
When Is the Tefillah of a Tzaddik 
Ben Rasha Preferred

”ויעתר יצחק לה‘ לנכח אשתו כי עקרה הוא ויעתר לו ה‘ ותהר 
רבקה אשתו“ (כה כא)

“Vaye’aser lo” – Should it not have said lahem, 
and Hashem granted their prayer? Because the 
prayer of a tzaddik the child of a tzaddik is not 
comparable to the prayer of a tzaddik the son 
of an evil person.” (Yevamos 64a, cited in this 
Rashi)
Based on this Gemara, the commentaries ask 
about the ruling of the Rosh (Shu”t, Klal 4, 
22), that when selecting a permanent shaliach 
tzibbur for the community, one should take 
into consideration his personal virtues and not 
his lineage. On the contrary, it is preferable to 
reach out and draw close a tzaddik who comes 
from a lowly family. How then, did Chazal 
praise specifically the tefillah of Yitzchak 
because he was a “tzaddik ben tzaddik”?
The Maharshal explains: The Gemara was 
only referring to the tefillah of an individual 
about himself, like Yitzchak’s tefillah, but with 
regard to a shaliach tzibbur then a tzaddik who 
is the son of a rasha should be preferred.
It would seem that the Maharshal’s 
differentiation needs clarification: What is 
the difference between the tefillah of a person 
about himself and a shaliach tzibbur?
Harav Yaakov Emden explains: Although 
the tefillah of a tzaddik ben tzaddik is more 
accepted, the shaliach tzibbur has to be a 
“shefal berech (humble) umerutzeh latzibbur 
(accepted by the community” (Tur Orach 
Chaim 53), and being that usually, someone 
who comes from a lowly family is humble and 
pleasing to the tzibbur more than those who 
come from families of prestigious lineage. 
That is why the former is preferable for a 
shaliach tzibbur
Harav Dovid Shlomo Eibeshitz, author of 
Arvei Nachal, explains: Indeed, the merit of 

the forbears of a tzaddik ben tzaddik helps his 
tefillah be accepted, but when the tzibbur 

chooses as a chazzan specifically a tzaddik 
who comes from a lowly family, then the 
merit of kiruv rechokim, reaching out to those 
who are far, overpowers the zechus avos, the 
familial merits.

Shu”t Maharshal 20; Mor Veketziah Orach Chaim 53; 
Levushei Srad, ibid

Rivka Saw Salvation Without 
Changing Her Name

”ויעתר יצחק לה‘ לנכח אשתו כי עקרה הוא ויעתר לו ה‘ ותהר 
רבקה אשתו“ (כה כא)

Why at first did the passuk say only “ishto”, 
and then later clarifies “Rivka ishto”?

Harav Yaakov Meshulam Orenstein, the Rav 
of Lvov, explained:
By contrast to Sarah Imeinu, who the Gemara 
says (Rosh Hashanah 16b) was not remembered 
for a yeshuah until her name was changed from 
Sarai to Sarah, Rivka saw a yeshuah without 
changing her name. That is because Avraham 
was a tzaddik ben rasha, and therefore his 
tefillah was not effective without having his 
name changed. But Yitzchak was a tzaddik ben 
tzaddik, and therefore, his tefillah was effective 
even without changing a name. As the Gemara 
notes (Yevamos 64a) from the passuk here: 
“Vaye’aser lo...because the tefillah of a tzaddik 
ben tzaddik cannot be compared to the tefillah 
of a tzaddik ben rasha.”
The passuk here alludes to this: “Vaye’aser lo” 
– to Yitzchak who was a tzaddik ben tzaddik, 
and therefore “Vatahar Rivka ishto” – without 
changing her name.

Yeshuos Yaakov

Yaakov Prevails Over Eisav With
 the Power of Kavanah in His Heart

”הקול קול יעקב והידיים ידי עשו“ (כז כב)
Harav Yehonasan Eibeshutz explains:
Eisav drew all his power from the fact that 
he honored his father Yitzchak, but the Torah 
testifies of him that he only did so as a form 
of lip service, as the passuk says (ibid 24 22): 
“And Yitzchak loved Eisav, ki tzayid befiv (in 
his mouth) and not in his heart.” Therefore, 
we need to know that only if we daven with 
kavanah in our hearts can we overcome the 
descendents of Eisav, who honored his father 
with his mouth and not with his heart. But if 
we just murmur the tefillah with our mouths 
and without kavanah in our hearts, we will 
not be able to overcome them, chalilah, 
because we are facing the merit of Eisav who 
honored his father with his mouth.
The passuk here alludes to this by saying: 
When “the kol, the voice is the voice of 
Yaakov” – without kavanah, then “the hands 
are the hands of Eisav” but when kavanah of 
the heart is added to them, the hands of Eisav 
cannot control Am Yisrael.
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The Non-Jews Seek To Cut Us Off 
From Answering Amen

”ויתרצצו הנים בקרבה“ (כה כב)

“Bekirbah” is numerically equivalent to 
310, to teach us that Yaakov and Eisav 
fought between themselves for the merit 
of 310 worlds – the reward of tzaddikim 
in the World to Come. Because one earns 
these 310 worlds in the merit of amen, 
Yaakov chose to be strict about this 
mitzvah, and the indication for that is 
that “Yaakov” is numerically equivalent 
to twice amen.
Similarly, we can also find an allusion 
to this in the passuk in Tehillim (2:1; 
3): “Lamah ragshu goyim ule’umim 
yehegu rik...nenatkah es mosroseimo 
venashlichah mimenu avoseimo.” Rik is 
numerically equivalent to 310. את  ננתקה 
 is an acronym for amen. The מוסרוסימו
non Jews seek to negate from our nation 
the 310 worlds, and toward that end 
they try to disconnect (lenatek) us from 
answering amen in whose merit we earn 
these worlds.

Ben Daas Tehillim 2:3

Shabbos Parashas 
Toldos is the 

twentieth yahrtzeit 
of the Mashgiach 

of Lakewood Harav 
Nosson Meir 

Wachtfogel, zt”l. 
It was said of him:

“The mashgiach was very careful about 
brachos...and was especially strict about 
reciting Birchos Hashachar, aloud and 
with kavanah, and made sure that he was 
always near someone who was able to 
answer amen after him.”

Leket Reshimos B’Inyanei Tefillah, p. 205
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A Brachah Stipulated in the 
Torah

Birchas Hamazon is one of the only 
brachos whose obligation is stipulated 
in the Torah, as Chazal learn (Brachos 
48b) from the passuk (Devarim 8:10): 
“V’achalta vesavata uveirachta es 
Hashem Elokecha al ha’aretz hatovah 
asher nasan lach, You should eat and be 
satisfied and bless Hashem, your G-d for 
the good land that He gave you.”
In actuality, even many years before 
the Torah was given, there were already 
those in the world who practiced this 
obligation to make a brachah after food. 
It was Avraham Avinu, alav hashalom, 
who, as the Rishonim tell us (see Tosafos 
Bereishis 12:2) was commanded to 
publicize the Name of Hashem in the 
world by teaching the creations to bless 
Hashem for all the pleasure that they had.
Indeed, in the Midrash (Bereishis 
Rabbah 49 4) it says that Avraham Avinu 
established a tent in the Beer Sheva 
desert, into which he would bring his 
guests and serve them food and drink. 
After they ate and drank their fill, he 
would instruct them: “Bless the One 
Who said and created the world.” They 
said to him: What should we say? He 
said: ‘Say Baruch Kel olam she’achalnu 
mishelo.”
If the guest accepted his words and did 
so, then Avraham Avninu would exempt 
him from paying for his meal. But if he 
did not want to bless Hashem, he would 
say, if so, you have to pay for what you 
ate and drank, and not the regular tariff, 
but a much higher rate, because I live in 
a remote desert, and if I would not have 
given you to eat and drink, you would 
have likely died of hunger and thirst.
When the guest would hear this, he 
would realize that Avraham Avinu’s 
intention was to illustrate to him how 
dependent a person is on the chassadim 
of Hashem, to the point that without it 
they would have died of hunger. Because 
this would infuse the person’s heart with 
Yiras Shamayim he would immediately 
bless Hakadosh Baruch Hu for the food 
that he had eaten.
With these actions, Avraham Avinu was 
able to draw thousands of people to 
fear Hashem, as the passuk says in the 
Name of Hashem (Bereishis 18:19): “Ki 
yedativ lema’an asher yetzaveh es banav 
v’es beiso acharav veshamru derech 
Hashem la’asos tzeddek umishpat, 
for I have given him special attention 
because he commands his children, and 
his household after him, and they will 
preserve the way of Hashem, doing 
charity and justice.”
The Kotzker Rebbe once said: I do not 
understand how it is possible that a Yid 
who recites Birchas Hamazon once 
does not immediately become a yarei 
Shamayim, because if Avraham Avinu 
was able to draw the furthest people 
closer with Birchas Hamazon, how much 
more so would he succeed in drawing 
close those who already believe in 
Hashem. (Vayelaket Yosef, p. 22)

Saying It with Respect and 
Kavanah

This being the case, the poskim attributed 
even more importance to saying Birchas 
Hamazon with the right kavanah 
and respect, and even compared it to 
Shemoneh Esrei, when one must not ask 
anything of another person or respond 
to greetings (Shulchan Aruch, Orach 
Chaim 183 8 and Mishnah Berurah 30). 
They also forbade stopping in the middle 
even to say words that are holy. (Ben Ish 
Chai, Parashas Chukas 3)

In his kuntress Kli Machazik Brachah, 
Harav Yisrael Najara, zy”a, expounded 
on the virtues of Birchas Hamazon 
and the great caution that is necessary 
when reciting it. He also criticizes the 
fact that most people do not know that 
this brachah is no less important than 
Shemoneh Esrei and that is why they 
say it without kavanah, and sometimes 
even with scorn and lack of respect. How 
then is it possible that a person should be 
able to say this lofty brachah quickly, 
from memory and not from inside the 
text, “and in a minute he just dashes it 
off his tongue”? When saying it, isn’t a 
person engaged in a mitzvas asei from 
the Torah, and thus is on a level that 
even angels don’t merit to reach? They 
only say shirah, song, on rare occasions 
(See Chulin 91b), while a person merits 
to glorify and praise his Creator several 
times a day.
The author of the Reishis Chochmah 
(Shaar Hakedushah chapter 15) 
similarly writes that one who recites 
Birchas Hamazon should focus on the 
fact that he is fulfilling a mitzvas asei, 
and as such, he should not make light 
of this brachah or recite it sleepily, with 
no kavanah. Rather, he should prepare 
himself to speak before Hashem and 
make the brachos in a worthy manner. 
The Be’er Heitev writes (185 1) in the 
name of the Bach that one who is careful 
about reciting this brachah from inside 
and not by heart will be able to have 
more kavanah.
Likewise, the author of Seder Hayom 
(Seder Birchas Hamazon) writes: 
“After eating, one should recite Birchas 
Hamazon and it is proper to be careful 
and have kavanah to say it word for 
word, calmly and aloud so that everyone 
can hear and answer amen.”
Harav Chaim Kanievsky, shlita, related:
In my youth I was in the home of my 
uncle, the Chazon Ish, zt”l, when one 
of the members of his household was 
reciting Birchas Hamazon. He noticed 
that during the brachah the relative was 
looking at a certain person who was there, 
and was indicating to him something 
with winks and hand motions. When he 
finished, the Chazon Ish approached him 
and said critically: “I do not understand, 
in Shemoneh Esrei we all tend to close 
our eyes and not to look chalilah at 
anything, how much more so not to make 
motions to others and the like, while 
in Birchas Hamazon we are not strict 
about it. However, Shemoneh Esrei is 
d’Rabbanan, while Birchas Hamazon is 
d’Oraisa, an obligation from the Torah. 
That being the case one should be at least 
as careful about it as during Shemoneh 
Esrei. (Notrei Amen, Vol. I, p. 174)

Amen on Birchas Hamazon – 
from the Torah

To conclude this segment it is fitting 
to cite the psak of the Pri Megadim 
(Teivas Gomeh Parashas Ha’azinu, 
Eshel Avraham Orach Chaim 15 6) 
that according to the Ramban (Sefer 
Hamitzvos Shikechas Ha’esin 15) that 
just like saying Birchas Hamazon is a 
mitzvas asei from the Torah, so, too, is 
answering amen after a mitzvas asei 
from the Torah. We find that anyone who 
hears another person reciting Birchas 
Hamazon and does not answer amen is 
annulling a mitzvas asei from the Torah.

Birchas Hamazon (Introduction)Hamazon 
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A Glance at the 
Seder Hatefillah

“Rebbe, help me!” Reb 
Zorach the pauper cried as 
he entered the room of the 
holy Rebbe of Kotzk. “I am 
in terrible trouble. I have 
daughters at home whose 
weddings are drawing near, 
and I have no money for 
their dowries. My young 
sons are asking for bread and 
I don’t have how to answer 
their pleas. My pockets are 
empty and I don’t have a 
single penny...”
The Rebbe looked at Reb 
Zorach with compassion 
in his eyes. In the world of 
Kotzk, these types of appeals 
were not common. The 
Rebbe and his Chassidim 
were immersed in a world 
where there was nothing 
but halachah, chassidus 
and pure avodas Hashem. 
Mundane matters of the 
world did not take up much 
space. But it looked like 
this man was truly suffering 
and the Rebbe did not want 
to send him away empty-
handed.
The Rebbe took a small 
piece of paper from his 
table, pulled out his pen 
and quickly wrote a few 
words. Then he folded the 
paper carefully, placed it in 
an envelope and wrote on 
its: “For Reb Moshe Chaim 
Rottenberg.” He gave it to 
Reb Zorach and bid him 
farewell.
When the man left the 
Rebbe’s room, he hurried 
to show the envelope in his 
hand to one of the Chassidim 
who were waiting outside. 
The man looked at the 
address on the envelope 
and could not contain his 
surprise. “Do you know 
who this letter is for? It is 
for the tremendous gvir, Rav 
Moshe Chaim Rottenberg 
of Chantzin, the brother of 
the Chiddushei Harim! With 
such a letter you can be sure 
that your yeshuah is at hand. 
You can even take loans 
against this, so sure are you 
to receive the money. The 
amount that you need is a 
drop in the ocean of Reb 
Moshe Chaim’s legendary 
wealth.”
Reb Zorach left the Rebbe’s 
court with a spring in his 
step. His mission had been 
crowned with success. He 
would go with this letter to 
the address written on it, 
and he would have all the 
money he needed to marry 
of his daughters and feed 
his sons, and who knows...
perhaps with the remainder 
he would be able to try his 
hand at business and earn a 
bit of money for the future.
Reb Zorach happily set out 
for the town of Chantzin, 
where Reb Moshe Chaim 
Rottenberg lived. In his 
mind, he already envisioned 
the surprised expression of 
his family when they saw 
their father returning with 
his carriage loaded with 
everything they needed. The 
thought gave him a lot of 
pleasure.
After a few days of traveling, 
Reb Zorach was finally 
standing at the gvir’s door. 
He approached the servant 
standing at the door and 
said in an important tone: 
“I have come on a mission 
from the Rebbe of Kotzk. I 
have a letter from him for the 
gvir...”
The servant was swallowed 

into the house, and a few 
moments later, the door 
opened and the wealthy Reb 
Moshe Chaim himself stood 
there, his face glowing. 
He offered his hand to the 
guest with a hearty “Shalom 
Aleichem” and invited him 
to come inside. From the 
excited expression on his 
face it was apparent that 
the Rebbe did not often 
send such letters to him, 
which added fuel to the fire 
of Reb Zorach’s dreams.
Reb Zorach followed the 
gvir with excitement, his 
footfalls swallowed by the 
deep burgundy carpet that 
lined the floor from wall to 
wall. His yeshuah was at 
hand...
Once he was seated on a 
comfortable chair in the 
gvir’s office, Reb Zorach 
handed the envelope over 
to his host’s trembling hand. 
The man opened it with 
awe, took out the paper and 
perused it for several long 
moments.
The gvir finished reading 
the short letter, put his 
reading glasses back in his 
pocket and turned to his 
excited guest: “Perhaps you 
would like me to serve you 
a hot, filling meal? You have 
probably spent a few days 
traveling. Do you want to 
rest first? In the next room 
there is a bed waiting...”
Reb Zorach looked at his 
host in surprise. He had not 
come here to eat or drink 
or rest. He just wanted to 
get the money and hurry 
back to his family, who was 
anxiously waiting to see the 
outcome of his trip.
“I am in a big hurry,” he 
replied. “I must return 
home.”
“Well then, no problem,” 
the gvir said. “I will give 
you a donation, as the Rebbe 
asked, and you can return 
home quickly.”
Reb Chaim Moshe turned 
to a cupboard behind him, 
leaving Reb Zorach waiting 
expectantly, and quickly 
returned with a silver ruble 
in his hand. He handed it 
to his stunned guest, who 
looked at the coin and then 
at the gvir with shock in his 
eyes. “This is not what I 
expected,” he wanted to cry 
bitterly, but the words did 
not emerge from his mouth.
The poor man took the coin, 
weakly mumbled his thanks 
and stumbled towards the 
door. Again he looked in 
disbelief at the coin in 
his hand. It was a nice 
donation, to be sure, but it 
wasn’t enough for even one 
thousandth of his needs.
He barely made it outside. 
He could not bear the bitter 
disappointment. Only once 
he had walked a distance 
away from the gvir’s house 
did he allow himself to 
break down crying. He sat 
down on a boulder on the 
side of the road and without 
any advance preparation, 
a tefillah burst forth from 
the bottom of his heart: 
“Ribbono shel Olam, I don’t 
have enough words to ask 
Your forgiveness. How did I 
forget the words ‘al tivtechu 
benedivim, do not rely on 
philanthropists, on man who 
has no salvation’? I was so 
low when I cast my burden 
upon another person! Once 
again I now see that without 

You there is no yeshuah, 
and it is only You that I can 
rely on. I will never rely on 
a human being again; from 
now on, I turn my appeals 
only to You, Master of the 
World, because only You can 
send me salvation!”
For a long time, Reb Zorach 
sat and davened fervently. 
Suddenly, he was shaken out 
of his concentration by the 
sound of a wagon coming 
to a halt right near him. He 
looked up at the carriage 
and was surprised to see 
it loaded with all kinds of 
merchandise. Inside sat the 
gvir, Rav Moshe Chaim, 
with a broad smile on his 
face.
“Here, Reb Yid,” Reb Moshe 
Chaim said to Reb Zorach. 
“I packed up for you here 
whatever you could need 
for your daughters’ dowries. 
There is also enough food 
here for your family, and 
here is something for you,” 
he said as he handed Reb 
Zorach an envelope filled 
with money.
This time, as well, Reb 
Zorach could hardly utter a 
sound. His eyes asked for 
an explanation and the gvir 
did not withhold it: “Listen, 
my friend,” he said. “When 
you came into my room 
with such a rare letter from 
the Rebbe, I saw in your 
eyes that you were very 
confident that your yeshuah 
was at hand. You were sure 
that I would supply all that 
you needed, and indeed, I 
had planned to do so. Don’t 
suspect that a chassid like 
me would second guess the 
instructions of his Rebbe.
“But then I thought to 
myself, ‘I am going to 
perform the mitzvah of 
chessed, but at the same 
time I am causing terrible 
damage. With my own to 
hands I am distancing him 
from the Creator. From now, 
he will learn that with every 
trouble that he has, he can 
forget his Creator, he doesn’t 
have to daven, because his 
yeshuah is guaranteed by a 
human being.
“In order to prevent that 
from happening, I had to at 
first send you away nearly 
empty-handed. This way, I 
knew, you would quickly 
remember your Creator and 
you would turn to him in 
tefillah, with a sense that 
only He can save you. After 
you do that, then I have no 
problem to provide you with 
what you need generously.”
The pious gvir parted from 
the very emotional Reb 
Zorach, leaving him with 
the loaded cart, in addition 
to a generous sum of money 
that would be enough 
to rehabilitate his life 
somewhat. But no less than 
that, he left his guest with a 
tremendous message: “There 
is no alternative to the power 
of tefillah! Whenever a 
person is in trouble of any 
kind, he should first turn 
to his Creator with a warm 
tefillah, and only then he 
should make the effort that 
is required and ask for help 
from other people.”

Siach Sarfei Kodesh – 
Inyanim Shonim, Emunah 15

“Cast Your Burden Upon Hashem – and He Will Sustain You”


