
The Mitzvah of Relating Miracles
”ויספר משה לחתנו את כל אשר עשה ה‘ 

לפרעה ולמצרים“ (יח ח)
Harav Yitzchak Zev Halevi of 
Brisk explained:
We can learn from the passuk in 
Tehillim (107:22): “Veyizbechu 
zivchei todah vayesapru ma’asav 
berinah”, that aside for the 
obligation to thank HaKadosh 
Baruch Hu for the miracles He does 
for us [“Vayizbechu zivchei todah”] 
there is a special obligation to relate 
the miracles that He performs. This 
is also clearly stated in the passuk 
(ibid 105:2): “shiru Lo zamru Lo 
sichu bechol nifla’osav” – to speak 
and relate the miracles that the 
Creator has done for us.
From here we can learn that until 
Yisro came, Moshe was not able 
to fulfill this because all of Am 
Yisrael saw the miracles with their 
own eyes, and there was no point in 
telling them “all that Hashem did to 
Pharaoh in Egypt.” But when Yisro, 
who was not present during the 
miracles and did not know of them, 
arrived, Moshe hastened to fulfill 
the mitzvah of relating miracles 
with him.

Chiddushei Rabbeinu Hagri”z (stencil) Al 
HaTorah, 57

Bnei Yisrael Answered Amen 
After Yisro’s Brachah

”ויאמר יתרו ברוך ה‘ אשר הציל אתכם 
מיד מצרים ומיד פרעה“ (יח י)

“It was a dishonor that Moshe and 
six hundred thousand did not say 
‘baruch’ until Yisro came and said 
‘Baruch Hashem.’” (Sanhedrin 94a)
From the words of the Gemara it is 
evident that after Yisro said ‘baruch’ 
then Bnei Yisrael also said ‘baruch.’ 

When did this happen? Harav 
Avraham Chaim Schorr 

explained: We need to assume that 
when Yisro blessed Hashem for 
saving Am Yisrael, Bnei Yisrael 
answered amen and had in mind to be 
yotzei the obligation of the brachah, 
as it is ruled (Tur Shulchan Aruch, 
Orach Chaim 219 4) that a person 
can make a brachah on a miracle 
performed for his friend, and he can 
be motzi him, on condition that his 
friend [the one for whom the miracle 
was performed] answers amen after 
the brachah. Therefore, when Yisro 
made the brachah it was considered 
as though they made the brachah 
themselves.

Toras Chaim Sanhedrin 94a

The Brachah of the Convert 
Is Greater than a 

Brachah of a Yisrael
”ויאמר יתרו ברוך ה‘ אשר הציל אתכם 

מיד מצרים ומיד פרעה“ (יח י)
In Maseches Chulin (91b), Chazal 
expounded in praise of Am Yisrael 
and said that they are more beloved 
than the ministering angels, because 
they recite the Name of Hashem 
after just two words, when they say 
“Shema Yisrael Hashem Elokeinu 
Hashem Echad”, in contrast with 
the ministering angels who mention 
Hashem’s Name only after three 
words, as it says (Yeshaya 6:3): 
“Vekara zeh el zeh v’amar: Kadosh 
Kadosh Kadosh Hashem.”
The Vilna Gaon learned from this 
passuk that the level of the convert 
is even higher than that of Yisrael, 
because Yisro, who was a convert, 
said the Name of Hashem in his 
brachah after just one word, as 
it says: “Vayomer Yisro, baruch 
Hashem.”

Maaseh Rav Hachadash, Hanhagos 
Hagr”a, 29
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Amen in the World to Come
”אנכי ה‘ אלקיך אשר הוצאתיך מארץ מצרים מבית עבדים“ (כ ב)

This passuk is the source of the mitzvah of emunah that obligates the person 
to believe that there is a Creator and Leader in the world (Rambam, Sefer 
Hamitzvos, Mitzvas Aseh 1; Sefer Hachinuch 25). While most mitzvos are 
contingent on time, place or various other factors, this mitzvah is a constant 
one, and whenever a person thinks about the Existence of Hashem, he fulfills 
it. The Ohr Zarua (1 140) writes that this is why Chazal did not establish for 
us to say a brachah before this mitzvah like we say before doing the rest of 
the mitzvos. Brachos are only recited on mitzvos that occur with specific time 
frames.
Although no brachah was established for this mitzvah, the entire principle of 
answering amen after brachos and tefillos was established as a result of it. 
As Rabbeinu Bechayei writes (Shemos 14:1): “And because the emunah is 
a foundation of the entire Torah, Chazal established that in tefillos and after 
brachos we answer amen, which is derived from the word “emunah” and from 
a language of hoda’ah, acknowledgement, that the one answering accepts 
and acknowledges the words of the one making the brachah.” Moreover, 
answering amen strengthens and ingrains the emunah in the heart of a person, 
as the Megaleh Amukos says (Ha’azinu): “The ikar, the principle of emunah 
depends on answering amen.”
Based on this, Harav Avraham Aharon Yudelevitz, the Rav of Khal Adas 
Yeshurun in Manhattan, explained the words of Chazal (Tanchuma 96:9): 
“Anyone who answers amen in this world merits to answer amen in Olam 
Haba.” He then provides an apt parable:
A boorish ignoramus was once present at a speech given by one of the sages 
of the generation. At the end of the drashah the person went to thank the sage 
very sincerely. When someone there asked him: “Why did you thank the sage 
so much? I know you – you probably didn’t understand anything he said!” The 
first person answered innocently: “The speaker is famed as a great sage; do I 
have to understand what he is saying in order to be sure that his speech was 
perfectly presented and to thank him for it?!”
When the sage heard the explanation of this man, he was very impressed by 
his pure temimus. He called the man to sit beside him, and with great patience 
he taught him the entire sugya from beginning to end, until the simple man 
understood it clearly. The man then thanked the sage again, and blessed him 
profusely, but this time, he did so out of a clear understanding of his words.
That is why Chazal said that the reward of one who answers amen in this world 
is that he should merit to answer it in the Next World. One who answers amen 
in this world without understanding the deep, esoteric ways of Hashem, yet 
with pure emunah believes that ‘Hashem is righteous in all that He does’ will 
merit in the Next World to sit with the tzaddikim and to learn the hidden ways 
of Hashem. After he merits to reach true understanding of Hashem’s ways, he 
will then answer “amen v’amen” – and this time out of a clear knowledge and 
genuine recognition.

Darash Av, Eikev, Drush 231 6
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Birchos Hashachar bechavrusa – a declaration of emunah each morning

“A person should be careful during tefillah and 
with brachos to answer amen after them, as this 
word is derived from the term ‘emunah.’ And 
anyone whose forbears stood at Har Sinai and 
received the Torah, which is called emunah…
must concentrate his heart and thoughts on 
answering amen…” (Kad Hakemach, Emunah)

Dear Yid!
On the Shabbos that 
we read about the 
ma’amad Har Sinai, 
take note of Rabbeinu 
Bechayei’s call to those 
who receive the Torah:
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‘Tehei Hasha’ah Hazos She’as 
Rachamim’

In the requests after the brachah of 
Hatov Vehameitiv, we call Hashem 
“HaRachaman,” the Merciful One. As 
we explained in the introduction, when 
one fulfills the mitzvah of Birchas 
Hamazon it is a she’as rachamim, a 
time that is auspicious for compassion. 
We can add the words of the Gemara 
(Brachos 20a), that HaKadosh Baruch 
Hu told the Ministering Angels: “And 
will I not turn My Face to Am Yisrael? 
I wrote in the Torah (Devarim 8:10): 
‘V’achalta vesavata ubeirachta es 
Hashem Elokecha’ and they are strict 
with themselves [to recite Birchas 
Hamazon even if they have not eaten to 
satiation, and rather] up to a kezayis and 
up to a kebeitzah.” From here we learn 
that the time of Birchas Hamazon is a 
time of compassion when HaKadosh 
Baruch Hu turns His Face to Am 
Yisrael, and it is therefore most fitting 
that we should make our requests at that 
time with the Name of HaRachaman.
The requests of HaRachaman begin 
with three requests that relate to 
Hashem’s Kingship: “Hu yimloch,” 
“Hu yisbarach”, and “Hu yishtabach…
veyispa’er”. Only then do we begin with 
personal requests: “Hu yefarneseinu,” 
“Hu yishbor uleinu” and the like. 
This was established by the Gemara 
(Brachos 32a): “A person should 
always first put the praise of HaKadosh 
Baruch Hu and then he should daven.” 
Therefore, we begin with the requests 
relating to His Kingship, and then we 
continue with the requests that we seek 
for ourselves. (Otzar Hatefillos)

‘Umalchuso Beratzon
 Kiblu Aleihem’

The Meshech Chochmah writes 
(Devarim 8:10) that Birchas Hamazon 
was not only intended for us to thank 
for our food, but also so that we should 
not forget Hashem while we eat, as it 
says (ibid 8:12; 14): “Lest you eat and 
be satisfied…and your heart will grow 
haughty and you will forget Hashem.” 
We can say that that is why the requests 
of HaRachaman begin with the request 
expressing our desire to be under the 
Kingship of Hashem: “HaRachaman, 
He should rule over us for eternity.” 
(Tiferes Tzvi [Toras Moshe] Bava 
Metzia, Peirush Birchas Hamazon)
This request is something we say each 
day in Shacharis and in Arvis. Right 
after mentioning the redemption from 
Egypt, we say that immediately after 
being redeemed, Bnei Yisrael “Hodu 
vehimlichu v’amru” [in Shacharis, and 
in Arvis we say: “Umlachuso beratzon 
kiblu aleihem”]. We then add a request 
that we yearn for all our lives: “Hashem 
Yimloch l’olam va’ed.”
We learn from this that when we 
emerged from the bondage of Egypt 
our goal was not to be “Bnei Chorin”, 

free men, like the other nations of the 
world, who, even after they are no 
longer subservient to another kingdom, 
they remain subjugated to their yetzer. 
On the contrary, we ask each and 
every day to bring ourselves under 
the mantle of Hashem’s Kingship – 
“HaRachaman, Hu yimloch aleinu 
l’olam va’ed” – because that is the true 
freedom. (Hatehillah Vehatiferes, and 
see Mei Hashiloach, Vol. II, beginning 
of Maseches Rosh Hashanah)

Praise for Generations to Come
If we would ask for Hashem to be proud 
of us after we learn Torah, that would 
be understood. But why do we ask 
“Veyispa’ar  banu…veyishadar banu…” 
specifically after a physical actions 
such as eating? Chazal (Brachos 51a) 
have compared the table to a mizbeach, 
and that is because when a person eats 
properly, l’Shem Shamayim, then it is 
like he is ‘sacrificing’ the yetzer and his 
desires to Hashem. And through that, 
HaKadosh Baruch Hu is kaviyachol 
glorified and is proud of us, because it 
shows that even our inherently physical 
elements are sanctified for His Sake. 
(Harav C.A. Barzel, Otzros Habrachah, 
p. 127)
Some cite here the words of the Gemara 
in Hilchos Ner Chanukah (Shabbos 
21b) that the mehadrin [those who 
are mehader] had a practice of adding 
a candle each day, and they explained 
by way of drash, that this is what we are 
asking here: that Hashem should treat 
us throughout our lives in this form 
of “mosif veholech” steadily adding… 
(Bnei Binah, Hadlakas Ner Chanukah, 
p. 25)

Tefillah for the Coming Generations
We can further add that the request 
of this HaRachaman contains a very 
awesome tefillah for us and for our 
descendants: that the golden chain 
of holy emunah that we are imbued 
with and which connects us to the 
generations as children of Am Yisrael 
– the eternal nation, will not cease 
from our offspring. Rather, His Name 
will continue to be praised by our 
offspring, just like we have done, “ledor 
dorim…ulenetazach netzachim…la’ad 
ule’olmei olamim…”
We can infer an allusion here from the 
words of the passuk (Shemos 28:32): 
“Safa yehiyeh lefiv saviv…lo yikara, 
its opening should have a border all 
around…so that it will not be torn.” 
“Safah” is an acronym for “Shevach” 
[Hu yishtabach], “Pe’er” [Hu yispa’ar] 
and “Hiddur” [Hu yishadar], “Yihiyu 
lepiv” – this tefillah will always be 
on the lips of a person, “lo yikara” so 
that chalilah the emunah should not 
be torn and should not stop with his 
descendants for generations to come 
and for all of eternity. (Birchas Dovid, 
in the name of Haggadah Shel Pesach 
Vayaged Yaakov)

The Requests of HaRachaman (2)

Maaseh Emunim Pearls and Insights on 
Birchas Hamazon

In 5674/1914, the world erupted 
into World War One. The murder 
of the Austrian crown prince by a 
Serbian assassin was the spark that 
ignited a powder keg of hatred that 
raged among the powers in Europe. 
The continent was then flooded by 
rivers of blood, fire and ash, which 
dragged the entire world into a 
long, bloody war with millions of 
casualties. 
Germany’s armies, which invaded 
Poland at the beginning of the war, 
caused the Russian superpower, on 
the opposite side, to immediately 
join the war. Poland’s citizens – 
trapped between a rock and a hard 
place – paid the heavy price of death 
and exile.
The town of Mir, home to the famed 
Yeshivas Mir, was in the lion’s den, 
on the frontier of the battles between 
Russia and Germany. Thus, until it 
was occupied by the German army, 
the town suffered through harsh 
bombardments, during which the 
entire yeshivah building was burned 
to the ground.
A talmid of the yeshivah in those 
days, Reb Hertz Bass, Hy”d, shared 
the story of a miracle that occurred 
during those tumultuous and 
frightening times:
Due to the sudden breakout of the 
war, the Russian Army was caught 
unaware and unprepared. The Red 
Army was rather depleted, and the 
generals were doing all they could to 
shore up the forces. As such, a royal 
edict was issued by the Russian Tsar 
to do everything possible to locate 
and recruit millions more soldiers 
to its ranks, especially all those tens 
of thousands of young men who had 
evaded the draft until then.
Implementation of the edict was 
assigned to an elite army unit that 
did its job well – mercilessly and 
unflinchingly. They were highly 
successful; in fact, in this unit’s 
merit, the Russian army grew by 
four million soldiers in a mere five 
months. Some two million of them 
subsequently died in battle.
It was Rosh Hashanah of 5675. The 
constant thunder of the cannons 
terrified one and all, and made the 
awe of the judgment so much more 
real and acute. Due to the fact that 
the yeshivah had been burned down, 
the talmidim students gathered in 
Mir’s large shul, located in the 
Shulhoif in the middle of the town. 
Suddenly, the rumor began to spread 
among the mispallelim that a special 
army unit was going to raid the town 
very soon in order to ferret out any 
draft evaders, and to force them to 
join the army.
Needless to say, the yeshivah 
students all met this description; 
until then they had been registered 
as Polish residents, and no one 
dreamed that they had to volunteer 
to serve in the Russian army.
The fear was tangible. Everyone 
knew what the edict meant; Russian 
army service in normal days was 
not a great pleasure, to put it mildly. 
Multitudes of Jewish souls were 
sacrificed on the ‘altar’ of the Tsar’s 

army, beginning with the years of the 
Cantonist decrees, until that point in 
time. But the fear was compounded 
now, during war, when in addition to 
the spiritual perils, there was a very 
real chance of being killed in battle. 
Everyone knew that army service 
during wartime was so difficult that 
it basically meant a death sentence, 
not an experience any of them 
sought.
In the few minutes that remained, 
the roshei yeshivah were faced with 
a very weighty decision. Should 
they keep everyone in the big shul to 
daven together, even though such a 
large gathering of young men would 
surely attract the attention of the 
soldiers, or should they scatter the 
yeshivah students among the other 
shuls, where they would blend in 
with the older people and it would 
be easier to hide and avoid attention.
The question was presented to 
the renowned Mashgiach, Harav 
Yeruchem, and he decided that 
everyone should stay where they 
were. Instead of hiding, they should 
intensify their tefillos and their 
bitachon in Hashem that He should 
spare them from this calamity
The yeshivah accepted the decision 
unwaveringly. The cries of tefillah 
that resonated from the shul during 
davening that day left a deep, long-
lasting impression on the talmidim. 
Everyone sensed that this time, the 
tefillah was different. The words 
“Who will live and who will die…
why by sword and who by animal” 
suddenly took on a more significant 
and tangible meaning.
The louder the tefillos became, 
the more they banished the fear 
and worry from their minds, until 
they nearly forgot about the threat 
hanging over their heads. After 
davening from the depths of their 
hearts that Hashem should tear 
up the decree, the bnei yeshivah 
concentrated on the goal of the day: 
declaring Hashem the King of the 
entire universe.
A few hours later, the davening 
came to an end, and all present felt 
uplifted in a way they had never 
felt before. Only then did the roshei 
yeshivah go find out what happened 
over the past few hours – and that’s 
when they learned of the great 
miracle.
It turned out that while they were 
in the town, the soldiers searched 
carefully through every shul in Mir. 
They went from person to person, 
and took anyone who appeared fit 
to serve in the army. Wondrously 
– they seemed to be struck with 
blindness, as the only shul they did 
not enter was the large one where 
the yeshivah was davening.

Aryeh Bigvuraso [Toldos Rabbi Mordechai 
Mann]  p. 34

“Who Will Live” – In the Shulquests of H
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