
Hakadosh Baruch Hu Waits
 Expectantly for Am Yisrael...

”אלה פקודי המשכן משכן העדת“ (לח כא)
“Hamishkan mishkan” – this is written twice, 
as an allusion to the Bais Hamikdash which 
was taken as a “collateral” – shenismashken – 
by being destroyed twice because of the sins 
of Am Yisrael. (Rashi)
Chazal (Tanna Devei Eliyahu Rabba 31) 
said: “HaKdaosh Baruch Hu sits and waits 
expectantly for Am Yisrael, more than a 
father waits for his son and a woman waits 
for her husband, that they should repent, so 
that He can redeem them and build them the 
Bais Hamikdash that will never be destroyed 
again.”
Harav Chaim Palagi writes poignantly on 
this:
“Every time I read this respected work, my 
eyes shed tears. How can it be that the King 
of the World, Hashem, sits and waits for us 
to do teshuvah so that He can do all the good 
in the world for us - and each person hardens 
his heart, and no one notices enough to say 
“nelchah venashuvah el Hashem, let us go and 
return to Hashem”?

Moed Lechol Chai, 15 3

Work on the Mishkan With Joy
”ואת האלף ושבע המאות וחמשה ושבעים עשה ווים 

לעמודים וצפה ראשיהם וחשק אתם“ (לח כח)
“When the work on the Mishkan was complete 
[Moshe] said to them come and I will make 
for you a reckoning...Until he sat down and 
calculated and forgot the one thousand seven 
hundred and seventy five shekel that made 
the vavim for the pillars...HaKadosh Baruch 
Hu illuminated his eyes and he saw that the 
money was used to make vavim for the pillars, 
and at that time, all of Yisrael realized that 
all [the money that had been donated] was 
for the work of the Mishkan [i.e. none had 

been taken for other purposes or stolen].” 
(Shemos Rabbah 51 6)

Why didn’t Moshe write down the calculations 
of expenses as the Mishkan was being 
constructed?
This can be explained according to the Netziv 
of Volozhin: He related that residents of a 
certain town came and asked his advice. We 
have begun to build a large shul, they said, and 
we have a certain sum of money. As we laid 
the foundations, we recalculated and realized 
that the money we had on hand is not enough 
to build such a large structure. We would like 
to destroy what we have built so that we can 
make the building smaller. Is that permitted?
The Netziv told them:
If you listen to my advice, put aside your 
calculations. Continue the original building 
plan and from Above you will surely be 
helped to be able to complete it according 
to the plans. He then added that that is what 
Chazal refer to when they say (Megillah 28b): 
“A bais knesses where calculations are made...
will end up as a place for dead people to 
rest...” What happens to people who calculate 
the expenses of a shul during construction 
is that they stop working as a result, and the 
place remains desolate and becomes suitable 
to place the deceased there to rest.

According to this we can say that Moshe, too, 
while working on the Mishkan, wanted it to be 
done with joy and with a calm heart. Therefore, 
he refrained from engaging in calculations of 
expenses, which cause pressure and strain.

Gai Chizayon [Rav B.Z. Fendler]

Doing Mitzvos Perfectly Even After
 the Mishkan Was Built

”ותכל כל עבדת משכן אהל מועד ויעשו בני ישראל ככל 
אשר צוה ה‘“ (לט לב)

Harav Shlomo Kluger explained:
The passuk praises Am Yisrael, that even 
after the completion of the Mishkan –whose 
role was to atone for their sins –as we say 
in Haggadah Shel Pesach says: “And He 
built for us the Bais Habechirah to atone for 
all our sins” – they did not neglect mitzvah 
observance. Rather “And Bnei Yisrael did all 
that Hashem commanded them.”

Imrei Shefer

A Shaliach Tzibbur Who Doesn’t Err 
Is a Good Sign for the Congregation 

”וירא משה את כל המלאכה והנה עשו אתה כאשר צוה 
ה‘ כן עשו ויברך אתם משה“ (לט מג)

The Chasam Sofer explained:
In Maseches Brachos (34b), Chazal determine 
that a shaliach tzibbur who errs while 
davening is a bad omen for those who send 
him to represent them, because “a person’s 
emissary is like the person himself.” In the 
same measure we can say that when a shaliach 
tzibbur davens in a fluent, flawless manner, 
that is a good sign for those who send him. 
When Moshe Rabbeinu saw that the efforts of 
those building the Mishkan were successful 
“And Moshe saw all the work and they did 
it as Hashem had commanded” he assumed 
that the ones who sent them as well – Bnei 
Yisrael – had brought their donations l’Shem 
Shamayim and therefore “And Moshe blessed 
them.”

Toras Moshe
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Amen Spares from Curses
”וירקעו את פחי הזהב“ (לט ג)

 ,is numerically equivalent to 98  פחי“
which are the 98 curses in Parashas Ki 
Savo.” (Tosafos Hashalem p. 235)
The acronym of the passuk “וירקעו את פחי 
 ,is numerically equivalent to 92  ”הזהב
which is amen (with the kollel), to teach 
us that in the merit of answering amen, 
we are saved from the 98 curses.

Niflaos MiToras Hashem, p. 31
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A Great Takanah to Recite Amen with Kavanah
Shabbos 2 Adar is the yahrtzeit of the holy Mekubal Harav Meir Hakohen Papirash, zy”a, one 
of the disciples of the Ari Hakadosh, and author of Ohr Tzaddikim. In his sefarim, he expounds 

extensively about the obligation of reciting amen with kavanah. He also writes that if one misses 
even one amen with kavanah, he must do “teshuvah gedolah.”

In his sefer Ohr Tzaddikim (Asher Yatzar 2) he also offers a takanah that can help facilitate this. He writes:

“Every person should have the following written in his Siddur or on the wall while he 
davens, and he should say as he begins to daven: ‘Ribbono shel Olam, it is known 
before You that I am a human being of flesh and blood, and do not have the 
strength to have the kavanah in amen that I should. Therefore, may it be Your will 
that the kavanah of my amen should rise up with the kavanah of amen of those few 

individuals who know how to have the right kavanah in amen.”
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The Brachah of Dovid and Shlomo
The third brachah in Birchas Hamazon is 
Boneh Yerushalayim. This brachah was 
instituted by Dovid Hamelech and his son 
Shlomo, as the Gemara says (Brachos 
48b): “Dovid and Shlomo instituted 
Boneh Yerushalayim – Dovid composed 
“al Yisrael amecha v’al Yerushalayim 
irecha’ and Shlomo composed ‘al 
habayis hagadol vehakadosh.’”
The Avudraham expounded: The Torah 
did not detail the exact place where 
Hashem chose to house His Name, but 
in the days of Dovid Hamelech, when 
Yerushalayim was chosen from all of 
Eretz Yisrael as the place where the Bais 
Hamikdash would be built, he composed 
the request of “Al Yisrael amecha v’al 
Yerushalayim irecha.” But in his days, the 
Bais Hamikdash was not actually built, 
therefore, it was only in the days of his 
son Shlomo, after the site of the Mikdash 
was chosen from all of Yerushalayim and 
the Bais Hamikdash was built on it, that 
Shlomo added the request of “Al habayis 
hagadol vehakadosh shenikra Shimcha 
alav.”

Bais Hamikdash –
 The Source of Parnassah

What is the connection between Birchas 
Hamazon and the request to rebuild 
Yerushalayim?
The Gemara (Brachos 48b) explains the 
reason that Yerushalayim is mentioned 
in Birchas Hamazon with the passuk 
(Devarim 8:10): “V’achalta vesavata 
ubeirachta es Hashem Elokecha al 
Ha’aretz hatovah asher nasan lach” – 
hatovah – is Boneh Yerushalayim, as it 
says (ibid 3:25): “Hahar hatov hazeh 
vehalevanon”. But when perusing the 
pesukim preceding and following this 
passuk, it would seem from the simple 
interpretation that the passuk is referring 
to the abundance of rain throughout Eretz 
Yisrael. Why is it explained to mean 
specifically Yerushalayim?
This can be explained according to the 
Mishnah (Sotah 49 1): “From the day the 
Bais Hamikdash was destroyed – there 
isn’t a single day when there isn’t a curse, 
and the dew did not fall as a brachah, and 
the taste of the fruits was taken away...” 
So we see that the source of the material 
abundance that existed in Eretz Yisrael 
stemmed from Yerushalayim and the 
Bais Hamikdash. That is how we can 
understand the connection between the 
brachah of Boneh Yerushalayim, and our 
request for parnassah in abundance: the 
source of parnassah is Yerushalayim. 
(Nesivos Olam [Maharal] Nesiv 
Ha’avodah 18; Yitzpeneni Besuccah 
[Rav Y.P. Goldwasser] p. 52)
This idea is also mentioned in the Sfas 
Emes, who added that based on the 
measure of longing and concern that 
a person has for the churban Bais 
Hamikdash and its rebuilding, that is the 
extent to which he will merit in the exile 
also to feel some of that abundance that 
existed in the time of the Bais Hamikdash. 
That is why the request for the rebuilding 
of Yerushalayim is included in Birchas 
Hamazon. (Sfas Emes Eikev 5648)

Spirituality Depends 
on Peace of Mind

The Ahavas Yisrael of Vizhnitz asked 

about the order of this brachah: First we 
plead with Hashem about the loftiest of 
spiritual matters – that He should have 
compassion on Am Yisrael, on Tzion 
and Yerushalayim, and that He should 
rebuild the Bais Hamikdash. Later, there 
is a regression – we begin to ask about 
parnassah and sustenance, which are 
thoroughly material matters. The way of 
the world is to ask first for a small thing 
and then for a big thing-but here, it is the 
opposite. Why is that?
The Rebbe explained this with a parable: 
A person with tuberculosis was brought 
to the doctor. When the doctor saw his 
critical condition, he instructed that the 
person travel to a place where the air was 
clean and clear, where he should eat well 
and make sure to rest. If he would do that 
there was a chance that he could recover. 
Before the patient left the room, the 
doctor suddenly noticed an oozing sore 
on his leg. When the doctor saw this, 
he immediately ordered that the trip be 
delayed so that he could treat the wound 
until it healed. He then explained: the 
wound itself was not dangerous, but the 
doctor was afraid that if the patient would 
travel with the wound on his body, it 
would distract him and make him worry, 
and that would disturb the absolute peace 
of mind he needed to recover from the 
tuberculosis. That is why, the doctor 
explained, I ordered him to first treat the 
wound and then to travel.
Here, too, we know that the true healing 
for our souls will come only when the 
spiritual matters that we are asking about 
for so many years are fulfilled. But the 
heart worries, and as long as we are 
distracted by the concerns of parnassah, 
it is hard for us to focus on lofty spiritual 
aspirations. As Chazal said (Eiruvin 41b) 
“dikdukei aniyus” the ravages of poverty 
are one of the things that make a person 
lose his mind and drift away from his 
Creator. Therefore, we need to combine 
our spiritual requests with the request 
for our sustenance, because the goal of 
material sustenance is to be able to reach 
high spiritual levels with peace of mind. 
(Kadosh Yisrael Vol. I p. 128)

Request for Yerushalayim
 Even Out of Comfort

Some offered a different explanation 
for why we ask for parnasssah in the 
brachah of Boneh Yerushalayim:
If a person who is starving for bread 
and lives a life of suffering asks for 
the rebuilding of Yerushalayim, then it 
is possible to think that his request to 
rebuild Yerushalayim is not solely for 
the sake of Kavod Hashem. Rather, his 
poverty and distress cause him to ask 
for this because it is a way to have his 
own problems resolved. Therefore, we 
combine the request for food and for 
Yerushalayim, to mean: Even when 
Hashem grants us a life of comfort, 
abundant parnassah and peace of mind, 
we will not desist from asking “Uvnei 
Yerushalayim.” As we say in Tehillim 
(137:6): “Im lo a’aleh es Yerushalayim al 
rosh simchasi,” because the true longing 
for Yerushalayim is assessed specifically 
during days of peace and happiness. 
(Petitya D’Oraisa [Rav Ezriel Dovid 
Fastag] p. 146).

Birchas Boneh Yerushalayim (Introduction)Yerurushal
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Explanations and Insights 
into Birchas Hamazon

Harav Ohaliav Hayoun, 
shlita, the Rav of the 
Shapiro neighborhood 
of southern Tel Aviv, has 
been known for decades 
as a man of Torah and 
halachah, and a figure that 
many flock to for counsel. 
Over the years, he has 
merited to bring many 
of his followers closer to 
Torah and mitzvos through 
his pleasant demeanor and 
his heartfelt divrei Torah, 
which emerged from the 
heart, and thus penetrated 
the hearts of his listeners.
Not many know aobut the 
source of his unusual name, 
Ohaliav, but conversation 
with his family shed light 
on the remarkable story 
behind it.
The renowned gaon Harav 
Yaakov Adess, zt”l, one of 
the sages of Yeshivat Porat 
Yosef, made the shidduch 
between Rav Hayoun’s 
mother, the pious Rachel, 
a”h, an older girl, and 
a scholarly, upstanding 
windower named Reb 
Chaim Hayoun, zt”l, who 
was also not a young man 
at the time. The couple 
settled in the Old City of 
Yerushalayim, and within 
a year, their daughter was 
born.
The elderly parents, who 
really wanted a son, 
davened with all their 
might. But when six years 
passed after the birth of 
their daughter and their 
request was not fulfilled, 
the mother decided to do 
something.
As is known, one of the 
people who built the 
Mishkan was Ohaliav ben 
Achisamach, from Shevet 
Dan, who assisted Betzalel 
ben Uri in carrying out the 
task they had been given 
by Moshe Rabbienu – to 
build the Mishkan for the 
Shechinah to dwell in.
According to early sources, 
the kever of Ohaliav ben 
Achisamach – known by 
the locals as Sujod – is 
located at the top of the 
Jabel Reichan mountain 
in southern Lebanon, 
about half an hour away 
from the city of Sidon. In 
those years, the tziyun was 
famed among the local 
Jews and non-Jews alike, 
especially among residents 
of the Galilee and southern 
Lebanon, as a place where 
one could pray for great 
yeshuos and salvation. In 
early works documenting 
people’s travels, there are 
fascinating descriptions 
about the miracles that 
were performed at the 
kever of the tzaddik. One 
indication is the fact that 
among the Jews of Galilee, 
one could find many people 
at the time who were named 
Ohaliav, following miracles 
that were experienced in 

the merit of the tzaddik.
The Jews of Sidon would 
visit the kever throughout 
the year, but the Jews of 
Eretz Yisrael would visit 
primarily during the days 
of Sefiras Ha’omer, as part 
of their sojourn to Meron 
to daven at the kever of 
Rabi Shimon Bar Yochai. 
During these days, there 
were large convoys to 
Sidon, in contrast to the rest 
of the year, when the route 
to the kever of Ohaliav was 
extremely perilous and 
exhausting.
But none of this prevented 
the pious Rachel, who 
desperately wanted a son 
who she could sanctify 
for Torah learning, from 
making the arduous journey 
to the kever of Ohaliav to 
daven for a son.
At the end of the very long 
journey, she finally saw 
the holy tziyun in front of 
her eyes. She immediately 
began to daven, pleading 
fervently and tearfully to 
Hashem to grant her a son. 
As she davened she added 
that if she would merit a 
son she would call the child 
in the name of the tzaddik. 
She also pledged that when 
he would get a bit older, 
she would bring him to the 
tziyun as well.
At that time, the Hayouns 
moved to Teveriah, and 
about a year later, the 
miracle happened. Despite 
their age, they merited 
to have a son, and, as 
promised, he was named 
Ohaliav. When he was 
yet a young child, he was 
orphaned from his elderly 
father. A short time later, 
his widowed mother once 
again made the trek to 
Sidon in order to fulfill her 
vow to bring her son to the 
tzaddik.
The family continues the 
story:
Young Ohaliav was four 
years old, but he had yet 
to utter a single word. 
This deeply disturbed his 
mother, who envisioned 
him growing up to be 
a giant in Torah. In her 
anguish, she went to ask 
advice from one of the 
eminent Rabbanim of 
Teveriah. He advised her 
to travel with the child 
to the kever of the Tanna 
Shimon Hatzaddik, which 
was known to be a place of 
many segulos.
It was during the time 
when the Arabs of the 
Galilee reigned in the 
streets, making travel very 
dangerous. But the mother 
didn’t think twice. She 
took her son and set out for 
Yerushalayim to the kever 
of Shimon Hatzaddik. 
When she arrived, she 
began to daven, tears 
flowing from her eyes, 

begging Hashem to grant 
her son the power of speech 
so that he could spend his 
life learning and teaching 
Torah.
Meanwhile, the little 
boy began to explore the 
surrounding area. Outside 
the kever stood an Arab 
selling candles to those 
who wanted to light a 
candle for the soul of the 
tzaddik. The price of each 
candle was a “mil” and the 
boy curiously watched as 
the Arab announced, “Ner 
bemil, ner bemil, a candle 
for a mil...”
Suddenly, the boy became 
decided that he wanted to 
light a candle for the soul 
of the tzaddik. He hurried 
back into the tziyun, where 
his mother stood engrossed 
in her tefillos. He tugged at 
her clothes, and she turned 
to look at him. She was 
shocked when he opened 
his mouth and said clearly: 
“Ner bemil, ner bemil...” 
as he pointed towards the 
booth of the candle seller.
This time, as well, her 
tefillah had been accepted. 
The word “ner”, candle” 
was the first word that the 
child had ever uttered. 
Excitedly, the mother 
remembered the passuk 
(Mishlei 6:23): “Ner 
mitzvah veTorah ohr,” and 
in her heart she realized 
that this was a sign from 
Above informing her that 
her son was destined to 
grow up to be a tremendous 
Torah scholar, for whom 
Torah would be the light of 
his life.
The widowed mother 
moved back to the Old City 
of Yerushalayim in order to 
be able to provide her son 
the best chinuch possible. 
She settled in an apartment 
very close to Yeshivat 
Porat Yosef, and from 
then until the end of her 
life, she dedicated herself 
to raising her only son to 
Torah and Yiras Shamayim. 
She encouraged him, both 
by telling him and with 
her own actions, to serve 
talmidei chachamim and 
mekubalim, and to learn 
from the way they lived.
Her hopes and tefillos 
were fulfilled. Before she 
passed away, Rachel, a”h, 
merited to see her son as 
a bachur learning Torah 
with great diligence among 
the sages and rabbanim 
of Porat Yosef. He was 
constantly guided by the 
rosh yeshivah, Harav Ezra 
Attiyah and the mekubal 
Harav Yitzchak Alafia, 
zecher tzaddikim livrachah. 
Later, he became close to 
the Chaon Ish, zt”l, and 
other gedolei Yisrael who 
favored him and drew him 
close.

Related by the family

Wondrous Miracle at the Gravesite of Ohaliav Ben Achisamach


