Shema, the 
Ministering Angels descend to hear it from 
them, as it says: ‘Hayosheves baganim 
chaveirim makshivim lekolech hashmi’ini.” 
The “sitter in the gardens” are Yisrael 
who sit in the shuls and batei medrash, 
“chaveirim makshivim lekolech” are the 
Ministering Angels who come to listen.”
As such, the sefer Yafeh Lalev (Vol. I) brings 
in the name of the wondrous sefer Shomer 
Emunim al HaTorah by Rav Moshe of 
Landzburg, that the words “Shema Yisrael” 
[with the kollel] is numerically equivalent 
to “Torah tzivah lanu Moshe” and from 
here we learn that one who recites Krias 
Shema in its time, it is as though he learned 
the entire Torah. The passuk of “Shema 
Yisrael” [with the kollel] is numerically 
equivalent to 613, alluding to the fact that 
anyone who recites Krias Shema it is as 
though he fulfilled all the mitzvos.

Krias Shema (1) – Introductionhema (1) –

Prayer of Faith A Story of Faith A Weekly Story About 
Amen and Tefillah

A Glance at the 
Seder Hatefillah

Mustafa abu Kabir was the name of the 
Ishmaelite thug who was large in body 
but scant in brains; it was enough to just 
mention his name to sow fear among anyone 
listening. He was an evil person, who had 
chosen piracy and murder as a way of life; 
he was never seen in public, and everyone 
knew of his actions only by word of mouth.
The rumors said that at a very young age, 
Mustafa began his dubious career, and 
in time, he gathered around him people 
who, like him, had empty lives and joined 
him in his acts of looting and robbery. 
Together, they became a gang that cast 
fear over everyone. They lived in a cave in 
an unknown location, and moved around 
constantly when they feared that they would 
be caught. As such, there was no defined 
area in which they operated, and the entire 
land feared them greatly.
Their victims were usually lone individuals 
traveling on isolated roads, but sometimes, 
they dared to attack convoys of travelers. 
The gang was like a storm bursting out from 
behind the mountains, armed to the teeth, 
and before the victim could even cry out, 
he found himself strewn on the ground and 
robbed of all his money.
The Turkish police did what they could 
to put their hands on the fiendish gangster 
and his group, but Mustafa was wily and 
swift, and apparently smarter than they. 
The Turkish police who were able, after a 
lot of effort, to locate his hiding place, had 
nothing to do but gaze at the food remnants 
that indicated that humans had inhabited the 
place until not long before.
The repeated failure of the Turkish police 
to apprehend him was so hard to bear, that 
they allocated a huge sum of Turkish liras 
as a prize for anyone who would bring 
information that would lead to his capture. 
But even this did not help, and Mustafa 
remained an unsolved riddle.

*
It was a sunny summer morning, and a 
dignified group of people emerged from the 
Jaffa Gate to the nearby plaza, where the 
carriage drivers waited for passengers. The 
procession was led by angelic looking Jew, 
followed by the members of his group, who 
emanated awe for their leader.
It was Harav Dovid Tzvi Shlomo Biderman 
of Lelov, zt”l, who was heading with 
his group of students to daven at kivrei 
tzaddikim in the Galilee, as was his custom 
from time to time. When they emerged from 
the gate, they turned towards a carriage that 
seemed capable of making the grueling 
journey. After a short negotiation with the 
carriage driver, they boarded and began 
their journey.
Many hours passed before the Galilee 
Hills came into view in all their glory, 
and towards evening, the carriage stopped 
beside a flowering orchard so that they 
could daven Minchah.
Wanting to maintain full concentration, 
the Rebbe stepped a bit further into the 
orchard and immersed himself in tefillah. 
His appearance made it clear that he was not 
on this world. Suddenly, there was a noise 
from between the trees, and all at once, a 
group of armed Arabs burst out from behind 
the trees. They were led by a giant of a 
man whose sword was drawn. All at once, 
the Chassidim began to flee for their lives; 
only a few remained to valiantly protect 
their Rebbe, which seemed to be a hopeless 
attempt.
The Rebbe, who was deep in his holy 
thoughts, did not notice the tumult around 
him and continued davening as though 
nothing had happened. The chassidim held 
their breath as the thug drew closer to the 
Rebbe - and was about to stab him with his 
dagger…But suddenly he froze in his place. 
It seemed like a hidden force had stopped 
him and prevented him from carrying out 
his plans; instead, he gazed at the Rebbe 
who was deeply immersed in his tefillah.
This scene continued for a few long 
moments, until the Rebbe took three steps 
back at the conclusion of the tefillah. Then 
Mustafa approached him with respect and 
said:

“Sage of the Jews, the truth is, you were 
now saved from a certain death. It never 
happened that I retracted my intentions and I 
do not know what made me do it now…You 
should know that I am Mustafa the bandit 
who casts fear on all those who dwell in the 
land. The Turkish police have long given up 
on catching me, but I have no rest, because I 
need to switch hiding places constantly. I am 
ready to set you free, but I ask in exchange 
that you bless me that my pursuers should 
never be able to catch me.”
The Rebbe fixed his piercing gaze on 
Mustafa’s face, and after a moment he said:
“I am ready to bless you, but I also have a 
condition: I demand that you promise me 
that you will never, ever, harm the money 
or life of a Jew. As long as you uphold your 
pledge, you will not be caught. But if you 
violate it, then I will not uphold my part.”
Mustafa didn’t think for a moment before 
affirming the promise. Right after that, he 
turned and left, as the Rebbe reminded him 
once again the condition for upholding the 
blessing.
In the years after that, Mustafa continued 
in his actions, while the authorities tries 
futilely to catch him, But while he continued 
to extract many gentile victims, the Jews of 
the land has received a de facto immunity 
and none of them was harmed.
For a long time, Mustafa was able to meet his 
commitment, until that day when he made a 
mistake that cost him his life. On that day, 
Mustafa chose as a victim a passerby who 
showed no outward signs of being Jewish; 
he wore short clothes, his head was bare and 
his beard was shaved. The man was walking 
calmly among the trees, and did not notice 
the evil eyes that were following him. By 
the time he noticed it was too late.
Towards evening, the man’s body was 
discovered by passing travelers. Apparently 
the man was a Jew who belonged to one 
of the pioneer groups that had formed 
at the time. The Turkish police that 
were summoned immediately identified 
Mustafa’s “fingerprints” at the scene. They 
began to search for him vigorously, but 
by contrast to previous times when their 
efforts were fruitless, this time, they quickly 
discovered the cave where the murderer was 
hiding, sleeping off the exertion of the day. 
Mustafa was quickly cuffed hand and foot 
and put under heavy guard of the Turkish 
police. News of his capture sent waves of 
joy throughout the Turkish army.
His trial was held swiftly; the many 
testimonies that had accumulated over 
the years left him no chance and he was 
sentenced to death by hanging.
Ahead of the execution, a large crowd 
gathered in the plaza in front of the 
guillotine. The hangman stood ready, 
holding the noose that he was about to put 
around the convicted man’s neck. Suddenly, 
Mustafa asked to say a few words. As was 
customary, the policemen complied with his 
request.
Mustafa’s fiery gaze swept the large crowd 
around him that was all there to watch his 
downfall, and suddenly, a cry emerged from 
his throat: “You should know that it was 
not your power and strength that led to my 
capture. I am the one to blame for it!
“You policemen are so happy with my 
downfall; you spent endless years trying 
to catch me. Even now, when you finally 
succeeded, it was not because of your 
wisdom or strength, but because I violated 
my promise to the Jewish Rabbi. The minute 
the Rabbi’s blessing ceased to protect me, 
you were able to apprehend me…”
The minute he finished speaking the noose 
was put around his neck and the evil 
Mustafa died at the scene, his sharp message 
of the power of the brachos of tzaddikim 
still resonating in the air.

Ohel Moed, Shoftim 77, from the Stretiner 
Rebbe, shlita

A Brachah on Condition


