
Tefillah Is Not Accepted 
“Until He Says It and Repeats It”

”ואם אמר יאמר העבד אהבתי את אדני את אששתי ואת בני 
לא אצא חפשי“ (כא ה)

The redundant language of “V’im amor yomar” 
– “ad sheyomar veyishaneh” is explained in 
Maseches Kiddushin (22b): What it means is 
that the servant is not pierced and enslaved until 
the Yovel, unless he repeats and says: “I love my 
master…” twice.
The Midrash (Tanchuma V’eschanan 4, according 
to Eitz Yosef) cites this passuk as one of those 
many tefillos that Moshe Rabbeinu prayed in order 
to merit entering the land of Eretz Yisrael. Moshe 
said to Hashem: You wrote in Your Torah: ‘And 
if the slave says I love my master”, and I, Your 
servant, loves You [my ‘Master’], Your Torah 
[‘ishti-my wife’], and Your children [‘banai-my 
sons’], please, don’t take me out of this world 
when I am free of those many mitzvos that are 
contingent on my entry to Eretz Yisrael. To this 
HaKadosh Baruch Hu replied (Devarim 3:26): 
“Rav lach, do not continue to speak to Me further 
on this subject.”
How is this an answer to Moshe Rabbeinu’s 
claims? 
The Maharil Diskin explains, according to the 
words of the Gemara cited above: Indeed, with the 
power of this claim, Moshe could have merited to 
enter the land, but being that it was decreed that he 
would not merit to do so, Hashem prevented him 
from repeating his words. Thus his claim was null 
and void, because even the words of the servant 
are not accepted if he says them only once.

Kovetz Shiurim, Kiddushin 132

Being Healed By A Person 
Versus Healing by Hashem

”ורפא ירפא“
“Verapo yerapei – from here permission is given 
to the doctor to heal” (Bava Kama 85a).
Rabbeinu Chaim Vital explains: With regards to 
healing that comes through the Hand of Heaven, 
the passuk says (ibid 15:26): “Because I am 
Hashem Your Healer” – in the word rofecha, the 
pei does not have a dagesh, and is thus pronounced 
“f”. That is because healing that comes from 

Hashem does not involve pain or bitter herbs 
and medicines. Here the passuk says “verapo 

yerapei” – the “pei” is doubled and has a dagesh, 
meaning it is pronounced as a “p”, because healing 
through a person is slow, and requires effort and 
sometimes even suffering.
The Chofetz Chaim adds: For this reason we ask 
in Shemoneh Esrei, “Refaeinu Hashem Venerafei” 
[with a “fei”], that our healing should come from 
Hashem in an easy, comfortable fashion, and we 
should not need doctors.

Eitz Hadaas Tov; Chofetz Chaim Al HaTorah

“Chaninah” – Pardon, 
Is Dependent on “Tachanunim” – Pleas

”והיה כי יצעק אלי ושמעתי כי חנון אני“ (כב כו)
The Gra explains the difference between Rachum 
and Chanun: The description “Rachum” indicates 
the middah of HaKaodsh Baruch Hu to have 
compassion on the person when he is in a time of 
trouble. By contrast, Chanun indicates the middah 
of HaKadosh Baruch Hu to pardon the person 
when he prays and davens for it. Therefore, the 
passuk here says: “Vehayah ki yitzak eilai, and it 
will be when he cries to Me, and I will hear him 
because I am a Chanun.”
Thus the Gaon explains the words of the Gemara 
(Brachos 28b): “One who makes his tefillos 
rote then his tefillos are not pleas” – one who 
offers tefillah by rote in a routine fashion, with 
no emotional pleading – and his tefillah is like 
a burden for him, will not merit to be pardoned 
by Hashem, because the middah of “Chanun” is 
contingent on the person screaming and pleading 
to Hashem. Shenos Eliyahu Brachos 4 4

Tefillah of the Many – A Blessing
 for the Individual

”ועבדתם את ה‘ אלקיכם וברך את לחמך ואת מימך והסירתי 
מחלה מקרבך“ (כג כה)

The service of the heart – tefillah—is mentioned 
in the passuk in the plural form – “v’avadetem”,  
while the reward “uveirach es lachmecha…” is 
said in the singular form. Why is this?
There are a few explanations offered for this:
1. The Alshich explains: The Torah begins in the 
plural form because the tefillah is more desirable 
when it is recited in a public forum, and ocnlcuded 
in the singular, because reward is given to each and 
every person based on the effort he has invested in 
his tefillah. (Toras Moshe)
2. Mahari”t Tzahalon, one of the sages of Tzefas, 
explained: Because tefillah that is recited by many 
people together is more desirable and accepted, 
the tefillah is referred to in the plural form. But in 
order that we not mistakenly believe that tefillah 
recited individually is not accepted, the Torah 
writes the reward in the singular form. (Magen 
Avos on Avos DeRabi Nosson 3:10)
3. Harav Yaakov Dovid Wilovsky—the Ridba”z 
explained this according to the rule established 
by the Gr”a, that where the passuk is stated in 
the singular form, it means Klal Yisrael, such as 
(Tehillim 118b): “Yomar na Yisrael”. And in a 
place where the plural form is used, the intention 
is only for part of Yisrael, such as (ibid 3): “Yomru 
na Bais Aharon”.  According to this we can explain 
that the reason tefillah is stated in the plural form 
and the reward in singular is to teach us that even 
if only the tzaddikim among us daven in a time of 
distress, we will see salvation and all be blessed in 
their merit. (Nimukei Ridba”z)
4. Harav Chaim Leib Paneth, the Rav of Ramat 
Aviv, explained this in another way: In Maseches 
Bava Kama (92a), Chazal state that : “Anyone who 
seeks mercy for his friend and he needs the same 
thing – is answered first.” We can say that this is 
what the passuk was referring to: “Va’avadetem” – 
if you have in mind in your tefillah someone else, 
then you are guaranteed to be answered first, and 
the words “ubeirach es lachmecha v’es meimecha” 
will be fulfilled for you. (Tapuchei Chaim)

Not to Miss Even One Amen
”שארה כסותה וענתה לא יגרע“ (כא י)

From the words of the passuk “onasah lo 
yigra”, Harav Mordechai Hakohen of 
Tzefas alluded to the obligation of a person 
to take care to daven each tefillah in its time. 
He added that for this reason the Torah 
states “onasah” without a vav, in order to 
hint to our obligation to make sure to listen 
carefully to the brachos so that we should not 
miss out answering even one amen, because 
answering amen according to halachah helps 
the tefillah get accepted.

Sifsei Kohein

בס"ד

IN THE PATHWAYS OF FAITH Divrei Torah About Amen and Tefillah in the Parashah

PARASHAS  MISHPATIM

the “pe“

Di

Amen. A small word with a huge meaning.

The Shtar – Is the Brachah; the Signatory – Is Amen!
The Mekubal Rabbeinu Mordechai Hakohen of Tzefas, one of the disciples of the 

Ari HaKadosh, writes in his sefer Sifsei Kohein on this parashah:

“And we recite amen, which is the kiyum, the fulfillment
 [of the  brachah]  – as its meaning is “emes”, truth, because

 the shtar, the note can only be fulfilled when it is signed.”
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Wearing Tefillin During 
Davening

The words of the Rambam cited in the 
last segment explain that according to the 
halachah, we are required to wear tefillin 
throughout the day, just like we wear 
tzitzis all day. Indeed, that is how all of 
Am Yisrael acted during the days of the 
Tanaim and the Amoraim, as indicated 
from many places in the Gemara and the 
Midrashim.
Because the generations have weakened, 
and due to the fact that donning tefillin 
requires the body to be clean and the 
thoughts to be pure (Shabbos 49a, and see 
Tzidkas Hatzaddik 220), therefore, it has 
become customary among most people to 
don them at least during the time when 
Krias Shema and tefillah are recited. 
This is because of the Gemara (Brachos 
14b): “Anyone who recites Krias Shema 
without tefillin it is as though he offers 
false testimony on himself,” especially 
as in this short time that a person is busy 
with spiritual matters it will be easier for 
him to keep his body and his thoughts 
pure. (Mishnah Berurah 37 5-6)
The Tur brings down the halachah (37): 
“It is their mitzvah to be on him all day, 
because a clean body is required…and 
it is necessary for a person not to be 
distracted while they are on him, and not 
every person can be careful with them, 
therefore, it has become customary not to 
wear them all day, and in any case, each 
person must be careful to don them while 
reciting Krias Shema and tefillah.”
Indeed, we have to know that the 
Mishnah Berurah (ibid, Biur Halachah) 
states that because a few poskim rule that 
the requirement that they be worn all day 
is a mitzvah from the Torah, therefore, 
anyone who knows that he can keep his 
body clean and his mind focused, must 
certainly wear his tefillin all day. He is 
praiseworthy for being able to fulfill the 
mitzvah the way it should be done. The 
Reishis Chochmah (Shaar Hakedushah 
chapter 6  40-41) expounded on the 
virtue of this, and cites the Gemara’s 
explanation (Shabbos 153a) of the 
passuk (Koheles 9:8): “Bechol eis yihiyu 
begadecha levanim, at all times your 
clothing should be white” – “these are 
tzitzis” and “ve’shemen al roshecha al 
yechsar” – “these are tefillin.” And he 
writes that therefore, anyone who can 
guard himself is obligated to wear them 
even not during a time of davening.
Many gedolei Yisrael in recent 
generations, chief among them the Gra 
and his disciples, were scrupulous about 
wearing tefillin throughout the day, and 
even aroused others to act like them as 
a middah of chassidus, as long as they 
were careful about a guf naki. (See 
Magen Gibborim 37, end of letter beis)

Tefillin Helps Tefillah
As stated, there is a special virtue for 
tefillah when it is recited with tefillin, 
and thus the Rishonim have proven (See 
Rabbeinu Yona 8:1 in Rif pages) the 
words of the Gemara (Brachos ibid): 
“Rabbi Yochanan said: one who wants to 
accept upon himself the Yoke of Heaven 
in its entirety…and dons tefillin and 
recites Krias Shema and davens,” and 
thus the Rambam writes (Tefillin 4 26): 
“Even though it is a mitzvah to wear 
them all day, during tefillah it is most 
important.” 
The Tur (ibid) cites in the name of the 
Gaonim: “Rava said: anyone who puts 
on tefillin and wraps himself in tzitzis 
and recites Krias Shema and davens, he 
is guaranteed to be a ben olam haba. 
Abayei said: I am a guarantor that 
gehinnom cannot control him. Rav Papa 
said: I guarantee that the yetzer hara 

cannot control him.”
The Gemara further states (Brachos ibid) 
that one who recites Krias Shema without 
tefillin: “It is as if he sacrificed an olah 
without a minchah and a zevach without 
nesachim.” The Chasam Sofer explained 
(Drashos, Vol. I, p. 193 1) that just like 
the reason one brings a minchah with the 
olah is because the olah has a bit of self-
need by contrast to the minchah, which 
is entirely for Hashem (See Toras Moshe 
of the Chasam Sofer, Vayikra p. 10). So, 
too, is the virtue of tefillah with tefillin; in 
tefillah there is a bit of self-need, but the 
tefillin are solely for the sake of Heaven.
Furthermore, Rabi Tzadok Hakohen of 
Lublin writes (Tzidkas Hatzaddik 220) 
that tefillin protect a person from foreign 
thoughts, and therefore, one should take 
care to don them at least for the time 
when he davens, so that their power 
should protect him against intrusive 
thoughts while davening.
Therefore we ask in the Yehi Ratzon 
prior to donning tefillin: “And from the 
abundance of the mitzvah of tefillin, may 
it be bestowed upon me to have a long 
life…and holy thoughts without any 
ruminations of sin.”

A Segulah for a Long Life
The Mishnah Berurah there writes about 
the virtues of one who dons tefillin all 
day and quotes the Gemara (Megillah 
28a) about Rabi Zeira, who testified of 
himself that he merited a long life as a 
reward for being scrupulous not to go 
dalet amos without tefillin. The Shu”t 
Teshuvah Mei’ahavah (Vol. II, 221:43) 
explains that this reward is specifically 
when he extends the time which he wears 
them, and not when he wears them for a 
short time and then takes them off.
The Gemara in Shabbos (118b, according 
to Rashi there) cites Rav Sheshes, who 
was proud about the great reward that 
was waiting for him because he did 
not go four amos without tefillin. The 
Maharsha (Vol. I ibid) explains that Rav 
Sheshes was not asking for reward for 
mitzvos, but rather was trying to point 
out that when one is scrupulous about 
them as best he can, he receives Divine 
assistance to be able to continue to fulfill 
them all the time, and then by default, his 
reward is multiplied.
In Maseches Manachos (44a), Reish 
Lakish says: “Anyone who dons tefillin 
– lives a long life, as it says “Hashem 
Aleihem yichyu” (Yeshayah 38:16)” 
– those who bear on themselves the 
Name of Hashem in tefillin will live” 
(Rashi). The Bach (Orach Chaim 37) 
explains that just like he was careful to 
carry the Name of Hashem on his body 
always, so, too, he would merit to have 
the words “V’atem hadveikim b’Hashem 
Elokeichem chaim kulchem hayom” 
fulfilled on him in this world and in the 
World to Come. The Maharal (Vol. I 
ibid) explained that tefillin that is placed 
on the heart and the brain, upon which 
a person’s life depends, nourishes those 
organs and give them life.
The Shulchan Aruch Harav (37a) says: 
“Chazal learn: for the Day of Judgment, 
if he will be zakkai in the mitzvah of 
tefillin – the side of merit decides, and if 
he sinned in this – the guilty side decides. 
There is no greater mitzvas aseh in the 
Torah than the mitzvah of tefillin as the 
entire Torah is compared to tefillin…
therefore each person must be careful in 
the mitzvah of tefillin and anyone who is 
careful about it lives a long life.”

Krias Shema – The Parashah of V’Ahavta (8)The Paras
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A Glance at the 
Seder Hatefillah

One of the great luminaries that Hashem 
bestowed upon Klal Yisrael in recent centuries 
was Harav Ephraim Hakohein, author of 
Shu”t Shaar Ephraim. He first served as the 
Rav of Vilna, until he needed to flee when 
the Cossacks, ym”s, invaded the city and 
slaughtered its Jews during the infamous 
decrees of Tach Vetat.
Rav Ephraim escaped by the skin of his teeth 
from those fiends, leaving behind several 
family members that were unable to escape. 
After wandering extensively, he was asked to 
serve as Rav in the city of Obuda, later known 
as Buda, and which today is part of Budapest, 
the capital of Hungary.
Obuda, then under the rule of the Ottoman 
Empire, was home to a respectable Jewish 
community. As soon as the community 
leaders realized the precious gem that arrived 
in their midst, they decided to invite him to 
become the Rav and dayan in the city. 
On his first Yom Kippur in the city, Rav 
Ephraim found that the community had a 
puzzling custom: before the chazzan began 
to recite Kol Nidrei, while the tzibbur was 
standing in place in awe, enveloped in white 
like angels, the chazzan began an emotional 
Kaddish as the entire congregation replied 
amen with kavanah.
Rav Ephraim, who had just become the rav in 
the city, wanted at first to annul this strange 
custom, which has no source in the sefarim. 
But when he heard the story behind it, he was 
appeased and also supported the practice:
Many years earlier, a man named Schneur, the 
son of Ephraim, lived in Obuda. This Schneur 
was one of the respected members of this 
community, and became very successful in 
business. As a result, he became close to the 
royal family, which raised the esteem in which 
he was held among Jews and non-Jews alike.
The day came when a foolish spirit overtook 
Schneur, and without any advance notice, 
he abandoned his wife and children, and 
went to live with a non-Jewish woman. The 
news spread rapidly and the residents of the 
community were shocked and appalled.
The dignitaries of the city gathered for an 
urgent meeting, at which it was decided that 
despite Schneur’s lofty status, they could not 
condone his deeds and they had to punish 
him severely in order to deter others from 
following in his disgraceful path.
Schneur sported a thick beard that lent him 
the image of a dignified person, and the 
community leaders decided to cut off his 
beard, thus shaming him in front of everyone.
They almost carried out their plan, but Schneur 
found out about it through an anonymous 
source, and instead of repenting for his sin, 
decided to sink even further into the depths. 
He went to the Christian church and quickly 
renounced his religion, and even changed his 
name to a distinctly non-Jewish one. 
By contrast, his wife and sons, Ephraim and 
Avraham, remained loyal to their Jewish 
heritage with all their souls. In fact, they grew 
even stronger in their observance of Torah and 
mitzvos, and performed acts of chessed and 
gave as much tzeddakah as they could. The 
members of the community also supported 
them wherever possible.
Surprisingly enough, in time it emerged that 
even Schneur had not turned his back on his 
past. He utilized his new status to advocate for 
the Jews of Obuda and its environs. Whenever 
the opportunity arose to benefit his brethren, 
he did so willingly. In addition, for the rest of 
his life, each Erev Shabbos and Yom Tov he 
would secretly distribute huge sums of money 
to the Jewish poor of the city.
In one case, Schneur saved his brethren from 
being expelled, when he was able to use his 
connections to thwart a blood libel that anti-
Semites were concocting in order to bring 
about an expulsion of the Jews from the city. 

He wisely succeeded in exposing the scam for 
all to see, and to cause the lowly perpetrators 
to be executed instead of carrying out their 
plot.
At first, his actions were received with 
suspicion among the Jews, who justifiably 
were afraid that perhaps he was doing it as 
lip service in order to be able to ensnare more 
innocent people to follow him. But as the days 
and years passed, it became apparent that 
his intensions were good. It turned out that 
despite the fact that he could not bring himself 
to actually return to his religion, deep down, 
he longed for the beautiful past that he had 
thrown out, and chose to quiet those longings 
with his benevolent deeds.
The more Schneur’s reputation among the 
Jews was restored to good standing, the lower 
it became among the Christians. When they 
realized that their new friend was not totally 
loyal to them, they began to harass hi and 
didn’t miss an opportunity to harm him and 
his assets. His life became too difficult to bear, 
but he did not desist from his good deeds.
The city of Oban even sent an interesting 
question in those days to the gedolei hador 
of the time, the Mahara”m Padwa and 
Rav Eliyah Hakohen, the Av Bais Din of 
Constantinople: Were they allowed to call 
his sons up to the Torah with their name and 
the name of their father, as was customary, 
or perhaps it was better to refrain from 
mentioning his name in shul in order to shame 
him? The gaonim replied that the good deeds 
of the heretic proved that in his heart, he had 
already repented from his bad ways, and 
therefore, it was worthy to draw him close and 
encourage him, and even to call him “Reb” as 
was customary, and perhaps this would bring 
him back wholeheartedly to his religion.
Days and years passed; Schneur was an 
old man by now and closer than ever to his 
brethren. On Erev Yom Kippur, feeling that 
his end was near, he asked that he be carried 
to the shul, where the whole kehillah was 
gathered to recite Kol Nidrei.
Everyone was surprised when Schneur stood 
up with his final vestiges of strength and after 
asking permission to speak, he said tearfully:
“You all know, my beloved brethren, that in 
the past few decades, I dedicated my myself, 
my money and my soul for your sakes. But 
you do not know how much I afflicted myself 
and how many tears I shed throughout those 
years that Hashem should forgive me for my 
terrible sins.
“Please, fellow Jews, I ask you at this holy 
hour, that when you stand and pray for 
yourselves on this holy and awesome Yom 
Kippur, daven for me too, that my teshuvah 
should be accepted by Hashem, and He 
should accept me with love.”
Schneur sat down wearily in his place, but 
immediately stood up again and added in a 
broken voice: “I feel like my end is near, and I 
ask one more thing, that each year, before Kol 
Nidrei, say Kaddish to elevate my tortured 
soul…”
Schneur stopped speaking and looked 
expectantly at the community leaders standing 
around him…When he saw them nodding in 
agreement, he collapsed, lifeless, to the floor.
From that year on, the community kept their 
promise, and thus, over the many years that 
had passed, they made sure each year to recite 
Kaddish before Kol Nidrei, for the aliyah of 
the soul of the righteous heretic, Reb Schneur 
the son of Reb Ephraim, and even after the 
Shaar Ephraim became their rav, he agreed to 
this custom and also recited Kaddish.

Toldos Chachmei Yisrael [Greenwald] p. 14, footnote
See Shu”t Maharam Padwa, 87; Shu”t Zekan Aharon 95

The Story of Kaddish Before Kol Nidrei


